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PREFACE.

In January 1855, 1 published a small pamphlet m
Bengali on the marriage of Hindu Widows, with
the view to prove that it was sanctioned by the
Sastras. To this pamphlet, replies were given by
‘many of my countrymen. Instcad of a rejoinder
to each of them, T published, in October last, a
second pamphlet in the same language, in which |
oticed the material objections of all my Replicants.
The subject under discussion being of a nature
hich concerned my countrymen only, T had, as
tated, published my pamphlets in Bengali and had
o intention to issuc an English version of them.
ut I was obliged to change my mind, because |
ound that since the publication of my pamphlets,
everal parties attempted to misrepresent things to
he English public in Reviews and Journals. To
these, [ was pressed by my friends to reply, but as
it appearcd to me that my pamphlets met all the
objections that might be urged against the legality
of the marriage of Ilindu widows, I thought it best
to publish an English version of them, which T now
lay respectfully before the English Public.
Other parties have again gone so far as to assert
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that in my treatment of the subject, I have been
influenced more by compassion’ towards the unfor-
tunate widows of my country than by a firm belief
in their remarriage being consonant to the Sastras.
They have also said that to prove such consonance
is an impossibility. It is true that I do feel com-
passion for our miserable widows, but at the same
time I may be permitted to state, that I did not
take up my pen before I was fully convinced that
the Sdstras cxplicitly sanction their remarriage. This
conviction I have come to, after a diligent, dis-
passionate and careful examination of the subject and
[ can now safely affirm, that in the whole range of
our original Smritis there is not one single Text
which can establish any thing to the contrary. ;

The translation is neither entire nor literal. The,
original, having been intended for the mass of
the native population, was written in a manner
which would best suit their understandings. But a:
the English version has been prepared for a different
olass of Readers, I have been obliged to omit several
passazes in the second pamphlet to avoid repetition
and oceasionally to add or alter other passages, to
make the translation suitable to them. For the same

veason, several Chapters, which treat of comparatively
animportant points and may not be interesting to
the English Public, have been altogether omitted.



MARRIAGE OF -IIINDU WIDOWS.

‘Many -Hindus are now thoroughly convinced of the

pernicious consequences arising from the practice of
prohibiting the Marriage of widows. Many are already
prepared to give their widowed daughters, sisters and
other relations in Marriage, and those, who dare not go so
far, acknowledge it to be most desirable that this should
be done.

Whether the marriage of widows is consonant to our
Sa.stms is a question which, a short while ago, was dis-
cussed by some of the principal Pundits of our country.
But, unfortunately, our modern Pundits, carried away, in
the heat of controversy, by a passion for victory, become
so eager to maintain their respective dogmas that they
entirely lose sight of the subject they are investigating ;
and hence there is no hope of arriving at the truth of
any question by convening an assembly of Pundits and’
setting them to debate on it. At the discussion above
alluded to, each party considered - itself victorious and its
antagonist foiled. It is eagy, therefore, to conceive how
the question was decided. In fact, nothing was settled
as o the point at issue, One great object, however, has
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been gained, and that is that most people, since that
period, have been extremely* anxious to ascertain the
truth of this matter. Perceiving this eagerness I have
been led to enquire into the subject ; and, in order to
lay before the public at large the result of my enquiries,
T publish this treatise in the vernacular language of the
country : so that after an impartial examination the
Hindu public may judge whether the marriage of widows
ought to be practised or not.

In entering upon this enquiry we should, first of all,
consider that, since the marriage of widows is a custom
which has not prevailed among Hindus for many ages,
in seeking to give our widows in marriage we propose an
innovation and are bound to shew that the custom is a
proper one ; for if it be otherwise, no man, having any
regard for religion, would consent to its introduction.
It is, therefore, highly necessary to establish first the
propriety of this custom. But how is this to be done ?
By reasoning alone ? No. For it will not be admitted
by our countrymen that mere reasoning is applicable to
such subjects. The custom must have the sanction of
the Sdstras ; for in matters like this, the Sdstras are the
paramount authority among Hindus, and such acts only
as are conformable to them are deemed proper. It must,
thercfore, first be settled, whether the marriage of widows
is a custom consonant or opposed to the Sdstras.

At the very outset of the enquiry as to whether the
marriage of widowsis consonant or opposed to our
Sdstras, we find it necegsary to decide what are those
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éa'stra.s, the sanction or prohibition of which will deter-
mine the propriety or impropriety of the practice.
Certainly, Vybkarana (Grammar), Kdévya (Poetry),
Alankéra (Rhetoric), Darfana (Philosophy) and the like
are not Sdstras of this kind, . It is only the works known
ns Dharma Sdstras, that is to say, the works comprising
the whole body of ceremonial and religious observances,
moral duties, and municipal law, that are every where
regarded as the Sastras to be referred toin deciding
such questions,

In the first chapter of the Yajnavalkya-Sanhit there

is an enumeration of what are called the Dharma $éstras ;
namely,

wafafagrdagraren At iy |
FRIIEWETAY: FTATIAEE DAY I
TUMCTengfafaar gaitant |
wratam TR YANTAAT AR 0

“Manu, Atri, Vishnu, Hfrita, Yéjuavalkya, Uban,
Angird, Yama, .&pastambn, Sanbarta, Kétyiyana, Vrihaspati,
Parfdara, Vyésa, Sankha, Likhita, Daksha, Gotams, Sftd-
tapa, and Vasishtha are the authors of the Dharma Shstras, ”

The Sdstras promulgated by these Rishis (Sages) are
the Dharma Sdstras# The people of India (Hindus)
.observe those Dharmas (duties) which are enjoined in
these Rdstras; and acts are considered proper or impro-

* Besides these, the Sdstras promulgated by NéradaiyBaudhdyana
snd fourteen other Riskis are also reckoned as Dharma Sfstras,
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per according as they are consonant or opposed to these
Dharma Séstras. Hence the marriage of widows will be
countenanced, if conformable, and repudiated, if repug-
nant, to the Dharma Séstras.

Now it is to be considered whether all the Dharmas
inculcated in all the Dharma Séstras are to be observed
in all the Yugas (Ages). Thereis a solution of this
question in the first chapter of the Dharma Séstra of
Manu :

oA wALH watGarat qraau
@@ wfeg® qui TrgTeTETa: o

“Human power decrcasing according to the Yugas, the
* Dharmas of the Satya Yuga are one thing, those of the
“Tretd another ; the Dharmas of tho Dwépara are onc
“ thing, those of the Kali another. ”

That is to say, the Dharmas, which the people of prior,
Yugas practised cannot now be observed by the people of
the Kali Yuga, because human power decreases in every
successive Yuga. Men of the Tretd Yuga had not the
power of observing the Dharmas of the Satya Yuga,
those of the Dwépara could not observe the Dharmas of
either the Satya or Tretd Yuga, and those of the Kali
Yuga lack strength to follow the Dharmas of the Satya,
Treta or Dwapara Yuga.

It clearly appears, then, that the people of the Kali
Yuga are gnable to practise the Dharmas of the past
Yugas ; and the question arises what aro those Dharmas
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which the people of the Kali Yuga are to observe, In
the Dharma Séstra of Manu it is merely stated that
there are different Dharmas for the different Yugas ; but
the Dharmas peculmr to the different Yugas have not
been specified. Neither in the Dharma Sdtstras of Atri,
'Vishnu, Hdrita and others' mention i3 made of these
Jdifferent Dharmas. Certain Dharmas are indeed incul-
i*cat,ed in these Dharma Sdstras ; but it is difficult to deter~
mine the Dharmas which, owing to the decrease of human
ipower in successive Yugas, are appropriate to each
'Yugn, Itis in the Parfara Sanhitd only that there
%s an assignment of the Dharmas peculiar to the different
Nugas. ‘Thus it is mentioned in the first chapter of the
Parddara Sanhitd :

BR § wrAar ywrGaTat At AT
T wrgfafear: wdt wToATT: QAT 0

“The Dharmas enjoined by Manu are assigned to the
Satyn Yuga ; thoso .by Gotama to the Tret ; those by
Sankha and Likhita to the DwApara ; and those by Parara,
to the kali Yuga.”

k That is, the people of the Satya, Tretd and Dwapara

practised the Dharmas prescribed by Manu, Gotama, and

Sankha and Likhita respectively ; and the people of the

Kali Yuga are to observe the Dharmas prescribed by

Pm’déara..- It is clear, therefore, that as Pardsara has
* It may be asked if the , Dharma Sistras promu

lone were to be fgllowed in the Satys Yuga, tha.t of Goti nlone in
¢ Tretd, that of Saukha and Likhita alono in the Dwépara and that of
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prescribed the Dhatmas of the Kali Yugd, the people of
the Kali Yuga ought to follow the Dharmes prescribed
by him. ,
On observing how the Parddara *Sanhit opens, there
will not remain the shadow of a doubt- that its sole object
is to promulgate the Dharmas of the Kali Yuga,

A - A
FoTaY feanEy JaTTCAATE |
FATERFTOATEATTBYTT: JTT 4
Iy . €4
araRTqi fed wa aKATR WAt TN |
T Ty AT THIEEa
T AT AT afmmInefew: |
3
g agraw: Hfaq fafowes: o
.0 -
AATE CHAHH: UK TTREAN
EN
srqrfaad wew xfa =19 gateaga s
- - (3 o
AT WAL CF YAAWTIRIEAY: |
wfd e gragw wat agfoRrTRT 1
AT AT FEGRATR firaw)
[ Ae
AAREIWRG g Taga ¢
wgfarQngy JWAATHAATIAN|
TMTAATERY TR TEATHAR 0
afegry frmnae nfgga wTma
Tarffara alone in the Kali Yuga, when are the Dharma $dstras composed
by the other sages to be gbserved. But this question admitg of an easy
solution. The Dharma g&stras of Manu, of Gotama, of Sankha ‘and
Likhita and of Pardéara are peculiar to the Satya, Tretd, Pwipara and °
Kali respectively and such parts of the pther Dharma S#stras as are

not at variancee  with those ~prominent $4stran are to be followed in
those Yugas,
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gurdiw werans i @rggas
,: Mgﬂwm witfr: v |

nzfemfuady wiafin: gagaran )
Y GFERAGT qTIACAETROT: |

1Y GETE FHYATAT Flagwa: o
ATE: YEITE A ¥ wWITY FAAA: |

TN FUAYYHT ATE: TAAT AT |

7fz saife & wiy Feer wRTEe |
WY wE W AT AT W AT

AT ¥ wrar wwt arfiren: wTEOTEYT |
AT MAATHT AT AT G AT 0
wafaary wtawt: grar wifgcerayr
MIATAYTY BITTAT FIAICAqHaATY 3 01
FRTATRATRT NIHAHATY 2 |
SvEREar gt vge fafgag 94
AT R wAHAT: At 7 frggar: |
afgr A== ot waaarfeR 7% o
& werl: 7 AT wH TET: WAL AR |
STATErEaTaTe fafga aTeTCT A2 0
FrEITTIAIR g wiAwE: T |
www faga nry g gay fawmora

“ In times of yore gomo Rishis thus addressed Vyfsadova :
Declare to us, oh son of Satyavat{: what are the Dharmas

and Lchdras (practices) beneficial to men in the Kali Yuga.
Vyfsadeva, on hoaring these words of the Rishis, said as I
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know not the truth of all things how shall I declare the
Dharmas, My father should be consulted on the subject.
Then the Rishis, accompanying Vyfsadeva, arrived at the re-
treat of Parfara, Vydsadeva and the Rishis, with joined
palms, ciroumambulated, saluted and glorified Parffara. The
great Rishi Parffara having welcomed them with a joyous
heart and made enquiries, they informed him of their own
wilftare.  After which Vyfsadeva said, OhSire] I have
heard from you, the Dharmas peculiar to the Satya, Tretf
and Dwhpara as proseribed by Monu and others ; what I
have heard, I havo not forgotten. All the Dharmas origi-
nated in the Satya Yuga, all of them have expired in the Kali
Yuga. Declare, therefore, some of the common Dharmas of
the four varnas (castes). On the conclusion of Vyfsa's
speech, the great Rishi Parfidara began to declarc the Dhar-

mas in detail.”

At the commencement of the 2nd chapter also of the
PardSara Sanhité, there plainly appears a resolution to
speak the Dharmas peculiar to the Kali Yuga. Thus :—

wNUE WG YW FA h |

W} WTYTCY W wydet AT o

WrTenTRY TH TTTNTAET AT

« Now, I shell declare the Dharmas and Kchdras to be

practised by a Gribastha (Houscholder) in the Kali Yuga.
1 shall first declare the pradticable Dharmas common to the
four varnag (castes) and Asmmap gxé’erﬂ) a8 tu\lgh% by
Pardara.” ST
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After all this, it can neither be denied nor guestioned
that the Parfdara Sanhitd is the Dhrma Sdstra of the
Kali Yuga. )
Novw, it should be enquired, what Dharmas have been

enjoined in the Parffara Sanhit4 for widows. We find
in the 4th chapter of this work the following passage :—

7% wA wAfAA F¥ ¥ wfad wal
vgewE ATt wfarat fadtad o
wR wwfc ar A Agred wafat |

7 AT TR G 7IT R AW 0
fae: FYAREHET w Frfa Qrarhr R
ATAA WTE AT G wAtE arrwta

“ On receiving no tidings of a husband, on his demise,
on his turning an ascetic, on his being found impotent or on
his degradation—under any one of these five calamities, it is
canonical for women to take another husband., That woman,
who on the docease’ of her husband observes the Brahma-
charya (leads the life of austorities and privations), attaing
heaven after death. She, who burns herself with her

~decoased husband, resides in heaven for as many Kflas or
thousands of years as thero are hairs on the human body or
thirty-fivo millions.”

Thus it uppears that Parfdara prescribes thraze rules
for the conduct of a widow ; marriage, the observance of
the Brahmachacya and burning with the deceased hus-
band. Among these, the custom of concremation has
been abolished by order of the ruling authorities ; only
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tivo ways, thgrefore, have now been left for the widows ;
they have the opfion of marrying or of observing the
Brahmacharya. But in the Kali Yuga, it has become
extremely difficult for widows to pass their lives in the
observance of the Brahmacharya and it is for this reason,
that the Philanthropic Parfdara has, in the first instance,
prescribed marrigge. Be that as it may, what I wish to
be clearly understood is this—that as Pardara plainly
prescribes marriage as one of the duties of women in the
Kali Yuga under any one of the five above enumerated
calamities, the marriage of widows in the Kali Yuga is
consonant to the Sstras.

It being settled that the marriage of widows in the
Kali Yuga is consonant to the Sdstras, we should now
consider whethet the son born of a widow on her re-
marriage, should be called a Paunarbhava.» There is a
golution of this question in the Parddara Sanhitd itself
Twelve different sorts of sons were sanctioned by the
S4stras in the former Yugas, but Parfdara has reduced
their number to three for the Kali Yuga. Thus :

wtce: Rawg T 7w wfanw ga |
“Tho Aurasa (son of tho body or son by birth), the
Dattaka (son adopted), and the Kritrima (son made).”t

* A son born of a woman married a second time. In the prior
‘Yugas the Paunarbha was considered as an inferior sort of son.

+ + In the Text there appears an enumeration of four different sorts
of sons, but Nanda Pandita in his Datlaka Mi has, by his interpre-
tention of this passage, established that ther ly three different
sorts of sons in the Kali Yuga, the son of the ! he son adopted and
the son made. I have followed his interpre}t}iog‘.‘ "

A
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Parddara, then, ordains three different sorts of sons in
the Kali Yuga, the son by birth, the son adopted, and
the son made ; and mekes no mention of the Paunar-
bhava. But as he has prescribed the marriage of widows
he has, in effect, legalized the son born of a widow in
lawful wedlock,

Now, the question to be decided xs,‘ethet this son

- should be called Aurasa (son of the body), Dattaka (son
“adopted), or Kritrima (son made).  He can neither be
called Dattaka nor Kritrima, for the son of another man,
adopted agreeably to the injuctions of the Sdstras is
called Dattaka or Kritrima according to the difference of
the ritual observed during the adoption. But since the
son begotten by a man himself on the widow to whom he
is married, is not another’s son, he caf be designated
by neither of those appellations. The definitions of
Dattaka (son adopted) and Kritrima (son made) as given
in the Sdstras, cannot be applied to the son begotten by
a man himself on the widow married to him, but he falls
under the description of the Aurasa (son by birth), Thug:—

wrat faar av ggrat aafy: guarafy)
went Mfaegy @ waY Ifgw: g0
“ The son given, acoording to the injunctions of the $fs.

nras, by either of his parents, with a contented mind, to »

kﬁ:rson of the same caste, who has no male issue, is the -
attaka (son adopted) of the donee.” «

IR NFATI U AN |
79 7T © fadaw wbaw: o
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“ Ho, who is endowed with filial virtues and well acquain-
ted with merits and demerits, when affiliated by a person of
the same class, ig called Kritrima (son made).”

§ HA VAT GIRAIANG A
FatCE frorrraTe, gy AARR@ ARy

“ Whom a gn himsolf has begotten on & woman of the
game class, to whom he is married, know him to be the
Aurasa (son of the body) and the first in rank.”

The indicia of an Aurasa (son by birth) as above set
forth, apply therefore, with full force to the son begotten
by & man himself on a widow of the same class to whom
he is wedded. ‘

Since the Pa?iéaru. Sanhit4 prescribes the marriage of
widows and out of twelve legalizes only three sorts of sons

“in the Kali Yuga ; since the indicia of the Dattaka (son
adopted), and of the Kritrima (son made), do not apply to
the son born of & widow in lawful wedlock, while those
of the Aurasa (son by birth), apply to him with full foree,
we are authorized to recognize him as the Aurasa or the
son of the body. It can by no means be established that |
Parddara intended to reckon the son of a wedded widow in
the Kali Yuga as a Paunarbhava by which name such a
son was designated in the former Yugas; and had it
been necessary to give him the same designation in
the Kali Yuga, Parddara would certainly have included
the Paunarbhava in his enumeration of the different

* Manu Ch, IX,
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sorts af sons in the Kali Yﬁga,. But far from this, The
term Paunarbhava is not to be found in the Parfdira
Sanhitd. There can be no doubt, therefore, that in the
Kali Yuga, the son begotten by a person himself on the
widow to whom he is wedded, instead of heing called
Paunarbhava, will be reckoned as the Aurasa,

It being settled by the arguments Fove cited, that
the marriage of widows in the Kali Yuga is consonant to
the éafstras, we should, now, enquire whether in any
Sdstras, other than the Parfara Sanhitd, there is a pro-
hibition of this marriage in the Kali Yuga. For it is
argued by many that the marriage of widows was in
vogue in the former Yugas, but has been forbidden in
the Kali Yuga. It should be remembered, however,
that in the Pardfara Sanhit4 the Dhatnias, appropriated
to the Kali Yuga only, have been assigned and among
those Dharmas the marriage of widows has been pres-
cribed in the clearest manner. "It can, therefore, never
be maintained that widows have been forbidden to marry
in the Kali Yuga. Under what authority this prohibito-
ry dogma is upheld, is a secret known only to the prohi-
bitionists.

. Some people consider the texts of the Vrihannfradiya
and Aditya Purhnes, quoted by the Smdrtta Bhattd.
chdrya Raghunandana in his article on marriage, as
prohibitory of the marriage of widows in the Kali Yuga.
Those texts are, therefore, cited here with an explanation
of their meaning and purport.

2
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Vrihannaradiya Puréna.

TAFATATE 1R FRQ@A frwrea )
framamesaty wATgIIRGYT 0

I gl TAY: |

KEQrE AT AT§ TANGTHAEET
TATATRE FATAT: gAY ITW W
DIwTE RGEH TCHNTEHERT 0

R TANHA n"rﬁ“ AYT AGH |

THI ww T w g retrrw i o

“ Soa voyage ; turning an ascetic ; the marriage of twice-

born men with damsels not of the samo class ; procreation
on a brother's wife or widow ; the slaughter of cattle in the
cntertainment of a guest ; the repast on flesh-meat at funer-
al obsequies ; the entrance into the order of a V#naprastha
(hermit) ; the giving away of a damsel, a second time, toa
bridegroom, after she has been given to another ; Brahma-
‘¢harya continued for a long time ; the sacrifice of a man,
horse, or bull ; walking on a pilgrimage till the Pilgrim
die, are the Dharmas the observance of which has been
forbidden by the Munis (sages) in the Kali Yuga. ”

Nowhere in these texts can any passage be found for-
bidding the marriage of widows. Those, who try to
establish this forbiddance on the strength of the prohibi-
tion of  the giving away of a damsel, a second time, to a
bridegroom, after she has been given to another”, have
misunderstood the real purport of this passage. In
former times, there prevailed a custom of marrying a
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damsel, who has béen betrothed to & suitm?, to another
bridegroom when found to be enduéd with superior
qualities, Thus :

wwn_ Ak v wTAt WHegwETL
ZwTafy wiw vate Faigec wosa o

% A damsel can be given away but once ; and he, who
takes her back after having given away, incurs the penalty
of theft : but dven a damsel given may be taken back from
the prior bridegroom, if a worthier suitor offer himself.”

The Vrihanndradiya Puréna alludes only to the prohibi-
tion of the custom, prevailing in the former Yugas and
sanctioned by the Sdstras, of marrying & girl betrothed to
one person, to a worthier suitor. Itis absurd, therefore, to
construe the prohibition into a forbiddance of the marriage
of widows in the Kali Yuga. Nor is it reasonable to
understand this text of the Vrihannéra.di'ya. Purfna, by
a forced construction, as prohibitory of such marriage;‘
while the plainest and the most direct injunction for it is
to be found in the Parddara Sanhita.

ﬁditya Puréna.
DERTE AYAS YTTOY FA@R: |
kg gArAfag T w2r n TR 0
sFTrHETatat faarey fewrtfafin: |
wmarﬁrfu‘mqu wRIgEr feaw
sTrnEgTRAgTe Y fafyfica: |
NIRRT AR LTS A%T

* Yfjnavalkya Sauhitf, Ch. I.
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wrafgafayrryg famai avwfasy)
Fehdty: TRY AR W 0
ZRtTYaaTy gAAT wfay: |

3T FrenTeTEtaATE e foa
Wregrear wewe Aaafagea: )
Argranfey vge wwafeimarte wi
wafayangy TyIfzaTy auT
Tarfr Srwgrrd’ wRTRT wETMO: |
frafdmfr warifa sremoss av:

“ Long continued Brahmacharya ; . turning an ascetic ;
procreation on a brother’s wife or widow ; the gift of a girl
" already given ; the marriage of the twice-born men with
- damsels not of the same class ; the killing of Brahmanas,
intent upon - destruction, in a fair combat ; entranee
into the order of a Vénaprastha (hermit) ; the diminution of
the period of Adaucha (impurity) in proportion to the purity -
of charaoter and the extent of erudition in the Vedas ; the
. rule of expiation for' Bréhmanas extending to doath ; the

sin of holding intercourse with sinners ; the slaughten"l‘df \
" cattle.in the entertainment of - a guest ; the filiation’ of -
sons other than the Dattaka (son adopted) and the 'Aurasa
(son by birth ); the eating of edibles by a Grihastha
{Householder) of the twice-born class, offered to him by o
Disa, Gopéla, Kulamitra and Ardhasiri of the $idra caste ;
the undertaking of a distant pilgrimage ; the cooking of a
Brghmana’s meat by a $ddra ; falling from a precipice ; en
trance into fire ; the self dissolution of old and other men
~theso have heen legally dbrogated, in the heginning of the
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Kali Yuga, by the wise n.nd magnammow, for the protection
of men,

Nowhere also in these texts can any passage be found
prohibiting the marridge of widows. That the interdict
of the “gift of a girl already given,” cannot be construed .
into such a prohibition, has already been shewn in exa-
mining a similar interdictory passage-in the Vrihanndra-
diya Purdna.

Some people say, that the prohibition of the filiation of
sons other than the Aurasa (son by birth) and the
Dattaka (son adopted) in the Adltya Purdna leads to
the forbiddance of the marriage of widows.” They argue
in the following manner,— In the former Yugas, tho
gsons of widows, born in wedlock, were called Paunar-
bhavas ; now, as there is a prohibition to filiate any other
sons in the Kali Yuga except the Aurasa (son by birth)
and the Datta ka (son adopted), this prohibition extends
to the - filiation of the Paunarbhava : the object of
marriage is to have male issue ; but if the filiation of the
Paunarbhava begotten on a wedded widow be interdicted,
the marriage of widows is necessarily interdicted.—Thig -
objection appears, at first sight, rather strong and, in the
:nlbsence of Parfidara Sanhitd, would have succeeded in
establishing the prohibition of ‘the marriage of widows.
But they, who raise this objection, have not, I believe,
'seen the Parasara Sanhita, It is true, indeed, that in the
iformer Yugas, thé son of a wedded widow was called
Paunarbhava i* but from what I have argued above in

respect of the application of the term Paunarbhava to -
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the son of & wedded widow in the Kali Yugs, it has been
already decided that the distinction between a Paunar-
bhava and an Aurasa has been done away with. If then
‘the son, born of a widow in lawful wedlock, instead of
being called a Paunarbhava, be reckoned as Aurass in

" the Rali Yuga, how can the prohibition, in the Kali
Yuga, of the filiation of sons other than the Aurasa and
Dattaka lead to the interdiction of the marriage of
widows in the Kali Yuga ?

It will now appear from the manner, in which I have
expounded the spirit of the above quoted Texts of the
Vrihanndradiya and Aditiya Purfinas, that they do not
prohibit the marriage of widows in the Kali Yuga. But
if the prohibitionists, not satisfied with the explanation,
contend against the consonancy of this marriage to the
Sdstras, by citing the above Texts as prohibitory of the
marriage of widows, we have then to consider the follow-
ing question : The marriage of widows is enforced in the
Parddara Sanhitd, but interdicted in the Vrihannéradiya
and Kditya Pwfnas; which of them is the stronger
authority ? That is, whether, according to the injunction
of Paridara, the marriage of widows is to be considered
legal, or, according to the interdiction of the Vrihannd-
radiya and Kditya Purdnas, it is to be held illegal.

To settle this point, we should enquire what decision
the authors of our Sdstras have come to in judging of the
cogency of two classes of authorities, when they differ
from each other, The auspicious Vedavy4sa has, in his
own institutes, settled this point, Thus :~— '
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1f‘mﬁrw¢lmf faday a ™ TR
am = wovawy TR urfa!rtt "

“Where variance is observed between the Veda, the Smriti
and the Purdna, there the Veda is the supreme authority :
when the Smriti and the Purfna contradict each other, the
Smriti is the superior authority.”

That is, when the Veda inculcate one thing, the
Smriti another and the Purfna a third, what is then to
be done ? which Sdstra.is to be followed ?  Men ought
to regard all the three as $4stras, and if they follow only
one of them, they disregard the other two ; and by a
disrespect of the S4stras they incur sin. The auspicious
Vedavy#sa, therefore, has settled the point, by declaring
that when the Veda, the Smriti and the Purfna are at
variance with each other, then we should, instead of fol-
lowing the injunctions of the latter two, act up to those
of the former ; and in the event of a contradiction be-
tween the Smriti and the Purfna, we should, instead of
following the ordinances of the latter, act up to thoke of
the former,

Mark now, in the first place, that from the above ex-
position of the Vrihanndradiya and Aditya Purnas, they
do, by no means, appear to prohibit the marriage of
widows : secondly, if by any forced construction, they can
be made to imply such a prohibition, then there arises a. .
palpable contradiction between the Vrihanfradiya and

. Aditya Purfnas, and the Parfdara Sanhitd. The Par§-
dara Sanhitd prescribes, and the Vrihanndradiya and
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Alditya Purdnag interdiet, the marriage of widows in the
Kali Yuga. The Par{fase Sanhit is one of the Smritis,
while the Vrihanndradiya and Lditya Purdnas are Puré-
nas. The author of the Purdnas himself ordaina, that
when the Smriti and the Purdna differ fronr each other,
the former is to be followedin preference to the latter.
Hence, even if the Texts of the Vrihanndmdi'ya and
ﬂditya. Purfinas were made to imply & prohibition of the
marriage of widows in the Kali Yuga, we should, in spite
of it, follow the positive injunction for the marriage of
widows in the Parfdara Sanhitd,

It can now be safely concluded that the consonancy of
the marriage of widows to our Sdstras has been indis-
putably settled. A fresh objection, however, may now
arise that though the marriage of widows be sanctioned
by our Sdstras, yet being opposed to approved custom, it
should not be practised. To answer this objection, it
should be enquired in what case is approved custom to
be followed as an authority, The Auspicious Vadishtha
has settled this point in his institutes. Thus:

oW Awy ar fafway wai
azam HreTerc: wATa o
« Whether in matters connected with this or the lg@xt
world, in both cases, the Dharmas inouloated by the $datras

are to bo observed : where there is am omission in the
Siistras, therg approved custom is the authority.”

That is, men should observe tliose duties which have
been inculehted by the $dstras ; and in cases where the
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$dstras prescribe no rule or make no probibition, but at
the same time a practice, followed by’a succession of vir-
tuous ancestors, prevails, then such practice is to be
deemed equal in authority to an ordinance of the Sas-
tras. Now, a3 there is in the Parf4ara Sanhitd a plain
injunction for the marriage of widows in the Kali Yuga,
it is neither reasonable nor consonant to the Sdstras to
consider it an illicit act, merely because it is opposed to
Ppproved usage ; for it is ordained by Vaishtha that
spproved custom is to be followed only in cases where
Ehere is an omission in the $stras, It iy, therefore, in-
disputably proved that the marriage of widows, in the
Kah Yuga, is, in all respecls, a proper act.
i An adequate idea of the intolerable hardships of early
idowhood can be formed by those only whose daughters,
iisters, daughters-in-law and other female relatives have
been deprived of their husbands during their infancy.
‘Tow many ' hundreds of widows, unable to observe the
usterities of & Brahmacharya life, betake themselves to '
rostitution and feeticide and thus bring disgrace upon
he families of their fathers, mothers and“husbands. If
he marriage of widows be allowed, it will remove the
asupportable torments of life-long widowhood, diminish
he crimes of prostitution and feticide and secure all
smilies from disgrace and infamy. Aslong as this salutary
ractice will be deferred, so long will the crimes of prosti-
ution, adultery, incest and fosticide flow on in an ever in-
reasing current—so long will familystains be multiplied—

0 long will & widow’s agony blaze ¢n in fiercet ﬂames.

AR 3 hitlm Vo
feo aii. 1 e weTURE Ly
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Ia conclusion, I humbly beseech the public to attend
to these circumstdnces, and after having duly weighed
all that have been said respecting the consonancy of
the marriage of widows to the s:{stras, to decide whether
the mari‘ia;e of widéws should or should not prevail ?



MARRIAGE OF HINDU WIDOWS.

THE REJOINDER.

When the: question of introducing the practice of tho
Marriage of Widows was first laid before the Com-
munity, I had strong apprehensions that it would be
regarded with contempt ; that the very title and pur-
port of the work, which I published on the subject,
would be a drawback to its attentive perusal and that
consequently my labour would be thrown away. But I
was agreeably disappointed to find the public so eager
to obtain the work, that, shortly after its publica-
tion, and in less than a week, its first impression, consist-
ing of two thousand copies, was entirely exhausted. I
was encouraged to make a second imffession of three
thousand copies, which also was nearly exhausted in a
very short time. I consider myself amplywewarded for
all my labours aad pains by this manifestation of eager-
%ess on the part of the public.

Itis a great satisfaction to me that many persons,
both mere men of the world aswell as professors of
Sstras, have not only condescended to publish replics
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to my work, but have spared no labour and expense
on o subject which, Ifeared, would meet with their
contempt and derision. It adds no little to my satisfac-
tion to find that, among the replicants there are many,
who are distinguished in this country for their rank,
fortune and learning. What a piece of good fortune to me
and to my little work, that such personages have
deemed it worth their perusal, worth their discussion
and worth being replied to.

But it is much to be regretted that, most of my repli-
cants are not well acquainted with the manner in which
such questions should be discussed.  Bome have been so
infuriated at the very sound of the marriage of Widovws,
that they have lust all control over themselves; and
their replies furnish instances of want of proper attention
to the investigation of truth, arising from loss of temper
during o controversy. Others, again, have wilfully
avoided all discussion as to the merits of the question,
and raised a number of false and futile objections, Their
object, however, in so doing, has, in some measure, been
gained. The generality of our countrymen, being igno-
rant of the Saatris, are incapable of arriving at the truth
in any subject by weighing the arguments and authori-
ties adducedand cited by two parties engaged in a
Sastric controversy. The appearance of any objection,
however futile, ie apt to cast them into doubt and uncer?
tainty. Many, who on perusal of my work came to the
conclusion that the question agitated by me was conso-
nant to the Sdstras, soon after, jumped to the opposite
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conclusion, on finding a few objections started against it.
The great majority of my countrymeny moreovcr, being
ignorant of the Sanskrit language, cannot of themselves
understand the meaning and spirit of Sanskrit Texts,
which can only be made intelligible to them by ver-
nacular translations, upon which they entircly depend,
iworder to ascertain the truth in an enquiry of this
nature. Many of the replicants have availed themselves
of this circumstance to subserve their purpose, by distort-
ing the meaning of the Texts, cited by them in their
respective works, and such readers, as are ignorant of the
Sanskrit, have taken their interpretation to be the genu-
ne version. For this, however, the readers are not to
blame ; for, no one can easily bring himself to believe,
that any person, engaged in a religious controversy,
would, by ingeuious artifices and subterfuges, give wrong
nterpretation to the sayings of the sages, and, readily
and without scruple or hesitation, publish them for the
nformation of the public.

It is much more to be regretted, that many among the
replicants delight in ridicule and aro fond of abuse. I wa,
not aware that, ridicule and abuse form the chief clements
of a religious controversy iu this country. Instead, how-
wver, of having recourse to abuse and ridicule, the replicanta
¢hould have adopted the course which suits the impor-
tance of the subject. It is surprising that, with many, the
reception of these antagonist pamphlets has been in exact
proportion to the railing and personalities they contain, T
was at first much aggrieved at the course, andopted by
many of the replicants ; but the perusal of a certain

3
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pamphlet has relieved me from all painful sensations.
The reply is an atnonymous one, under the signature of
Vara (Bridegroom) who, though striken in years and
every where reputed to be the wisest man in this part
of the country, has, in several parts of his work, betrayed
u fondness for scoffing and scurrilous jests. I have,
therefore, come to the conclusion that, in a religious
controversy, the use of ridicule and abusive language
towards an adversary is the criterion of a wise man in
this country. Had this been otherwise, the worthy and
revered old man, whom the whole country unanimously
pronounces to be the wisest, would avt have adopted that
course,

But whatever might be the character of the replies,
I acknowledge my great obligations to their authors,
and loudly offer them a thousand thanks. Had they
not taken the trouble to reply to my work, it would
have appeared that the learned and the influcntial
portion of the community considered it Leneath
their notice.  But it iy, at least, clear from the replies
that the subject, I have proposed, is not such as could be
passed over with contempt and disregard.  Their silence
would, indeed, have been most mortifying to me. They
have employed considerable labour and research in citing,
in their respective works, all available arguments and
authoritics that could be adduced to prove, as they
supposed, the nonconformity of the question to the Sas-
tras. When, therefore, different persons have, in differ-
ent ways, done their best to raise various objections
against the marriage of Widows, it may be inferred that
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all that could be said against it has been exhausted.
When these objections are weighed and examined, all
doubts as to the consonance or otherwise of the practice
-of the marriage of widows to the Sdstras, in the Kali-
yuga, might be removed.

My adversaries have, in their respective works, written.
a great many things, ‘but all of them are not rclevant
to the question at issue. I have, therefore, engaged
mysclf to answer such of them as have appeared to mo
to have any bearing on the subject. As I have spared
no paips and care in the framing of this answer, I hum-
bly beseech my readers, that they would condescend to
peruse this work once at least, from the beginning to-tho
end, and I would consider all my labours amply rewarded,

CHAPTER L

THE TexT OF PARJSARA APPLIES TO FEMALES ACTUALLY
MARRIED, NOT TO VIRGINS MERELY BETROTHED,

Some have decided that the Text of Parddara, relativo
to marriage, purports to enjoin the marriage of a be-
trothed girl and not of a wedded woman, in the event of
“ No tidings being received of her husband %c. &c.”
It is necessary to consider, whether the decision of my
opponents is correct.

Parfdara says,

g wX wxfod g3 v vfar vat)
TyeTvy At wfacaT fediak o
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“ On receiving no tidings of a husband, on his demise, on
“ his turning an ascetic, on his being found impotent, or on
“ his degradation, undor any one of these five calamitics, it
““13 canonieal for women to take another husband.”

The Text, understood according to the true meaning
of the words used by Parddara, would naturally
lead to the conclusion, that a woman can remarry un-
der any one of the five calamities enumerated. No
other conclusion can be arrived at, except by a forced
interpretation of those words. Such interpretation is
not however admissible, unless there be strong reasons for
1t.  But no such reasons exist in this cave, and therefore,
M4dhavdchdrya the Commentator, though antagonistic
to the remarrying of females, has distinctly admitted
that the Text of Parfdara authorizes such remarriage,
ad.x tho enlamities aforcsaid. Thus :—

wfizaratyriifor el yrgoeaf
weyTa Kfazagrai gnafs

“ Parddara, having treated of Parivedana,” and of Pary{-
dhfna,+ shows that under certain circumstances the remarriage
of women is lawful, Thus:—

n& wR wnfe® ®1% w vfad val
TyevE At wfaca fediad v

N

* 1f the younger brother marries before the elder brother is mamod
that marriage is called Pariecdana.

+ If the younger brother consecrates fire before the elder brother does
00, that act ia called ParyddAdha.



[ 29 ]

“On mving no tidings of & husband, on his demise, on
“ his turning an ascetia, on his being foitnd impotent, or on
« his degradation, under any ona of these five calamities, it
« ig canonical for women to take another husband.”

JTECEAWAT AGEEHATASTR Fanfowa
zwafa -

“ He next shows that it is more meritorious for women, to
“ ohserve the Brahmacharya than to marry again, Thus ;=

X wafc a1 M wgreR swafaran
w1 wAT AW w Tt A wgpwrfea:

“ That woman, who, on the decease of her husband, ob-
“« gorves the Brahmacharya, attains heaven after her death.”

Agratrufud waagaaR otafa

« He then shows that concremation is attended with a
« greater dogrec of merit than that attained from the ch-
# geryance of the Brahmacharya, Thus :—

frer: WziNRANL « T wpwrfa s
ATAW w1 WY @ AT arret
“ She, who burns herself with her deceased hustand,
“ vesides in heaven for as many Kdlaa or thousands of years,

* ag thero are hairs on the humon body, or thirty five mullions
 of years.”

On referring to the Nrada Sanhitd, it will be perfect-
ly clear, that the injunction for remarriage as expressed

-
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m the Text, “ On receiving no tidings of a hushand &c.
&c.,” can by no means be applied to the case of a betroth-
cd virgin, Thus : —Y27%

a% WA wafoX H1¥ W wfagy wat
Tgery MOt vy fadtad o
e} antwiea gt Mifwn wfaw)
/AYAT F CATTT TTARA garaa b
wlaat vz ewTfEa s ngar enaay |
gy wear watfe ¥ ¥ ey aqa

7 MFTAT: 4 W T Wfqa@rfeard |
sMafa =rwra g wiew feoar fafa: o
wrgat g yaTat efeRar nwrd: o
FAh AR ey ey 7 fazra’ o

“ On recoiving no tidings of a hasband, on his denuse, on
“ s turming an ascetic, on his being found impotent, or on
“ his degradation, under any one of those five calamties,
“qt s canoucal for women to tako another husband., A
¢ Brdhmana woman should wait eight years for her absent
“lord, and four years only, if she be cluldless ; then let her
© marry again, A Kshatriga woman should wait six years,
¢ and, in caso sho has no issue, three years only. A Vaisya
¢ woman, 1f she has borne a child, four years, otherwise only
“two, For o $ddra woman no period is mentioned for
# which sho is to wait for her husband. If it be heard
¢ that he is living, the rule is, that tho aforesaid periods are
“tole doubled ; when tidings arc not received, the fore-

* Narada Saahita, Ch, XII,
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“ mentioned periods are enjoined. Such is the opinion of
¢« Brahmd, the lord of men. In such cases, therefore, therc
“ is no harm'Mm women marrying again”’

It will mow appear that, the aforesaid nuptial Toxt
can, by no means, apply to a betrothed girl. In the case
of an absent lord, different periods are assigned for
which the wife is to wait for him, according as she has or
has not any children. If this ordinance referred to a
plighted virgin, the mention of the circumstance of her
having or not having issue would be absurd. It may
be urged that the Nfrada-sanhitd was good only for the
Satya-yuga, and therefore the Text quoted above cannot
be construcd to sanction the remarriage of women in
the Kali-yuga, even if it were admitted that it enjoined
such remarriage. It is true that the Ndrada-sanhitd was
good for the Satya-yuga, but the Text alluded to is
wdentical with that of Par8dara, both being composed of
the same words. When hoth the Textg are .idcuticul,
the meaning they convey cannot but be identical also,
It would be absurd to assume that a particular set of
words would mean one thing in one Yuga, and another
thing in another Yuga. It is clear, therefore, that (]
Text can, on mno account, have reference to the case of
betrothed girls.

Those, who attempt to interpret the above Text of
Parddara, as applying to the case of a betrothed girl and
not to a married woman, do so for the following reason |
There are some Texts which prohibit the marriage of
wedded women, and if Parffara’s Text be admitted to
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apply to married women, a discrepancy arises between
the Texts. Thereare other Texts again which'prescribe
marriage for betrothed virgins, and if Parddara’s Text be
interpreted to apply to them, no discrepancy would
occur. They therefore contend that Parddara’s Text
should be interpreted as having reference to betrothed
girlsonly. But I must remark, that as there are Texts
prohibitory of the marriage of wedded women, so the
Text of Kadyapa prohibits the nuptials of a betrothed girl.
Thus :—

WY AT W TERATAT: FHIWRT: |
AN TAT AAIZAT HARTGRAFAT |
Fragiiar a1 ¥ 71 « wrfgeeifan)
wfa wforat a1« gmiavar g
AT wngARET TR F et cod]

“In forming & matrimoninl cennexion, soven Paunarbhava
* damsels, despised of theoir families, arc to be shunncd.
“The Vfgdatts, she who has been plighted by words of
¢ troth ; the Manodattf, she whom her parent or guardian
“has disposed of in his mind ; the Krita-kautuka-mangal,
“gheon whose hand the nuptial string has been tied ; the
« Udaka-sparsita, she who has been given away by the
¢ gprinkling of water ; the Panigrihitd, sho in respect of
“ whom the ceremony of taking the hand has beon performed ;
“ tho Agnim-parigatd, she in respect of whom the marriage
« geremonies havo been ocompleted ; the Punarbhu-pra-
“ bhavf, she who is born of a Punarbhu ; these seven dam-
“ gels, described by Kafyapa, when married, cousume, like
“ fire, tho family of their husbands”
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Mark now, as Kafyapa includes the betrothed girl
among those, who are to be shunned in marriage, and
yives her the designation of Punarbhu (remarried), her
marriage i8 necessarily interdicted. Kafyapa enjoins,
that the betrothed girl and the married woman are
equally to be rejected. If, therefore, the circumstance of
some Texts prohibiting tho marriage of a wedded woman
be made to operate against the interpretation of the
atoresaid Text of Parddara, ns enjoining her remarriage ;
then, by parity of reasoning, that Text cannot be inter-
preted to apply to the case of a betrothed girl, when
there is a prohibition in the Text of Kadyapa against it.
Hence, the construction of the Texts of Parfidara, as
applying to the case of a betrethed girl, does not establish
its consonancy  with all the Texts of our Sdstras on the
subject.  This is not, however, the way to reconcile all
the Texts. If such reconciliation be necessary, it can be
done in the following mauner :

There isno mention in the Texts of Kakvapa and
others, containing prohibition or injunction regarding the
marriage of wedded women, of the specific Yugas to
which they refer : hence, they should be considered
applicable to all the Yugas. But when, in respect of
the present question, there are certain ordinances or in-
terdictions expressly laid down for the Kali-yuga, they
may be said to be special rules appropriate to that Yuga
only. And as distinct specific rules for the Kali-yuga,
touching the present subject, are found, it is quite un-
necessary to attempt to reconcile them with general rules
regarding it. For, itis patent to &1l understandings,
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that a specific rule supersedes a” general rule. It is
therefore necessary that, all special rules relative to the
Kali-yuga should be reconciled with each other, and
upon such reconciliation depends the legality or other-
wise of the marriage of widows in that Yuga. With
this view, I here quote first such Texts, as prohibit the
remarriage of women in the Kali-yuga:

Adi Purfina,
FTTAT: JTEETY Wy WAV AT |
wa wy ¥yt WrEITAT TRGQER ¢ 0

“The ‘rcmm'riugc of a married wowman, the giving of the
“best sharo to the eldest brother, the slaughter of o cow,
“ procreation on a brother's wife, turning an ascetie, these
*five nets are not to be performed i the Kali-yuga,”

Kratu.

Ty wAtmfad AT v wEER |
T A% NAw: w@: w@ AV w0
“ Tn the Kali-yuga, the brother is not to beget a cluld on
“u brother's wife, a girl already given isnot to be given

* away, a cow is not to be slaughtered in religious ceremonies, |
“and no one is to turn an ascetic.

‘v

Vrihannfradiya Purfina.

FATON wATAT: JAEH W V)
* Quoted hy M4dhavdcharya in his commentary on the Pardéara Sanhit.
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¢ In the Kali-yuga, a damsel is not to be given to & bride.
* groom & second time.”

Aditya Purdua.

ZAT wYT RETAX

“In the Kali-yuga, the gift of o girl already given is for-
 bidden.”

Thus there ig, in general terms, a prohibition of the
remarriage of women in the Kdi Purfna, the Kratu
Sanhit{, and the Adityu and Vrihanndmdi'ya Purénas,
But in the Parddara Sanhit4 we find,

aE wa mafsrd w1k w ufad wat
TgEg MOt ufara fadad

* On receiving no tidings of a husband, on his demise, on
“ his turning an ascetic, on s bemy found mpotent, o
* on hiy degradation, under any one of these five calumitics,
“at s canomienl for women to take avother hushand.”

That is, under any of these five contingencies, the re-
marriage of a woman 1s permitted.

Thus, we have now Poforc us Texts Loth for and
against the remarriage of women in the Kali-yuga, If
we attempt to reconcile these apparently contradictory
Texts, we should do so in the following manner:

In the Adi Purdna and the other works, quoted above,
the prohibition agmnst the marriage of wedded women
in the Kali-yuga is a general onc ; but Parffara makes
special cases under five different contingencies, in which
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such marriage is permitted. Where there are botha
general and a special rule regarding a particular subject.
the usual course is to apply the latter to the exceptional
cases, and to adopt the former in all other cases. Hence
it follows that the precept of Parfdara should be observed
in the five special contingencies mentioned, the prohibi-
tion in the Adi Purdna &c. being strictly adhered to in
all other cases. This interpretation reconciles the two
apparently contradictory classes of Texts, and affords
room for the application of both the precept and the
prohibition. Let us cnter into a detailed examination
of the subject.
Kdtydyana says—
¥ § agaaTarg: wfaa: wrvr v
frwvir: waTAY w1 ZreY Srataanfoan
Fztie a7 W FETHTTAQT 0
“If after wedding, the husband be found to be of o
« Qifferent caste, degraded, mpotent, uvprineipled, of the
same Gotra or fannly o slave, ora valitudinarian, then a
“married woman should be Lestowed upon another, decked
“with proper apparel and ornamcuts.”
Yafishtha says—

wanefgy e vayfaafane v
wegnfcfovig Qfrat Imrfoaiw
Twrafly yin vt witatet awTw 0t
* Kftyfyans, quoted in the Parddara Bhdsbyr and Niruaya Siudln.
t Vafishtba, quoted in the Udvfhatattwa,
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« A girl, married to o person who is of a low family and
* conduct, impotent, degraded, épileptic, “*unprincipled, sickly,
« a devotee, or of the same family, is to be taken away from
 him, that is, married to another.”

Ndrada says—

7% @A FAfAR WX W wfaR wAt )
ey mawt afaca) fodtad s |

“ On receiving no tidings of & husband, on his demise, on
“hig turning an ascetio, on lus being found impotent, or on
“ s degradation, under any one of these five calamitics, it 14
' canonical for wemnen to take another husband.”

Thus, Katyfiyane, vadishtha and Ndrada, without allud-
ing to any perticular Yuga, have generally enjoined the
remarriage of a woman when her husband is unprincipled,
degraded, impotent, sickly, epileptic, of low fumily aund
conduct, an ascetic, a slave, of the same family, of o
different caste, when no tidings are received of him, o
when dead.

£4i Purfna 8ays—

HTTAT: YACATY WWWIA Ay awy |
wwt vy 7 yuta wrewrTt swawn o

* The remarriage  of a married woman, the giving of the
“best share to the eldest brother, the slaughter of a cow,
* procreation on a brother's wife, or turning an ascetic, these
" five acts are not to be performed in the Kali-yuga,”

4
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Krutu says—-

rTry GARITTET FT 7 ARk
7 ¥ AAY: ATH: 7O A TAQY:

¢« [n the Kali-yuga, the brother is not to beget a ohild
“gn o brother's wife, o girl nlready given isnot to be given
“away, acow isnot to be slaughtered in religious cere-
“ monies, and no one is to turn an ascetic.”

Vihannfradiya Purdna says—

ZRTATHY WATAT: A YT W |

< fn the Kali-yuga, a damsel i3 not to he given tu u bride
aroom a second time.”

Kdityo, Purna says—

‘

TAT KT AR !

“fn tho Kaliyuga, the gift of a gulalready gwven
© fatbidden.”
But the Parfdara Sanhuitd says—

I% w2 aafoz W1 w gfak vat
LE LLAE arayat gfacay favtadn -

“Qun roceiving no tidings of a husband, onlns deise,

ou his turning an ascetic, on his being found impotent, or
* on lus degradation, under any one of these five calanuties
-1t is canomeal for women to take another husband.”

’
Thus, the Adi Purdna and other works, in general
torms, prolubit the remarriage of wedded women in the
Kaliyuga; while Parffara specially enjoins such
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marriage in the Kali-yuga, under the five circumstances
specified by him. .

Now, let my readers consider that Kétydyana and
other Sages, without alluding to any particular Yuga, enu-
merate certain cases, in which they enjoin the remarriage
of & wedded woman. Such a rule would have answered
for all the Yugas ; but as in the £di Purfna and other
works such marriage has been forbidden in the Kali-yuga,
the prohibition is special to that Yuga:  hence, the
ordinances of Kétydyana and others apply to the thre
Yugas other than the Kali.

Again, in the” Adi Puréna and other, works, the re-
marriage of women in the Kali-yuga has been generally
prohibited, , without the speciﬁcation‘ of any exceptional
cases ; but Parddara points out particular conditions,
under which he declares such marriage in that Yuga to
he canonical. The injunction of Pardfara, therefore, iy
a special rule; and the general prohibition in the Adi
Purdna and other works apply to all but the five cases
tpecified by Parddara.

Such is always the case, when there arc both general
and  special injunctions or prohibitions on the same
~ubject, Thus:—

YT : TARTRATEA |

“Day by day the Sandhyﬁ\ ia ceremony) is Lo be for-
“ formed.”

This is a clear general rule, for the performance of the
Sandhy4 laid down in the Vedas. But,
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wamrt Ty AETATA, I e o
amw wreAdRwt reTE o e s’

“The Sandhyf, the five great sacrifices, and the dwly
" necessary rites, enjoined by the Sgaritis, are not to be per-
formed during the period of Adaucha (impurity) ; after the
¢ expiration of that period, they are to be performed again.’

Here, JdvBli prohibits the performance of the
Sandhy®, during the period of Adaucha. Now mark.
though therc is a general ordinance in the Vedas for
the daily performance of the Sandhyd, yet it is not
performed duri;lg the period of Aéaucha, by the special
prohibition of JAvAli. Again,

TRt gt wifasa, Latericat s Lacd
afgaray surdiT: gmewfamaae e 101
7 faefa g =: g3t Morw ag wfgATa |
o e [y .
¥ wgagfemrg: agrfgasma: o 103 ¢
aq

At the morning twilight, let him (a twice-born) stund
“repeating  the Gdyatri, until he sees the sun; and at the
“evening twilight, let him repeat it sitting, until the stars
“ distinetly appoar, But he, who stands not repeating in the
 morning twilight, and sits not repeating in the cvening,
* must be precluded, like a $6ra, from every sacred obser-
“vange of the twice-born classes.” But,

+ Jdufli, quoted in the Suddbitattwa.
+ Manu, Ch. I1
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XTI TN CrEEt Wk |
e gt w yita wR v frwyr wiw®

* On the day of the passage of the sun to a new Zodiacal
‘“sign, on the last day of either half of the lunar montb,
‘“on the twelfth as well.as twenty-seventh day of the moon,
“and on tho day of the celebration of a Shrdddha, the
“Sandhyd is not to be performed in the evening ; by doing
“8o the sin of parricide is incwred.”

Observe now, in spite of the general injunction in the
institutes of Manu for the performance of the Sandhyd
m the morning and evening and the penalty attached
toits violation, it is not performed on certain specified
days by the special prohibition of Vydsa ; that is, the
general injunction for the performance of the Sandhyd
obtains on days other than those specified by that Sage.
In the Vedas is the following prohibition—

w1 fEww wingaifr
“Kill no living thing.”

But in other places of the Vedas there are such in-
junctious as the following—

AW T
“This sacrifice is to be performed by the slaughter of o
*horse.”
TYAT AR |
o Vydss, quoted in the Tithitattws,
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“The sacrifice, called the Rudra-yaga, is to be performed
“hy the slaughter of cattle.”

SN wgHTay |

“The sacrifice in honor of Agni and Soma is to be per-
** formed by the slaughter of cattle.”

AW RANTANE |

* The sacrifice in honor of Vdyu is to be performed by
“the slaughter of a white goat.”
-

Now mark, despite the most clear and positive gene-
ral prohibition, in one part of the Vedas, against killing
animals, their slaughter, in certain sacrifices, is considered
a meritorious act by the special injunctions in other parts
of the Vedas ; that is, owing to the special injunction, the
general prohibition, against the slaughter of animals, i«
applicable to all cases except those of the cquine sacrifice,
the Rudra-yaga and the like,  On this account the illus-
rious Manu hLas said—

YU AR ¥ fraTvaswfa | ,
wAT TE} feer ATAARNEIHT: 0 .l

“ On a solemn offering to a guest, ata sacrifice, and
** holy rites to the manes or to the gods, on these occasions
* vnly and not in others, may cattle be slain ; this law Manu
‘““has enacted.”

It should be observed, that in the above cited cases,
our acts are guided by special rules in spite of general

*
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ones to the contrary ; the latter obtaining force onlyin
cases not comprehended in the former. In spite, then,
of the general prohibition against the remarriage of wo-
men in the Kali-yuga, the special ordinance of Parffara,
directing their remarriage under the five conditions speci-
fied by him, is to be observed ; the general prohibition
in the £di Purfna and other works obtaining force in
all cases except those five, This I consider to be the
plain and rational way of reconciling apparently con-
tradictory Texts on the subject under discussion.

CHAPTER 1IIL

TiE MARITAL TEXT OF PARASARA REFERS TO THE KALI-
YUGA, NOT TO THE OTHER YUGAS.

MadRavacharya, after giving an interpretation wf the
Text of Parffara respecting the remarriage of females,
thus concludes,—

w7y greRTeY gurAcfavy: | awrwifygTran,
HETYT: YICETE wHwhy nYavd awr |
wet vy 7 wita et wRawEy
“This injanction of Parddara, for the remarringe of
“females, is to he understood to apply to Yugas other than
“the Kali ; because it is declared, in the Adi Puring, that the

‘remarriage of a female once wedded, the allotment of the
“hest gharg to the cldest brother, the Bovine sacrifice, pro-
1Y
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“creation on a brother's wife, and turning an ascetic, are the
“ five acts not to be- practised in the Kali-yuga.”

-~

It should now be considered, whether this remark of
M4dhavéchdrya is correct and reasonable. It is neces-
sary, in the firet place, to ascertain the object of Pars-
fara from the spirit of his Sanhitd and its interpretation
by M4dhavdchdrya himself.

The Text of the Sanhitd,

Ao
wuray fganers I TETAER |
ATEANTAHTITRY WY AT YT
ATt fed WA SRR w3
e wuTry 77 gAradtgE

“ Therefore, in times of yoxlt;, the Rishis, thereafter, address-
“*ed Vydsa—who was seated, with his attention fixed on one
‘“object, in his retreat in the pine forests on the top of the
“ Himflayns,.—Declare to us, Oh son of Satyn\'ntx'g what
‘“are the Dharmos (duties) and dchdras (practices) beneficial
“to men in this Kali-yuga.’

Commentary of Mddbavéchsrya.
wfw watfefr feitwr, TarCYnb AR R |

« Thereafter, that is, the Rishis, after having been informed
« of the Dharmas of the Satya, Trotd, and Dwdpara Yugas,
« enquired about the Dharmas of the Kali-yuga.”

] BT TETRERINATROR AT
TETY YATRCARATTN % Sferwtenfrergretn |
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“ Therefore, that is, whereas the study of a part cannot
«make one acquainted with the whole of the Dharmas, and
* whereas the Kali Dhaimas cannot be known from an ac-
“quaintance with the Dharmas of other Yugas, therefore the
i Rishis enquired.”

From this it clearly appears, that at the commence-
ment of the Kali-yuga, the Rishis, who knew the Dhar-
mas of the Satya, Tretd, and Dwépara Yugas, wishing to
obtain & knowledge of those for the Kali-yuga, repaircd
1y Vydsa and questioned him on the subject,

Text.

A wiwaram efrwharhaf |

nREre wErawm: yraglafarez: o

AATH GAATY W YW AZTRYH )

wwpfads nesw xfa g wdteTza 1l

“ Hearing these words of the Rishix, he (the great Vyéea),

“swrrounded by his pupils, radiant ag the sun and fire, and
“versed in the Vedas and the Smritis, replied, 7 do not know
“the truth of all things, how shall T declare the Dharmas ¢
My father only showld be consulted on the subpect. This war
~said by the son of Pardfara.”

. ¢ Commentary? .

awrgfafe aga)Y wregrawnmw:  gwin nfw;u&:
TR A % Aray wa: wfewaTow srnfe wwleg s
am ATty wa ey wot wrereer: @ w1 xfa vk | afr
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fraTergTAm azﬁrm ¥ @ x firm wew: afy we-
wxfe fagurd wafywr Toew xfa

1 do dot know de. by this, Visa means to say that you
“arc now enquiring of me the Kali Dharmas ; but I have
«learnt them from my father; he only is master of them ;
“and as T ha¥ obtained a knowledge of them through my
“father's favour, he should be consulted on the subject ;
* when the original instructor is living, it is not mect to re-
“ecive knowledge at second hand.”

Tamturgate wredw | qgfec awTga: A
waptfumenfy romeafe fang antfakgaera,
wyryrcy:  wfgzfanat gea: | 791 sr@angfra-
wrantandfattafeniang SE@EMAEVITTE A%
zaTMAEA | wfoyRl TR TN TAGT TONTYAY 42
AFWMTEGTVAZR aE ATT fag ammwanfafa

“From the expression my futher only should be consulted
“on the sulyret it is to be inferred, that the authors of the
wother Smritis are excluded (as referees on this subject.)
 Although Muauu and “others, are versed in the Kali Dhar-
“mas, yct Parfsara, by virtue of particular penances, has
““begome the supreme authority as regards tho Kali Dharmnay.
 As among the Kdnwa, Mddhyandina, Kdthaka, Kauthuma,
» Taittirfyn and other S4khas or branchomof tho Vedas tho
“«Kfawa and some others are distinguished, 8o, in respect
+of the Kali Dharmas, Parddara stands preeminent among
~all the authors of the Smritis. When Vyésa, who is him-
~gelf admitted to be the instructor of the Kali Dharmas,



[ 47 ]

“ hesitates to declare them while Pardfra is living, what
“ shall we say of the other Rishis.”

We thus see that as regards the Kali Dharmas, the
authority of Pardfara weighs more than that of Manu
and other writers of Smritis and that his Text is supreme
on the subject of the Kali Dharmas.

Text,

afz wiarfa & wfs gomg weaw
YW XY T AT WA WY AT

-

*Oh Sir ! affectionate to thy votaries, Y thou kn(;wcut
e to be thy votary and bearest any affectign towards me,
“mstruet me  in the Dharmas; Iam an object of thy
* favour,”

Vyasa thus addressed his father,

Cwlmen tary.

ax gfir wgdt vz AT vt aw ) vt wear
a";f',"aqu TS P‘;fu"lr T&"ﬁ'ﬂfa’mft

“Thero are various Dharmas promulgated by Manu aud
“others, and Vydsa, feaviug as if PargSara asked him which
“of them he wished to learn first, meantions the Dharmas in
 which he has been already edified, that he may concludo
“with specifying the Dbarmas, he wishes to learn.”
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Text.

= HT & wrAan vt st s
nTaT AtaATeE AUTe AT o 0
wAfg wigwt zTeT WFCeTET
TATAYTG ETE AT AT ITAST ¥
Hrverwwar ywt: TyE fafgrw «
WRTITHATRY TR ATH AT A
TR wrniIwT: TATArE A fawgan |
wig ww= yart: wamarfzd z

* [ have heard from you the Dbarmas declared by Manu,
“ Vafishtha, Kafyaps, Garga, Gotama, Udana, Atri, Vishny,
“ Sanvartta, Daksha, Angirg, Satitapa, Hdrita, Yéjnavalkya,
“ Kpastamba, Sankha, Likhita, Kitydyana, and Prochetasa.
I have not forzotten what I learnt; they were the Dharmay
“of the Satya, Tretd, and Dwfpara Yugay.”

Commentary.
xz1AY ufchne sufgs v

“ Aund now he cnyuires about the Dharmas, he wishes
C o learn,” ’

Text,
w4 war}: R WA 6% rer: wWl AN
CIRTREAATT FalgA Qv Az

Al the Dharmas origivated in the Satya-yugs, all of
“them huve cxpired in the Kali-yuga : declare therefore
swomme of the common Dharmas of the.four Yarnas (castes).”
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Commentary.
frwgTrd
rgtgaTOCEA Rgfw wel AT
wiggTranfy

7 wAEH Wt 7 ww = ot g |
TTUTERTR qW: WA ATAT AT
a: we} RTATAT HATEETH YW RURTER(ATA G
wwitem aufaa: |

R (T gud in the Vishnu Purana that * the specified Dhar-
v mas of the four Varnas (castes) and of the four Ksramas
“(orders,) are net observed in the Kali-yuga' Tt iy also
< deelared in the £di Purdna.that ¢ the Dharmas of the Satya
“ Yuga cannot be practised in tho Kali-yuga ; because hoth
“men and wemen, all, are addicted to sin. Men in the
« Kaluyuga caunot be expected to have any predilection for
“ Dbarmas, which are diffienlt to be practised : the incul-
“ cation of the easily practicable Dharmas, thercfore, is the
¢ ghyeet of the Pardsara Sanhita.”

By all this, it is manifest that the Dharmas, inculcated
Ly Manu and others, are appropriate to the Satya, Treta
aud Dwfpara Yugas, and that the observance of all of
them in the Kali-yuga is impracticable. Vydsa, therefore,
asks of Pardéara for such Dharmas as are easily perforu-
4bl¢ in the liali-yuga.

Text.

WTRATRTICTR 7 R AR g qTNT:
wwg e ATy o Wy frwT

5
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“On the conclusion of Vydsa’s speech, Parddara, the chief
“of Sages, bogan to propound, in detail, the general prin.
“ciples and subtle points of the Dharmas,”

Thus it appears, that, at the request of Vydsa, Pardra,
who tenderly loved his son, began to declare the Dhar-
mas of the Kali-yuga.

Now let my readers calmly think, whether or not, the
above citations of the Texts of Pardfara and of the com-
mentary of Madhavdchdrya himself clearly and unques-
tionably prove, thatthe sole object of the Paradara San-
Lutd is the inculcation of the Dharmas of the Kali-yugo
When it is understood that such is the object of the
work, 1t must be acknowledged that the whole work,
from beginning to end, has reference to the Kali-yuga
only. Tt would, therefore, be absurd to suppose that the
Toxt relative to the marriage of widows aud other
women  applies to the other Yugas  How can it Lo
reasonably supposed that when Vyfsu and other Sages,
at the commencement of the Kali-yuga, distinctly declare
their having acquired a knowledge of the Dharmas of the
preceding Yugas, and therefore ask Pard4ara to edify then
i the Dharmas of the Kali-yuga, he would, in intulcating
the Dharmas of that Yuga throughout his work, prescribe
only & single Dharma which applies to Yugas other than
the Kali, There can be no doubt, therefore, that Pardéara
has prescribed the remarriage of women as a Dharma
appropriate to the Kali-yuga.

1t has been shewn apove that Mfdhavdchdrya has, in
his own interpretation, decided that the object of the
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} Pard¥ara Sanhitd is the propounding of the Kali Dharmas.

* Any conclusion therefore arrived at by ¢he Commentator,

" which is contrary to the scope of the Sanhi®& and opposed
to his own interpretation, can never be accepted as
rationsl.

Madhavdcharya’s gloss, to the following effect, on the
three Texts of Pardfara relative to remarriage, Brahmacha-
1ya, and concremation, becomes incoherent, if the Text
relative to remarriage be supposed to refer to Yugas other
than the Kali: *

“Under cartain contingencied the remarriage of o woman
s legal”

“Tt is mere meritorions for a woman who, instead of
“marrying again, observes the Brahmncharya.”

“ Conerernation is attended with a greater degree of ment;
“than what is attained from the observance of Brabhma-

“charyd,”

In the opinion of Mddhavachdrya, remarriage refers to
the prior Yugas ; Brahmacharya and concremation to the
Rali-yuga. There can be therefore no connexion between
the Text which speaks of remarriage and those which direct
Brahmacharyd and concremation. Now, when Mddhavi-
charya® by deciding that the marital Text refers to the
former Yugas, leaves not to the widows of the Kali-yuga,
any right to remarriage, the idea of comparison, ex-
pressed in the Text which promises higher rewards to
the widow of the Kali-yuga who, instead of ~marrying,
obsesves the Brahmacharys, would be quite absurd. The
obvious connexion Subsisting between the three Texts,
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which declare in the first place, remarriage of wonten to
be canonical ; secondly, the observance of the Brahama-
charyd to be®@instrumental in procuring greater merit ;
and thirdly, concremation to be the passport to still
higher rewards; inevitably leads to the conclusion, that
these three injunctions apply to one and the same
Yuga: If remarriage be considered* to refer to the
rreceding Yugas, Brahmachary£and concremation must
necessarily be deemed approgriz\te to those Yugas;
and if the latter two be viewed as assigned for the
Kali-yuga, the former must also apply to this Yuga. Want
of mutual connexion would destroy the scnse. It must be
confessed, in short, that Mddhavdcharya, in his zeal to
reckon the marriage of widows among the Dharmas of the
former Yugas, has not only strayed from the obvious
purport of the author of the Sanhit4, but has neglected to
see, whether this dictum would tally with his own
interpretation of the passage.

Middhavdcharya has himself declared that ¢ as it is not
expected that men in the Kali yuga would have any
predilection for the Dharmas which are difficult to be observ-
ed, it is the object of Pardfara to assign such Dharmas
for the Kali-yuga, as are easily practicable,” Considering
remarriage to be a Dharma easily practicable, Pard€ara has,
in the first place, laid it down as a Dharma for the widows
in general. Secondly, the observance of the Brahmacharyd
being a difficult task, he has enjoined it for those women
who feel their strength equal to it, declaring that its obser-
vance would be a passport to heaven. Thirdly, concrema-
tion being the severest duty, he has ordained it for those
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women whose courage is commensurate with the task, by
encouraging them with the hope of eternal residence in
heaven. MAdhavdchdrya has however reckoned the easily
practicable duty of remarriage as a Dharma of the past
yugas, and assigned the remaining two most arduous duties
only (Brahmacharyd and concremation) as appropriate to
the Kali-yuga. Now, let my readers consider, whether this
allotment of Madhavdchdrya squares with his former cx-
podition, that men in the Kali-yuga not being disposedto
observe the Dharmas which are difficult of performance,
the avowed object of Pardfara is the assignment of the
easily practicable Dharmas for men of the Kali-yuga. It is
certainly a strango hypothesis that a most easily practi-
cable Dharma, which the strong-minded men of the bye-
gone ages were privileged to perform, should have been
interdicted to a feeble and degenerate race. In fact, when
it is considercd that the people of the Kali-yuga have
immeasurably fallen off, in their physical and moral
strength, from their ancestors of the prior Yugas, and
are therefore incapable of practising the difficult Dhar-
mas ; when Pardfara, having commenced declaring the
Dharmas of tlic Kali-yuga has, in respect of widows in
general, ordained, in the first instance, remarriage the
most casily practicable Dharma, we come to the i irresis-
" tible conclusion that Mé4dhavdchdrya’s supposition of
remarriage not being intended for the widows of the
Kali-yuga can never be reconciled with reason or the
avowed object of the author of the Sanhitd.
That the above interpretation of Mddhavéchdrya is
opposed to the intention of Paradara is clearly cvident
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also from the writings of Bhattojidikshita, who thus
declares his opiniom :

aw sfafrfgerfe gmadaywids T =’
sarfevemcata wfawienfafe el wwrEA
ww iRy regrdifa wfawrg ag waqEara 1

“ Tt cannot be contended that the Marital Text of Pard-
“ fura applies to Yugas other than the Kali, for Pardfara
“has compiled his Sanhitd, with the avowed object of
“declaring the Dharmas to De observed in the Kali-yuga
“ alone. ”

From the arguments and citations above set-forth,
the nonconsonancy of the interpretation of Mddhavi-
chdrya to the scope of the Pargéara-sanhit and to
his own exposition of the three Texts relating to remarri-
age; Brahmacharyd, and concremation, has been sufti-
ciently establishd. We should now examine the weight
of the authority, on the strength of which he founds
his supposition that remarriage wasenot intended for
the Kali-yuga.

Mddhavdchdrya, in attempting to refer the remarriage
of females to Yugas other than the Kali, has not been
able to derive any support either from the general
scope of the Sanhitd or from the obvious meaning and
construction of the Text in question, but has suffered
himself to be guided by a single Text of the Adi Purdna.
His meaning seems to be this : although the Pardéra

* GLaturvinsati Smuiti Vydkhyd, Section on marriage,
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Sathitd is appropriate to the Kali-yuga only and al-
though it enjoins the remarriage of females, yet as
ther8 appears a prohibition in the AdiPurdna against
the remarriage of women ouce wedded, in the Kali-yuga,
the injunction of Parddara should be considered not to
refer to the Kali-yuga but to the preceding Yugas.
Three strong objections may be raised against this rea-
soning— Ist, The Text, which Madhavdchdrya declares to
have cited from the Adi Purdna, is not to be found in that
Purdna ; moreover, when regard is had to the scheme of
the work, the improbability of any such Text being found
in it would be manifest : the citation of Mddhavd-
chérya, therefore, appears to be unfounded, and any
conclusion, which it supports, should be considered as
unauthorized. Scondly, should the Text in question be
admitted to be genuine, it is not reasonable to qualify,
on its strength, the Text of Pardfara; for Pardsara
Sanhitd is *one of the Smritis and the Adi Purina
15 & Purdnic work : and it has been clearly shewn w that
m the event of a contradiction between the Smriti and
the Purdna, the former would be the stronger au-
thority ; that is, we should, in that case, instead of
following the injunctions of the Purdna, act up to those
of the Smuriti, By thig rule therefore no Text of a Smriti
can be qualified by any Purfnic Text, when they scem to
jar with each other. In the third place, from what has
been said in the preceding chapter respecting the co-
gency of special rules, we should, instead of suffering the

* Ree sage 18,
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Text of the Adi Purdna to qualify that of the Pardfara
Sanhitd, rather reverse the process : The prohibition
in the £di Purdna is a general rule, while Parffara’s
ordinance is a special one ; the general rule, instead
of barring the operation of a'special rule, should be
superseded by the latter. Mark now, the interpretation of
Mddhavdchdrya referring the injunction of Pardsara for
remarriage of females to Yugas other than the Kali, is—
Firstly, opposed to the spirit and scope of the Sanhitd ;
secondly, inconsistent with his own expositions ; thirdly,
founded on an authority, the genuineness of which is
questionable ; fourthly, (the genuineness of the authority
boing granted) contrary to the rule laid down by Vydsa
which declares the authority of the Smriti to be superior to
that of the Purdna, when they are at variance with each
other ; and fifthly, contradictive to the universal doctrine
that a special rule'supersedes a general one. In fact the
supposition that the marital Text of Pardfara refers to
Yugss other than the Kali is untenable.

A fresh objection may start up : Mddhavachdrya was a
great scholar ; we should accept his doctrine without
(uestioning its reasonableness, To this, I have only to
observe, that M#dhavdcharya was, indeed, a learned
man and, in all vespects, highly venerated ; but he was
not infallible, nor are his opinions always accepted as
infallible,  Whenever his conclusions were uitsound,
succeeding writers have not scrupled to refute and
criticize them, Thug :—

TYATYT: A TTAAT WA @ wfafzrrgan
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# wraifgfa: fams a21 wefafeR e W xame ax

AR TR TR -

Ty | *

“What Mddhavdchdrya has said here cammot be accept-
“ed a8 authoritative, becauso it is opposed to the Karka-
“bhdshya, Devajéini, Sri Anantabhdshya and all other

“writers on the Vdjasaneya s&khd, and disrogaraded by
“many.”

. < .
AT AT v A |

« Mddhavachdrya in attempting to settle the point, aceord-
“ing to tho common acceptation of the term, has entangled
“ himself in the meshes of fallacy.” ]

wu uataTr gaT Inad aafedfa av ) ae-
A T AALAT AT WA § AwHAT AL
fewgaaETIEETS: | &
“ Madhavdchdrya lays down this rule, but we must follow
“qg different course.”
ATl WorTS gF AICTA fanwa: |
gwrem AagAty T YAt warfwa:
arcraThnd s Tgrafad A
AT ATTTARETTRTE, R g
nurafafa o 7 waTAlwATE: FARTAIAN: | §

* Nirnayasindhu. Ch. I + Nirnayasindhu. Ch. IL
1 Nirpayasindhu, Ch. J.  § Nirnayasindhu. Ch. IIL
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“If you say that the rule is valid, because it has been
« declared by Madhav4chérya and is to be found in the Skanda
“Purfna, then the other Ststras are falsified.”

wm gty watveRTRY 7 agy mbn-
1wy wrafafang Gife Jarfgamaaga sngETs:
7y faew fafewrs ar, Tew am Wifgaw ) A
ANY Mt wraly fv T I TR
FrEfeigrafrrm ey WA

“ Hemddri, Médhavdchdrya and others have settled this
“rule, but it should not be received ; for then the conclusion
“would be irresistible, that both the dicta are useless.”

7% afz newfrmaTARACAR T AgRTAiiE-
srmifgnyrogramvgRTnEty  anfafe o
7 TIAl Wy Fated ¥ Afgdigara ) frrat ooy
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“If you say thai the conclusion arrived at by Ananta Bhat-
“ ta and Mndlmv:{chxiryu are valid, then the quotation in the
“ Sanvatsara Pr: ‘uhpa, and the Text of the Brahmdnda Purdna
“ will have no sphere of application.”

Thus Kamaldkarabhatta and Rughunandana have not

* Nimayssindhw., ch, IL + Tithitattwa,
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failed to refute his doctrines when they appeared open to
objection : wherefore it clearly appears, thatthe dictum
of Madhavicharya, right or wrong, is not to be received
as an infallible authority.

CHAPTER III

THE MARITAL INJUNCTION OF PAR“ARA IS NOT OPPOSED

10 MaNU."

Alraost all the oppositionists have come to the conclu-
»lon, that the marriage of widows is against the law of
Manu ; whereby they mean to establish that the Text of
Parasara, though it authorizes the marriage of widows in
the Kali-yuga, being opposed to Manu, should be rejected
on the strength of the following Text of Vrihaspati :

szetafaagaa ararad fg a): qaw
R FATCAT AT T QAT AAG@AN o
4

“Manu has, in his own Sanhit, compiled the spirit of the
‘ Vedags ; he is, therefore, the chief authority ; and Smritis at
“yariance with him are not proper guides,

This conclusion does not appear to be rational. Vrihas-
pati directs that the Manu Sanhitd is the chief authority,

* Quoted by Kulluka Bhatta,
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and the Smritis at_ variance withit are to be rejected ;
but he does not specify any particular Yuga or Yugas in
which that Sanhita is to be so regarded. On the other
hand, Parasars, an equally wise and infallible Sage, distine-
tly affirms that the Sanhita of Manu was appropriate for
the Satya-yuga only, and not for all the Yugas. The
direction of Vrihaspati, in general terms, might have
applied to all the Yugas as advanced by the opposi-
tionists, if Parasara did not particularize the Satya-yuga.
It must accordinglybe admitted that the Sanhita of
Manu was supreme authority in that Yuga only, and not
in any other Yuga. That it isnot soin the Kali-yuga,
is also evident from the fact that, in many instances,
the prevailing practices are founded on Smritis plainly
at variance with that Sanhita. Thus.—

Manu has said—

fanget aya wt ot grevaiey |
Aareantoeawt a1 wal wiefa gaAT: 1 9 4.

¢« A man, agoed thirty years, is to marry a girl of twelve ; or
“y man of twenty-four years, a damsel of cight ; a breach of
“this rule makes a man sinful.”

But Angira declares—

seant AR wwt g Ay
TN FAWT WAT WA Y TS
AT, FTG HIR AW AFT AN: |
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“ Damsels of eight, nine and ten ye;rs are respeotively
**named Gauri, Rohini, and Kanya ; and all girls above ten
“are called Rajaswala or women in their catamenin : when
“ thorofore a girl has reached her tenth year, she is to be
“ immediately disposed of in marriage, and such marriage,
* even though celebrated in an interdicted nuptial season,
* will not bo held culpable, ”

It thus appears, that Angira has fixed the eighth,
ninth and tenth years as the proper marriageable age
of agirl ; and so great is his apprehension, lest she
should continue unmarried after her tenth year, that he
enjoins the marriage of a decennarian damsel even in
times when weddings are forbidden ; but with respect
to males, he assigns neither twenty-four nor thirty years,
nor any period for their marriageable age. Now it
should be observed, whether or not, the above Texts of
Manu and Angira contradict each other : Manu fixes
either the eighth or twelfth year as the marriageable
age of a girl, any deviation from which is declared by
hing to be sinful ; while Angira directs that a damsel
should be married in her eighth, ninth or tenth year, the
last of which is declared to be the farthest limit, at
which her marriage is indispensable and not to be defer-
red : hence, according to his opinion the twelfth year
15 by no means the proper marriageable age. The actual
practice now-a-days is founded on the ordinance of
Angira and opposed to the law of Manu. If the injunc-

* Quoted in the Udvahatattwa, °

6



[ 62 ]

tion of Manu in this respect were to be followed, girls
of eight and twelve years would be bestowed upon suit-
ors aged twenty-four and thirty years respectivley ; other-
wise the sacred law is violated. We nowhere see, in the
present age, the operation of such a rule. The ordinance
of Angira, on the contrary, that the eighth, ninth, and
tenth years are the proper wedding periods of a damsel,
is almost universally observed. Hence then, as regards
the determination of the marriageble age, the rule of
Manu is at present discountenanced, while that of Angira,
which is opposed to it, is respected.

Again, Manu has declared—

7% vatce: ya: fomae ag w
TTAIATE T G nEgTY AE AT 9. 163.
TR TAMG AT VAT |

Wt e 7rd sy Tgawa a0 9. 164,
witagawt yat foafonwe wifna

TNV g FAMT AAfCmetawarhiva: o 9. 165,

“The son of his own body is the sole heir toa m:m's
estate.  He is to allow a maintenance to the rest, out of
“ kindness only.”

“But when the son of the body divides the jaternal
« inheritance, he is to givo a sixth or. fifth part of it to the
« son of tho wife begotten by a kinsman. ”

«The son of the body, and son of the wife should ‘qgcceed to
“ the paternal estate, bt the ten other kinds of sons succeed,
«jn order, to the family duties and to thoir share of inheritance,”
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Thus, according to Manu, if & man have many kinds
of sons, a son of the body, a son of the wife, an adopted
son and the like, then the son of the body shall inherit his
paternal ‘property, after having allotted to the son of
the wife a'fifth or sixth ‘part of it ; and shall allow
maintenance t6 the adopted and other sons as a mere act
of kindness ; on failure of a son of the body, the son of
the wife shall succeed to the whole property, and failing
him, the adopted son andso on; the last named suc-
ceeding in default of the preceding.

But Katyayana says—

wmE ATV gA ANFITYT: AT |
| waqt mesute grerareawifaa: o

“On the birth of a son of the body, the other sons, of
“the same casto with the father, take a third of his heritage ;
“but if they be of a different caste, they are entitled only to
“ maintenance,”

According to Katyayana, therefore, the son of the wife,
the addpted and other sons, of the same caste with the
father, succeed to a third-of their paternal estate, and
if of a different caste, can claim a mere maintenance.
Mark now, whether or not Manu and Katyayana, are
at variance with each other. Manu allows a sixth or a
fifth of the heritage to the son of the wife and mere main-

* Quoted in the Dayabhaga.
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tenance to the other kindsof sons; while Katyayana
enjoing the allobment of a third part of the._estate to the
son of the wife as well as to all the rest, who are of the
same class with the father. According to Manu, when
there is a son of the body, the Dattaka (adopted son) is
entitled only to maintenance ; # but according to Katya-
yana, he hasa claim to a third of the heritage. If we
observe the actual practice, we shall find, that in this
case, the injunction of Manu is disregarded, while that
of Katyayana, who holds a contrary opinion, is follow-
ed : that is, in the present age when a son of the body
is living, an adopted son, instead of getting mere main-
tenance, partakes of a third of the heritage. Had Vrihaspa-
ti meant to say that all Smritis, opposed to Manu, are
tobe rejected even in the Kali-yuga, how comes it that
Katyayana's rule, in the case above cited, is now held
valid in practice ? )

Athird instance : :
Manu says—

7@ femdw wgrat aver vA WA ufai )
amRAw faurda foreft faga 3 0 9, 69.

* But if the Dattaka be endued with excellent qualities, he inherits
the property with the son of the body. Thus :—

YR TR :‘1: At aE g ghaw:
¥ WA afgwd WA 9. 141,

‘ Of the man, who has adopted 3 son 'adorned with every virtue, "that
son ghall take the heritage though brought fram a different family.".
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“The dameel, whose husband dies after troth verbally
¢ plighted but before consummation, hig brother shall take
““for the purpose of begetting a son on her according to this
“rule.”

“Having taken such o girl for the above purpose in due
“form of law, she being clad in.a white robe and pure in
“her moral conduet, let him approach her once in duo sea-
‘““son, and until issue be had.”

“Let no sénsible man, who has once given his daughter to
“a suitor, give her again (in the event of his death beforo
“ consummation) to another ; for he who gives away his
“ daughter, whom he had before given, incurs the guilt of
“gtealing a girl”

We thus find that Manu prohibits the marriage of o
betrothed girl on the death ‘of the suitor to whom she
had been plighted, directs the procreation of a son on her
by his brother in due form of law, and, after the birth
of such issue, enjoins the life-long observance of the rules
of widowhood. According to his opinion, therefore, a
betrothed girlis unmarriageable after the death of her
svitor, and, for the pérpetuation of his line, she, having,
by his brother, given birth to a son, must coatinue a
widow through her whole life,
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But Vasishtha pronou.nces—-
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“The damsel, whose suitor happens to die after she had
“been given to him by the sprinkling of water, or by troth
“ verbally plighted, but before the utterance of the nuptial
“Texts, continues her father's.”

“If a damsel has been given only by pledge of words
“ without the consummation of the marital act by the utter-
“ance of the nuptial Texts, she should be bestowed upon
“another in due form ; her state of celibaey is not des-
“troyed by a mere verbal plight.”

Thus Vasishtha, considering the virgin state of a be-
trothed girl unaffected by the death of the suitor before
consummation, enjoins the bestowal of her to another in
due form of law.

Observe now whether or not there is a broad contradic-
tion between Manu and Vasishtha. Manu prohibits the
marriage of a betrothed damsel after the death of the
suitor before consummation, and directs her to bear a
single son by her late suitor’s brother, and then to con-
tinue a widow for life ; while Vasishtha plainly enjoins
her wedding' under the same predicament. . On turning
to the custom now prevailing in our country, we see
it founded on the ordinance 'of Vasishtha : that is, on
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the death of the suitor befors consummation, a damsel
is bestowed upon another according: to the injunction f
Vasishtha, but she is not, in conformity with the law of
Manu, * obliged to continue a widow for life.

When, therefore, on referring to practice we find, that
in many particulars, Smritis opposed to Manu are every
where respected and followed in the Kali-yuga, and when
Parasara assigns the Dhartas propounded by Manu to
be appropriate only to the Satya-yuga, the superiority
of the authority of Manu, and the invalidity of Smritis
opposed to him as declared by Vrihaspati, must necessa-
rily be considered to allude to the Satya-yuga. Other-
wise, the Text of Vrihaspati, that Manu has compiled
the spirit of the Vedas, and therefore Manu is preeminent,
becomes incongruous:—Has Manu alone digested in his
Sanhita the purport of the Vedas, and have Yajnavalkya
and Parasara and the other Rishis failed to do so?
Have they, in their respective institutes, delivered their
self-invented ordinances opposed to the Vedas ? Certainly,
it cannot be supposed that they knew not the Vedas, or
that they did not propound, in their respective works,
the spirit of the Vedas: the fact is, they have, in
their respective Smritis, exhibited the scope of the
Vedas in the same manner, as Manu has done in his own
Sanhita.

If, them, what Vnhaspm has predicated of the
institutes of Manu with a view to the establishment of
his preeminence, can be equally predicated of the other
institutes, how can the conclusion be rational that Manu
is the supreme authority and the other Smriti writers
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aro inferior to him, The same cause, which opeMtes to
_render one work preeminent, must, while it exists in
another, serve to render it equally. excellent. In fact,
when people regard all the Rishis equally wise and
infallible, and .when all of thef have, in their respective
works, propounded the spirit of the Vedas,all of them
must, no doubt, be equally esteemed. ’

That we are to accord equal respect to all the Rishis
is a conclusion arrived at not by myself alone ; Madha-
vacharya, in his commentary on the Parasara Sanbhita,
comes to the same decision.

Thus—

s T AulgwIEgd: wre wuTfe pwatan v
nogd: farrad 3w« fy wAIfca womey wfgme
wfede: ravafs TqnALtag Ay f1gd nwTeEE

“ Well ; if the preeminence of the institutes of Manu be,
“in some such manner, established, what does it matter
“ with reference to the Parasara Sanhita ? Nowhere the
“ Vedas ohant the greatness of Parasaraas of Manu. It
* would therefore be difficult to determine the authoritative-
“ness of the institutes of Parasara.”

Madhavacharya, having proposed this question, proceeds
to solve it

Thus——,-

*% TrCRgRRAtaS TR e, A
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“It s nol:‘ true that Parasara’s greatness has not
“been ohanted'in the Vedas; by the expression in the
“Vedas  Vyasa, the son of Parssara, has said” Vyasa
‘ has been extolled as the son of Parasarn. The eminence
“of Vyasa is universally admitted ; when, therefore, he has
“been complimented in the Vedas for his being the son of
“ Paragara, it needs no mention, that Parnsara’s greatness
“is beyond all question. Now, there romains no doubt,
*“ that Parasara is, equally illustrious with Manu. Similar
“ reasoning should bo applied to Vasishtha, Atvi, Yajna-
“ valkya and othors ; that is, their greatngss also being
‘“ sung in the Vedas, they arc as exalted as Manu.”

It is therefore indubitably established, that when all
the sage authors of the Sanhitas are acknowledged to be
equally wise and infallible; when all of them have, in
their respective works, given an exposition of the spirit of
the Vedas ; and when they are all eulogized in the Vedas ;
all of them ought to receive from us an equal tribute
of respect. The only distinction consists in this, that
oné special Text of Smriti obtains precedence in a
particular Yuga : the institutes of Manu was the para-
mount authority in the Satya-yugs, those of Gotama
in the Treta, those of Sankha and Likhita in the Dwa-
para, an hose of Parasara is the cardinal Smriti in the
Kalhy‘ﬂg'a. Thus, the Smritis of Manu and Parasars
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being  appropriate to two different Yugas, there i3
no such relation bebwéen them that’ any " contradiction
could be possible. v Al s

From all that have been urged above, we come to the
following conclusiong—
The institutes of Manu and Parasara, being the leading
Sastras of two different Yugas, can mnever be at va-
riance with each -other ; the superiority of Manu and
the invalidity of Smritis opposed to him, as advanced by
Vrihaspati, refer to the Satya-yuga ; in the Kali-yuga,
the Smritis, which are even at variance with Manu,
are received as authorities, Hence, there can be no ob-
jection to the validity of the marriage of widows in the
Kali-yuga as ordained by Parasara, even though it were
opposed to the institutes of Manu.

Let us now inquire whether the nuptial ordinance of
Parasara, in respect of widows and other women, is at
all at variance with Manu or other Sioritis,

Manu says—

71 gET at wfcawt fryay ar wiwegn)
Sade yriar ¥ dhrdr ww@ e 9. 175,

«If a woman, after becoming a widow, or being divorced
“ by her husband, marries again, the son born of her of this
“ marriage is called & Paunarbhava.

Vishou says—

wwar yu: dear gmli| Ch, 1,
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“ She, wlig cogtmues [y vxrgm smd uudergoes tlxe oenegnony
“ of marriage fot 8 seoond txme, is ca.lled'a Punarbhu nr

¢

YaJnavalkya declates--

S—— g dwErgm . L6T

“ She, who continues a virgin or‘btherwise, is called a
Punarbhu, if she undergoes the ceremony of marriage for
u second time.”

Vasishtha pronounces—

a1 @ gt wfaagwa’ ar wfanegew w ufd frmgd
=R A gr gmFafa s Ch. 1T,

“ She, who having forsaken her lord for his impotence,
“degradation, or insanity, or on his death, takes another hus-
“ band, is called a Punurbhu.”

Thus, it appears, that Manu, Vishnu, Yajnavalkya, and
Vasishtha, have admitted the remarriage of a woman,
ou the degradation, impotence, insanity, or the death,
of her husband.

Some of the oppositionists have asserted that Manu
and other Lawgivers, in making mention of the Paunar-
bhava ( son born in the second wedlock of women ), did
not mean to legalize them, but only wanted to give a
designation, to such wous, should they happen to be born.
This assumption, however, is gratuitous. No authorities
warrant such a conclusion. For, those authors, who have
declared the law with respect to sons, have one and all,
resarded the Paunarbhava as a legal son,
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Manu, after having defined the son of the body and
the rest of the twelve kmds of sons, concludes with

baymg,

L arac ] mnimﬂm aofeara |
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“ These eleven kinds of sons, the son of the wife and the
“ rest as enumerated, are allowed by Rishjs to be substi-
““ tutes, in order, for a son of the body, for the sake of
« preventing the failure of obsequies.”

And,
Sa9; Faenwl armewsia) 9. 185

QO failare of the superior classes of song, in succession,
# Jet the inferior in order take the heritage.”.

Yajuavalkya, also, after describing;the son of the body
and the other kinds of sons, says,

faugdle wyTd vt gahn® T v 2102,

“ Among these twelve kinds of sons, when there is o fail-
“ure of those named first, they, who are named next in
‘“ordvr, become the heir and the offerer of the funersl”
“ cake.

Thus, when Manu and Yajnavalkya have declared the
Paunarbhava to have a legal right to the heritage and
to the performmce of the Sraddba, the assertion of such
son's heing illega) should be utterly disregarded,



When, therefore, Manv; Yajnavalkys, Vishay, sud Va-
sishtha aduniit the remarriage of women under certain
contingencies, the conclusion that the marriage of wi-
dows is against the ‘opinion of Manu and. other Smriti
writers must be quife ubfounded. It would seem that this
conclusion has been advanced by persons, who have not
thoroughly studied Manu and other Jurists. It would
be uncharitableto suppose, that with a full knowledge of
the subject they have brought forward such an unfounded
and a false statement,

The fact is, that the marriage of widows is not contra-
ry to the opinion of Manu and other Jurists, The only
thing to be marked is, that they designated the remarri-
ed females Punarbhus, and the sons, born in such second
wedlock, Paunarbhavas: while, according to Parpsara,
such females and such sons are not to bear those desig-
uations in the Kali-yuga. This much is the extent of
the difference of opinion between Parasara and the other
Smriti writers. Had Parasara intended to continue those
designations in the Kali-yuga, he would certainly have
assigred the term Punarbhu to such females and reck-
oned the Paunarbhava i his ensmeration of the sever-
al kinds of sons. That, in the Kali-Yuga, such females
are not to be called punarbhus and such sons, instead
of being designated Paunarbhavas, are to be reckoned
sons of the body, is borne out by the prevailing practice.
Mark, if after troth verbally plighted, the suitor happens
to die, or the matoh ig bfoken by some cause or other, '
before eonsummation-of the marital rite, the marriage of
the damsel ;takes place with another person, In the

7



precedmg ages, siigh feﬂ{at‘&s wex‘e“called Puusrbhtrs and
their issues Paunarbhavus e
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« Seven Punarbhu (remarried) damaels, who are the despised
“ of their families, are to be shunned ; the Vagdatta, she who
“ has been plighted by word of* troth ; the Manodatts, she
“ whom one has disposed of in his mjnd ; the Krita-kautuks.
“ mangala, she on whose hand the nuptial string hag been
“ tied ; the Udaka-sparsita, she who has been given away by
“ the sprinkling of water; the Panigrihita, she n respect
" «of whom the ceremony of taking the hand has been
¢ performed ; Aguim parigata, she in respect of whom the
“ marriage ceremonies have been completed ; and the Punar-
“ bhu-prabhava, she who is born of a Punarbhu : these
“ geven kinds of damsels described by Kasyapa, when mar.
“ ried, consume like fire the family of their husbands.”

* Now a days the marriage of four kinds of Punarbhus,
out of the seven enumerated above, namely the Vagdatta,
the Manodatta, the Krita-kautuka-mangala, and the Punar-
bhu-prabhava has become current. Such' females Have
no distinctive appellation, and ate regarded, it all respects,
equal to the wives married for the first time, “though in
former Yugas they ‘wete designated Pindrbhus, abd the
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sons bor of them, instead of being called Paunarbhavas,
are to all intents and purposes, considered the same as
the sons of th body. They offer funeral cakes to their
parents, succeed to their estate, and perform all other
stated duties just like a son . of the body ; never, even
by mistake, are they called Paunarbhavas,

1t should naw be, observed _that, as the marriage of
four, out of the seven kinds of Punarbhus of bygone
ages, is now current, and they are deemed as reputable as
women' married for the first time, bearing even mno
distinctive appellation, dnd their issues undistinguished
from the Aurasa putra (son of the body) ; if the second
wedding of the remaining three Punarbhus were to come
in vogue, by parity of reasoning, there would be no bar
to their being regarded in the same light as wives married
for the first time, and their Sons being acknowledged a5
Aurasa putras (sons of the body).

Hence, then, as Parasara accords to the Punarbhu of
the former ages the same right which is assigned to a
once married woman, and to the Paunarbhavas of the
past Yugas the same claims which are inherent in the
Aurasa putra (son of the body), and as the prevailing
custom upholds this opinion as regards the four kinds
of Punarbhus and Paunarbhavas of the prior Yugas,
there can be no doubt that remarried widows and their
issue, though they might have been named . Punarbhus
and Paunarbhavas in the former Yugns, would now, in
the Kali-yngs, be undistinguished from the first married
\ﬂves Sud Aurasa putras (sons of the body) respectively.
ui' The conclusion that sons of  remarried w1d0ws are to
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be regarded as Auyads putras - (sons of the-body¥tin the
Kali-yuga, is alsd fally supported by the ‘authority. o the
Mahabharata wherein it is related, that there was a king
of the Nagas, named Airavata, who married his widowed
daughter to Arjuna, and the son born utito her by Arjuna,
named Iravan, was reckoned a8 the Aurasa putra (son of
the body) of Arjuna.
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“ By Arjuna was begotten on the daughter of the king of
* the Nagas, a handsome and powerful son named Iravan:
“ when her husband was killed by Suparna, Airavata, the
* magnanimous king of the Nagas, gave that dejected sorvow-
“stricken childless daughter in marriage to Arjuns, the
* third Pandava.”
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* Arjuna, not knowing this his Aurasa putra (son of the
“ body) to have been killed, continued mmtmg the mighty
“ kings who defended Bhishma.”

Thus it appears that with the settmg m -of the

W
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We shoplil l\%&;&mme the spirit and- real import of

tgh  Taxta quols bj;&mg@pppommnwt.s from ﬁa.nu with
the' view..of a", wing that his .opinion is a.dvetse to the
mamage of vndows‘ The followmgh&lf of one of - the

Texts .of Manuhas been cxted by them to gain thexr object.
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«“ Aud a stmnger hasnot, in respeeb ‘of 4 virtitovis woman,
“ been ever oo.fled her husband in any.Sastias.” ...
But when its meamng and the purport of the context is
considored; Yy “adversaries will fail to attain their end.
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“ Tssue begottén on's woman by a stanger, is 10 progeny
“ of hers, and the ‘child begottén on the wife ofmmther man
“is no oﬂ‘apnng of the begetter i and a stmnger has ot

“ band in any Saatms v

Vasxshtha says-- j,
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“ Men having sons enjoy heaven to eternity ,‘ it i deolared
“ in theVedas, that heaven is not. decreed for him, who has no
‘“ gon,”

1f a childless widow, keepihg this authority in view, fears
her exclusion from heaven and, longing to gain it, receives
the embraces of a stranger with the vigw of bearing a son,
she brings. disgrace upon herself u;d ﬁqu no-place in
heaven ; for issue illegally begotten by a BWger, is not
to be reckoped her rightful child. ~ 1f it be’ questioned,
why not_regard ,the begetter, as . .hot:,g‘l’nmd.“ Manu
answers, no, ¢ #uch a stxangér has not, | in vespect of 4 virtu- -
ous woman, been ‘ever called her hushand"in’ any Sastras ;-
that is, he, 'whom a_woman, nlely guided by, m,,vqll,
and in the hope of heavén, “illegally. betakes , ﬁmau m
with the view of having a son_procreated on her, can. .
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" The pi‘opdt im N thwou; of half thiy Text;” quoted
by the replwmta, is,’ tha& if'a widow, Yearning for a son
in tlip hope of, heaven, prostitutes. hn;aelf by receivmg
the embraces of 3 stmnge:; t.hat stranger cannot e called
her h‘uob«m;d otherwme, xf it ungly, that 8 woman can
have no second husband sven "though she’ ‘marsy him
in due legal form, it would jar with the injunction of
Manu himself in respect of the ‘Paunarbhavas, whom he
allows to offer funeral cakes to theu' parem and succeed
to their pmperty

The replicants have made a second atbempt to establish
the discordance of the mamage of vndowa with Manu,
by accepting an absolufnly verbal import of another
half of aText of Manu, thhout examining its bearing with
the context. :

“In the nupual ogdmgnoes thora w no mentmn of - the
remamage of wxdows ” . L

But they hqre fmled to see that if thm Text were to
be considered p&inuvely ‘prohibitory of the marmge of
widows, it wonld be et variance with Manuq own, lega-
lization ' Qf ,Pauwl:hlm The half of the Text, onted above,‘
takei by itself, “niky gome how b oonsmed in’ the spirit’
in which' they have intarpreted it ; but when viewed in
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“Sprinkled with elarified butter and sileyt, in the. night,
“let the man thus appointed heget one, s, but a gecond by
“ 1o means, on that widow.”

“ Someo sages, varsed in the rules of uppomtment, thmkmg
“that the legal object of the appointinet may not bs answered,
“by the birth of & smgle BN, enimn the procreation of a
“gecond son on the widow.”"

“The object of the appomtment having, in respect of the
“widow, been legally accomplished, they both (the widow
‘and the man appointed) ard to live like d:mghtemn ]aw
“and a father-in-law.”

“They two, who being appointed for the. above purpose,
“deviate from the strict rule and act from carnal desire,
“ghall be degraded and deemed the one as having defiled the
“bed of his daughter.in-law, and the other as having
“ criminally lived with her father-in-law.”

“ By men of twice born classes no widow must be autho-
“riged to conceive by a stranger ; by such an ‘authorization
“to conceive by a stranger, chastity is ruined.”

"« Nowhere in the nuptial Texts, has Niyoga (appointment)
“been mentioned, and in marital ordinances, the Vedana
* (acoeptance for the purpose of procreating ) of a widow is
‘“not alluded to.”

“This practice, fit only for cattle, is reprehended by the
‘“learned twice-born ; it is said to have been the custom
“even amongst men, while Vena had sovereign power.”

““That great monarch, having ‘grasped the whole earth,
“and having lost sense through lust, gave rise tothe Var-
“na-sankara (mixed classes).”

“Since that time, .the virtuous condemn that man who,
“ through delusion of mind; appoints a mdow to have a son
“ rooreated on ber” :
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Now, on duly considering these Texts, would itsgppeat
that they treat of *the miarriage of widows or of Kshe-
traja putras (eons born on the wife by ahotber) ¢ The
first Text introduces and the last conclides, the subject
of Kshetraja putrd. When, thiersfore, the proem and the
sequel relate to injunctions and prohibitions respecting
the kshetraja putra and all the intermediate Texts allude
to the same subject, there can be no doubt that this
section treats of the*procreation of a son on anothet’s wife.
As regards the Text (included in the above cited ones),
on the strength of which the oppositionists urge that
the marriage of widows is against the opinion of Manu,
I have to say that, asin the first half of it the word
Niyoga has been used, which clearly and indisputably
signifies direction for the procreation of a son on another’s
wife, the ambiguous term Vedana in the second half
must also be taken, regard being had to the context, in
the sense of acceptance of another’s wife for the pro-
creation of a son. The verbal radix Vid ( to accept), from
which the word Vedana is derived, means to accept
the hand of a woman, either in marriage or for the pur-
pose of procreatiag on her a Kshotraja son ; . Vedana,
therefore, signifies marriage or taking for the above pur-
pose, according as it is used in a passage relating to
nuptial matters or to the-practice of Niyoga or appoint-
ment.

Thus—

7 witat % garraact wredt famgw |
* Vishnu Sanhita, Ch, XXIV,
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«.A ‘dimsel of :the same Kin ‘N windeta, thit is, one
“should not take &s a wife.”  °~  oif¥RLe 0 N

Here, the passage relates to nuptial matters, shd the
derivative Vindeta from the, verb Vid necessarily signifies
ta,kmg the hand in mamage, .

Agmn«-
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“The damsel, whose suitor dies after troth verbally
“ plighted, but before consummation, his brother, according
“to this rule, Vindeta, that is, shall take for the purpose of
‘“ hegetting & son on her.” .

“ Having taken in due form such a girl, bearing all the
“marks of widowhood, for the above purpose, let him ap-
“ praach her ouce in due season and until issue bo had.”
Here the Texts obviously treat of Niyoga or direction
for the procreatlon of a son on another’s wife : hence,
the verb Vid, through its derivative Vindeta, is accepted
in the sense of taking for the procreation of a son &c.
1t is conclusive, therefore, that, in the following Text—

a feargfawiay’ forgarde® g0

:_-u‘u’w ' R
“1n the matrimonial ordinances the Vedana of a womang
“ig not allyded to.” -
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the word, Vedansa, derived from the verb.Vid, being
used in the passag relating to leog'a, mugt, vecessarily
mean acceptance for the procreation of 4 son; otherwise,
all sense and consistency would be destroyed. The two
interpretations of the Text in question are here placed
in juxta position, to enable the reader to judge of their
respective correctness and appositeness. ,

“ Nowhere in the nuptial Mantras ( specific Texts) has
* Niyoga (direction for the procreation of a son d&o.) been
« mentioned, nor in the matrimonial ordinances kas the
“ taking of a widow for the procreation of a son on her been
“ alluded to.” N

“ Nowhere in the nuptial Mantras (speific Texts) has
“ Niyoga (direction for the procreation of a son &ec.) been
“ mentioned, nor in the matrimonial ordinances, kas the mar-
“ riage of @ widow been alluded to.”

Manv, in this passage, wishes to interdict Niyoga Dhar-
ma (practice of appointment), and, therefore, distinctly
prohibits it by saying that among all the Mantras (spec1~
fic Texts) relating to marriage, -there are none, which
wmake mention of Niyoga, nor is there in the injunction
relating to marriage any allusion to Vedana, (accepting
of a woman for the purpose of procreating a.child on her):
that is, as Niyoga (direction for &c.) is a means for the
generation of progeny, and as the great object of marriage
is the begetting of a son, Manu reckons Niyoga and Ve-
dana as a sort of marriage, and from the circumstance
of their not being mentioned in .the nuptial Mantras ox -
wmarital ordinances, concludes Niyoga tobe illegal. Ttis
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yo“gd% say. that the Niyoga Dharma i not mention-
ed in the nuptial mantrag,” butft does mot accord with
the spirit o of that section to say, that the marriage of
widows is not atiaded to, in the mmtal ordmances Why
would the question of the mamage of, widows be sudden-
ly started, ‘while the author js dxscussmg the Niyoga
Dharma? In fact, in the Text in question, the term
Vedana has been used and not the term Vevaha (mar-
riage). The “Vedana has the doub]e import of taking the
haod in marrisge and acoepunce for the procreation of
a child #bcording to the Niyoga Dharma. Hers it un-
questionably means, from the context, accepting a woman
for the procreation of a child on her They, who attempt
to make ‘it here signify formal marriage and thereby to
establish the probibition of ‘the marriage of widows, "be-
tray, gnly ﬂwr ignoranoe of the spirit-of the passage.

Fhist thiis’ settion tréats of Niyoga only, and not the
ma:riage of wxdows, would bé further corroborated by
what.’ Vnhaspm, the preceptor of the gods, has said in re-
fgr.gpqe’t)?jb’gae Toxts of Manu. :
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“ Manu hnnself hus vehjoined leoga (Jlréctloli fw&c.}
“and has himself interdicted it. Huma.n power decroamng
“acedrding to the Yugns, people are” not able étﬂeﬂy to
“follow the Niyogs rules; mien- iti the Sutya, Treta, snd
“ Dwapara Yugas were given to devotion and auiterities and
“blessed with higher intellectual powers, but in the Kali-
“yuga, the human race has degenernted ; the vnnous kinds
“of sons which were croated by thie sages of old, eannot now
“be oreated by the weak mortals of the present age” -

That is, im the secnon or Niyoga, Manu lms,. in the
first five Texts, clearly ordained the Niyoga, while in the
remaining five, he has as clearly interdicted’it. It Svould
he certainly absurd for the same, person enjojping and
prohibiting the same thing in the samebreath The
auspicious Vrihaspati has solved this daﬂiculiy, by de-
claring that Manu intended to rafer’ the' jujunetion for
Niyoga to the Satya, Treta, and Dwaxfam Yuggs qjid
its prohibition to the Kali-yuga : iience it o,ppe e
deniable, from Vrihaspati’s exposition of the seo%%(’m‘
Niyoga in the institutes of Mauu, that. it m mnly of
that sabject. * = .. .

1t should also be observed here, that the mmwtes of
Vs.rada are & portxon of the mehtutes of Hmw, ;

* Quoted’ b& Kuﬁulm 3ﬂm



L

’bn&gpd t.he lsngeff woﬂr of Mpu. hie wmpnlauon
h&’ﬁéﬁn‘!bﬂe& this Namd;eSanhm ‘fhst as " the. work,
whigh oy p&sﬂ%under,th‘mme of Many -, anbite, is

somtimes illed , ;
3 rigu. - We find in the begmn’g
Var&da Sanhx'@. the followmg pa.ssage

of the

wim(lm umwfa mmmmmvtﬁnﬁria-
¥ wre T ayan m’rmvmm"m\u -
m&«m uariwﬁrnfnw %Y wrerr WE-
anu LR | amzu’mx wmmu o vmﬁ w3-
wrgt vrtﬁmﬁrﬁr TrEnhi: gy yfgwy oy gwan
ATTATT WA T TGN ﬂu!@‘rﬂmﬁ-
7§ wmrat wigfof wtar wafi: wed: afgww.
w¥aa, gafawd wrmt wflwd | frgla wretye
jawagatza: | aaraATar: Y wafa

L WTE wEhE v wraraw feg
U oaw mwﬁvmw wrgnﬁaaﬁu‘ 1

& tﬁmﬁu«mnwm nmﬂ:{mwi an
’“#m Kb s wwtﬁ ww gemt afdaree: €a-
tﬂhﬂ HTHST WHTT I

e Thempwmus Manu has prepo,red his Sestra as a means
“for preserving the purity of the Acharas (practices) of mor-
“ tals, . Manu havisg. written that work in a hundred thou:

umi éouplets, arranged in a thousand chapters, dilivered
“ th&"&q:k to Narads, the divine sage, who studicd it
“under Manqﬁmlfﬁmd thinking it difficult for men to be
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“ magnitude, abridged it ‘into twelve thousand ﬁerm, in
© “order to render it easy of acquisition. The' ‘Epltbme ‘he
“ gave to a descendant of Bhrigi, aatmed Suriafl, who having
“recoivi@l instrudtions init fibm hlm, ad observing the.
“decrease of human power owing tothe dimimition of the
“ period of human life, furthor reduced it into four thousand
“verses. Mortals read only this abridgment by Sumati,
“while Devas (gods) and gandharvas (heavenly choristers)
“study the primary great work consisting of hundred .thou-
“sand verses, which Sommences with the following couplet,
‘ ¢This universe was involved in darkness, nothing was per-
““ceptible : then appeared the auspicious and quadruvisaged
“ Brahma the uncreated Being’ After this commencement,
“‘the various sections follow each other in regular succession ;
“among them the ninth is on the administration of justice ;
“thus the divine Narada has introdeced the subject.”

It is manifest, therefore, that the ipstitutes of Narada °
ate but the esssence of the larger edition of the institutes
of Manu, Narada having epitomized the greet work of
Manu, comprised in a hundred thousand couplets Now,
as has been Shown elsewhere, that in Narada's abxi&wg
ment of the institutes of Manu, there is an injunction
for the remarriage of women under five predicaments,
namely, when tidings are not received of a husband dnd
the like, such an injunction is to be considered not only
as delivered by -Parasara but also by Manu himself; for
this reason, in Madhavacharya’s commentary on Parasa-
ra, the Text beginning with “On réceiving.no t:dingﬁ ‘of
a hushand &o.” bas been, qooted 8 the Text of Manu.”
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“ Manu also has said, )

« O receiving no tidings of a busband, on his demise, on
“ his turning an ascetic, ' on his being found impotent, or on
“his degradatidn, under any onc of these five calamities, it
“jg canonical for women to take another husband,”

We are thus warranted in concluding that the marriage
of widows, instead of being opposed to, is perfectly in
accordance with, the opinion of Manu, and when Para-
sara cites the above Text of Manu verbatim and literatim,
it is a vain attempt to prove that the marriage of widows
is against the law of Manu,

CHAPTER 1IV.

THR‘M‘ARITAL TeXT OF PARASARA IS NOT OPPOSED TO
TRE VEDAS.

Some of the replicants have attempted to prove, that
the injunction of Parasara for the remarriage of temales
is contrary to the spirlt of the Vedas. Their object in
so doing is, that ag the Vedas are the paramount authority |
in this country _the ordinance of Parasara, if opposed to
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them, cannot be accapted as a rule of conduot, inssmuch
as it has been settled by Vedavyasa, that,,:- ’

wyfra frgeramt e am vad v
TH W T TR Y g

“ Where variance is observed between the Vedg the
¢ Smriti, and the Purana, there the Veda is the supreme au-
“ thority : where the Smriti and Purana contradiot each other,
“ Smriti is the supreme authority.” ‘

The following is the Vaidic Text cited by the opposi-
tionists :

aRwfg 7% § TR vfcxafe agrRst € wrd famga
aqwi TAt sargwaY: afcarafa TarTEET O v R

“ As round a single Yupa (sacrificial post) two tethers
¢ can be tied, 50 a man can marry two wives. As one fether
« cannot be tied round two Yupas, so & woman oannot marry
“ two husbands.” ‘

Their assumption, that the marriage of widows is ag
anti-vaidic doctrine, rests on this Text alone. My adver-'
saries, on meeting with the passage “a woman cannot
marry two husbands,” have jumped to the conclusion that
the marriage of widows is opposed tq the Vedas. This
is not, however, the real purport of this Text of the Vedas,
The meaning of the above cited passage is, that as round
a single Yupa two tethers-can at the same time be
fastened, 80 one man can at $he same time have two"
wives ; and as one tether cannot at the same time be tied
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routid two Yupas, so one woman caxinot af the samié time
have two hushands ; not that, on the death “of the first
husband, she cannot have a second. This interpretation
is not merely the result ‘of my individual *cogitation ; it
is corroborated by a Text of the Vedas themselves, quoted
by Nilakanths, one of the Commentators of the Maha-
Lharata, and by his exposition of that Text.

Text—
Fwgr vYT: WY TAD: o

“ A woman cannot have many husbands together.”
4 Commentary—

¥ Tragwufaafrn fafed 1 g gnier +

* The word Saha (together) in this Vaidic Text moeans that
“a woman is prohibited from having many husbands at the
““ same time, but her having many husbands a¢ different times
“is not reprehensible.”

Thus, the attempt of my adversaries to prove the
marriage of widows a8 opposed to the Vedas has failed.
They ought to have considered that the Rishis, who are
admitted to have compiled in their Sanhitas the spirit
of the Vedas, would never have permitted such marriage,
nor could the practice have prevailedﬁn ancient times,
had it been interdicted in the Vedas.

* This Text has also been quoted by Madhavacharya in his commentary
¢ the Parasars Sanhita, - . ‘
t Adi Parva, Ch, 195,



CHAPTER avm.f

K

Rnsmwrrbns ‘OF DIRGHEATAMA' aRE KOt PROHIBITORY
oF TKE anuqm or 'y Wmows. ‘

Some of the replicantsAhm?e asserted upon the autho-
rity of the following Text, quoted from the Adi Parva of
the Mahabharata, that a woman should have only one
husband in this world :

£igaqT wary |
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They have interpreted the Text thus— Dirghatama
says: that a woman shall adhere to one husband only
during her life. Neither after his death nor during his
lifetime, shall she have intercourse with another man. If
she have such intercourse, she shall surely be degraded.”
It this interpretation were correct, their objection to the
marriage of widogg would certainly bevalid. But the
Text has a different signification altogether. It means that
a woman should adhere to her husband alone as long
as she lives ; neither after his death nor during his life-
time, shall-she have interchurse with another man &,
The passage appears to have reference ta criminal connec-’
tion which was prevalent in early ages, and not to marriage.
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Pandu says to Kunti, 0 Cha.ste Prmcass persona Jearned

" in religion admit it to be the religious duty of women not
“to mneglect their husbands during the menses: at other
“ times, women may gratify their own inclinatious, and pious
“ men have fung of this ancient Dharma (practice).”

That is, during the menses, women, for the sake of the
genuineness of the offspring, should attend their husbands
only, and not have intercourse with other men ; but at
other times, they might live with other men. This practice
wag sanctioned in early ages by pious men. Dirghatama
issues his injunction to put a stop to this long prevailing
practice of women indulging themselves according %o
their jnclinations, and his prohibition of intercourse with
other men evidently refers to adultery, not to second
marriage contracted agreeably to the Sastras, The same
will appear from the context :

sﬂmmmwai}wwﬁrnn
nﬁw wrmht i wt Fefr wrada

. Mammr:m. Adi Parva, Ch, 122
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« of her and is thergfmom -HerPuti: (lord). o you aro
“ born: blmd,, and I ha.ve been ulvayg put to ag much trouble
“ag posmble to support you “and your children. T will do so
“no’ more. Hearing “thie: from hl§ wife, tha Rmhx, fall
« of anger, asked - his wlf&»mi ohxldren t5+ take' Hiind to the
“ king whereby they would goin wealth His wife reJoined “f
“do not want wealth acquifed By you ; you &n do what you
“like; I will no longer maintain _you,' . Dirghatama eaid,
€ ¢ fromn this day T ordain, for this world, that a woman shall
“ adhere to her husband alone as long as she lives. Neither
“after his death nor during his lifetime, shall she have in-
“ tereourse with another man. She who does- so shall be
* gurely degtaded.  From this day, women, neglecting their
* husbands and having intercourse with other men, shall be
“sinful, shall not be ablo to enjoy riches if they are posses-
“ed of any, and shall always be infamous.’ Dirghatama's
“ wife, hearing this, asked her soris to throw him into the
“ Ganges, Gotgma and othér sons, blinded by avarice,and
“ thinking it vseless to support a blind and an old father,
“tied him to & ﬂpa,tg and left him floating o the yiver.”

It is evidé;it from the above, that Dirghatama resent-
ing his wife’s refyggbto support him any longer, enjoin-
ed that & woma) 1 adhere to her husband alone, and
that women ﬁe‘?ectmg ‘their husbands shall be sinfal,
Seécing himself slighted by his wife, he lmugiwd she was
thinking'of abandoning him, e have intercourse with
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mmcuon to puﬁ"‘aptop o e o pmmtng gmw of
wormen mdu!gnﬁywhemaelm ;-mﬂimg‘ to their inelis
nations, This practice was regarded as & Dharma by piotie
men in early ages, and they imputed no guilt to it. . Con:
sequently, . Dirghatama’s wife would not have been cul
pable or sinful by adopting it; and hence Dirghatama
ordained, that a woman commlp;mg adultery shall be
degraded and culpable. If Dirghtama’s injunction be
interpreted to jmply that a woman shall not have inter.
course with another man or marry him under any circums.
tances, even in accordance to the injunctions of Sastras
how could Dirghatama himself immediately after procre-
ate a Kshetraja son on Sudeshna the queen of King Vali.
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“The blind Brahmana, floating at random in the stream
“ pagsed through many countries. ng Vali, superior to al
. “in the knowledge of religion, was bathing in the Ganges
“when he saw the old Brahmaoa floating close to him on
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“the stream. The king immediately seized hxm, and lu\rn
«ing oll the partxcnlars, Teguested him *to proeteate a wuw'
« tuous and able son on hm queen, Dughat&ma aocepfed the
“ oﬁ‘er, and the king sent Sudeshna to him. »

Henee, if Dirghatama’s injunction had condemned as
sinful & woman’s intercourse with another man than the
husband, even according, to the rules prescribed by the
Sastras, he himself would not have agreed to violate
his own 1th1nct10n by undertaking to pracreate a son on
the queen of king Vali. He would have certainly pre-
vented the king from giving his queen to another man
for the procreation ofa son. Aghin, in another part of
the Mahabharata, it will be found that Arjuna married
the widowed daughter of the Naga-raja Airavata. If
Dirghatama’s injunction had been prohibitory of the
marriage of widows, then Naga-raja Airavata, after the
issuing of the injunction, would not have offered his
widowed daughter in marriage, and Arjuna also would
not have married the widow. In fact, the procreation
of sons by another man, and remarriage after the death
of the husband, are consonant to the Sastras ; and Dir-
ghatama’s condemnation of the long prevailing practice
of adultery, not sanctioned by Sastras, cannot interfere
with these. Hence, it is evident that Dirghatama has
prescribed his rule only to prohibit the long existing evif
practice of adultery

Let us examine the passage in another wuy. Even
admitting that it has reference to the remarriage of women,
1t cannot by any means he said to suppor* the opposi-

6
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txomstsm their assertion that t,he mjunctmu of Dirghas
tama is proﬂlbator& of sugh 1 m&gmge ¥oF, - as the ‘l’axt
does not mention sny particnlar, Yuga, it s to be donsi-
dered as & general rule’ applicable to all ‘the Yugas. Tise
Text of Parasara applies, a3 has slready been stated, to
the Kali-yuga only, and is therefore a special rule on
the subject. As in cases where there are both general
and special rules, the latter always supercede the former,
50 in the present instance, Parasara’s rule must super-
cede that of Dirghatama. Should Dirghatama’s rule
be admitted to apply to the Kali-yuga only, even then,
it cannot be understood to prohibit the remarriage
of women altogether. For, this rule enjeins general
prohibition, while Parasara makes five exeeptions in
which remarriage is allowable. The special rule must
supercede the general one.

CHAPTER X.

THE PARASARA SANHITA TEACHES THE DHARMAS
oF THE KALI-YUGA ALONE AND NOT
OF OTHER YUGAS.

. Some have raised an objé.ct.ionf that it is not only
the Dharmas of the Kali-yuga that have been set down
in.the Parasara Sanhita, but the Dharmas of the othe:
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Yugas have been set dg)vn &lso. 'llhe purport of this
obpctmq. seems to be, tﬁat :f it is prOved that ‘the
Dho.rmas of' the other Yugas, beudes those of the Kalx.
had been decIared in the Parasa.ra *Sanhita, then the
rule, which Para.sa.ra, has laid down for the marriage

of wxdows and ot.her wedded women, would apply to
those Yuga.s and not to Kali ; and thus the marriage
of widows Would not be consonant to the Sastras in the
Kali-yuga, In the Parasara Sanhita, the sacrifice of the
horse ; the eating of the rice of a Dasa, Napita, Gopala,
and some others of the Sudra caste ; the shortening of
the period of Asaucha (impurity) of a twice-born in case
he is a student of the Vedas &c. are enjoined. The
opponents, supposing these to be the Dharmas of Satyu,
Treta, and Dwapara, and not of Kali, have raised the
‘objection under review. But, from what has been proved
before, it is clear that the sole object of the Parasara
Sanhita is to enjoin the Dharmas of the Kali-yuga
alone. So, there is not a shade of plausibility to suppose,
that the Dharmas of the other Yugas should be enjoired
in that Sanhita. The sacrifice of horse %c., therefore,
from the purport and aim of the Sanhita, caunot be
proved to be the Dharmas of the other Yugas alone.
The opponents, finding in the Adi, Vrihannaradiya and
Aditya Puranas the sacrifice of the horse &c. interdicted
in the Kali-yuga, have concluded them to be the Dharmas
of the other Yugas. The line of argument they seem
to have adopted in their minds is this: “In the
preceding Yugas the sacrifice of the horse %c. were
permitted afd performed. But it is found that in some
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Sagtras they are prohxbxted Juy the, Kah»yuga They,
therefote, cannot be the Dharmas, of that , Yuga. Hence,
when they are enjomed in the Parasa.m ‘Sanhita, 1t is
evident that_in that Sanhita the Dharmas of the Yugas
other than, the Kali are set down also.”

In order to meet this objecuon, we should see, in the
first instarce, whether the interdiction of the Adi, Vri-
hannaradiya, and Aditya Puranas have, all along in
the - Kali-yuga, been observed as such. We have no
history of the manners and customs of our country.
Complete success, therefore, in the inquiry is impossible.
But, from as much as can be learned by a careful in-
vestigation, it is clearly demonstrated that the interdic-
tion of the Puranas, mentioned above, has not been
observed as such. We have distinct evidence of some of
those Dharmas having been performed in the Kali-yuga
which are interdicted in those three works. When, there-
fore, in the face of the interdiction, those Dharmas
have been performed, how can it be maintained that
the interdiction has been properly observed as such ?
The marriage of a wedded woman ; the allotment of
the best share to the eldest brother ; sea-voyage ; turn-
ing an ascetic ; the marriage of the twice born men with
damsels not of the same caste ; procreation on a bro-
ther’s widow or wife; the slaughter of cattle in the
entertainment of a guiest ; repast on flesh meat at sacn
fices for the satisfaction of departed ancestors ; entrance
into the order of Vanaprastha (hermit) ; the giving of a
damsel to a bridegroom a second time, after she has been
given to another ; Brahmacharya continued for a long
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time ; the sactifice of a- man, horse, or ball ; walking °
on apilgrimage till the pilgrim die ; entrance into fire ;

" the rule of expiation for Brahmanas extending to death ;
the filiation of no other sons than the Dattaka (son given)
and Aurasa (son by birth); the diminution of the period
of Asaucha, (impurity) in proportion to the purity of
character and the extent of erudition in the Vedas ; the
eating of edibles offered by a Dasa, Napita, Gopala &e.
of the Sudra caste; these Dharmas and some others are
stated in the Adi, Vrihannaradiya and Aditya Puranas as
those, the observance of which is interdicted in the Kali-
yuga. Of these, the sacrifice of horse, entrance into fire,
turning an ascetic, Bramacharya for a long time, sea-
voyage, distant pilgrimage and the marriage of ‘widows
are the Dharmas, of the observance of which in the Kali-
yuga we have clear evidence,

Thus:—

The Pandavas, who flourished 653 years after the Kali-
yuga had commenced, performed the sacrifice of horse
and went on a distant pilgrimage. These are facts so -
well and universally known, that to adduce proofs there-
of is superfluous. It has also been stated before (P. 76.)
that Arjuna married the widowed daughter of the Naga-
raja Airavata.

A king of the name of Sudraka flourished a few cen-
turies before the birth of Vikramaditya. We have clear
evidence of his having performed th¢ sacrifice of borse
and of entering fire,
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Thug ==
e wradd nfigawe wort et wlahoet
wat wdmerTgrTnafafad waplt e
Tt g gA TCRERTATTAA AT W ,
LU LY narg exfrreigd gganfe wfEe: 0"
“He (Sudraka) was well versed in the Rik and Sama Vedas,
“in the Mathematical Science, dn the sixty-four elegant arts,
« and the management of elephants : by the favor of Siva
“he, enjoyed eyes uninvaded by darkness, and beheld hie
wgon seated on the throne : ofter performing the exalted

« Agwamedha (the sacrifice of horse) and having attained the
“age of an hundred ycars and ten days, he entered the

“futal fire. "t
* Mrichchhakati, Prelude,
+ In the chapter of prophecica 11 the Skanda Purana we find &

mention of this Sudraka.
Thus —

fauw sregE ™ wIFTAY wifkw

fama v gwsaa gt yfa wfawta

nFH AN Aorgrafyn: fegeaa:
72T HITT ATIEUT, afgar Ay giawfa |
wfefargt QRTTTIY TFI] ANTTUE: |
aafer ggd ¥ gmivwaasd |

whiw wrgrronyg wragn a1 giawmfa |
QTS graa i defEgIR o

AafeT TgEy TEERAuY ¥ |

wiawn famwiEa] CTo8 W 1EgIa o
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We have clear evidence of & king of the nameé of Prava-
rasens having four times performed the sacrifice of as-
wamedha. Distinct mention of this is made in the title
deed of the gift of land, which he made toa Brahmana of
the name of Devasarma.charya '

Thus :—

sgrywuifer: ftqegenaw vae: wrzwri
wRICwNnIcHAE wanify

“King Pravaragena the performer of four sacrifices of
" horge, descended from king Vishnu-rudra, the sovereign
“of Kataka &c”

1t is also mentioned in this title deed that the ances-
tors of Pravarasena ten times performed the sacrifice
of horse.

Thus :—
TN YTALTGIATAIR *

“Performed ten times the sacrifice of horse. '

‘3290 years after the Kali-yuga bas commenced, there will be « King
on this earth of the name of Sudraka. IIe will be a great hero and one of
the principal devotees. He will destroy all the sinful and potent. sover-
eigns and contemplating and worshipping the Divinity at Cbarvita he
will acquire succees in Yoga (devotion). Twenty years after that, the
descendants of tho Nanda family will become sovereigns. Chanakya
will destroy this Nanda family and templating and worshipping the
Divinity at Sukla-tirtha will expiate his sins, 690 years after that, Vik-
ramaditya will become king.”

* Seo P, 728 Aslatic Society’s Journal Nov, 1836.
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We have also evidence of Mihirakula, a king of Kasmira,
baving entered fire., :

Thus =

® vhenfa W W e )
WfeRmfgany: mfaenadzen "

“Of fiery disposition, King Mihirakula, after enjoymg
“govereignty for seventy years and being attacked with many
* diseases, entered fire.

King Mihirakula led his army to Singhala (Ceylon)
and deposed the sovereign of the Islands from his throne.
From this, itis evident, that at his time sea-voyage was
not considered as a prohibition.

Thus :—

@ W1g N N afEgAigRFFRA
Famrerfgagst eg1 Asm@AHAT 1 296,
fegdy Agre wAGIK: fwaq v |

< wgfwar TEANHT ATAT FuTHA: 0 297,
¥ fee®T @ g9 ¥TATZTTIZAA

fatw st efagratsant gan o 298,

“The Queen had worn a bodice manufactured at Singhala.
“ King Mihirakula, seeing foot marks in gold upon her
“breast, was all inflamed with we. On enquiring, the eu-

»

* Rajatarangini by Kahlana, Taranga L.
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“ nuch of the female apmtments rephcd ¢ On clothes mana-
“factured in Sln"hala they imprint the foot riarks of "their
“govereign. On heaving this, the king maiclied to invade
“Singhala. King Mihirakula fought a battle with the king
“of Singhala and thus appeased the anger, which he felt
* from the circumstance of the foot marks of the latter hav-
“ ing touched the breast of his queen,”

There is clear*® evidence of king Jayapira having sent
his ambassador to Singhala. This, therefore, i3 an  addi-
tional proof, that it was usual then to undertake

sea-voyages.

Thus :—

qifafaafes: Wew e Dagagel
ame Wik fafaararfafaaarg fama: v 503, °

«The ambassador fell into the soa from the vesgel, A
* whale swallowed him up. He burst assunder its stomach

“and came out.”

We find that Matrigupta, a king of Kasmira, adopted
the Dharma of an ascetic, ‘

Thus :—
H/Y AITTWRYE TAT FAXTATEEAT: |
o4 ggIE oA wranRewagfa: o 322. 1

* Rajatarangini by Kahlana. Taranga 1V.
1 Rajatorangini by Ka”ana. Taranga. III,
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« Afterwards the pious dad virtusus Muf.’mgupta“’ gmng
“up every thing woildly, went "ty Benafes and wedring red
“clothes adopted the Dharma of an a.mtm e

King Suvastu in the year 1018 of the Sanvat, the era
of Vikramaditya, erected a temple to Siva of the name
of Harshadeva. In the tablet, which was attached to the

temple, distinct mention is made of hls having observed
a life-long Brahmacharya, .

Thus :—

WAFHG AT fewmaen: GaaTwr AT
MNEtayTageTpwirEyE e |
wEiE saamr aaalaget gua: Prere-
T uRifad : gafzafass o f‘(?r whEgEw Yt

“ That Suvastu, who observed a hfe -long Brahmacharya,
“remained naked, restrained his passions, led the life of a
“ hermit, was devoted to the worship of Harshadeva, was
‘““devoid of all attachment to the infatuations of the world, had
“accomplished the object of human existence, and wasa
“ handsome person, has for pious purposes erected the well
“ constructed and the vast temple of Harshadeva.”

W fewedt a1 frganguaam: it 4

“He observed a life-long Brahmacharya and was a devoted
Sivite.”

* Even in the present age, it is usual for persons, in all parts of Indis,
to become ascetic.

+ See P. 378 Asiatic Saciety's Journgl, July 1836,
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From all this, it clearly APpOars that the sacrifice of
horse, dxm\nt pﬂgnmage, entrance into. ﬁre, the adoption
of the life of an ascetic, Sea-voyage, Brahmacharys of
long duration, and the marriage of wedded women, are
the Dharmas which have been observed in the Kali-yuga.
There is not the least doubt that the Hindus of the
olden times had greater knowledge of Sastras and had
entertained & greater veneration for them than those of
the Kali-yuga. Phey however, without observing thé pro-
hibition of the Adi Purana &c, used to perform the sa-
crifice of horse, entered the fire, and 50 on. From this,
itis clearly proved, that the Hindus of those ages did
not desist from the exercise of the actions which had
the sanction of the Smritis, -from the mere circumstance
of their performance being prohibited in the Puranas,
It is stated in the Aditya Purana, that

warf wrwgRIy weTIe weTEhw |
frafgmifs awrtfa sremods o
“These (that is Aswamedha &c.) have been legally abro.

‘“ gated, in the beginning of the Kali- -yuga, by the wise and
ma.gamnmoua, for the protection of men.’

and for conﬁrmmg what the wise and magnammous haw
said, it is stated ab last, that |
gwaayife gryat nara dgagda
“ The decision of the virtuous is authority like the Vedas

When in the face of this dictum, the Hindus of olden
times ysed to perform the Aswamedha, without minding
the prohibitions ofﬁle Purauss, thete is not the least
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.doubt, that these prohzbmons were neither considered nor
respected as such.. "Besides, there is a prohibition in the
Aditya Purana of the filiation of any other sons thzm, the
Dattaka (son given) and the Aurasa (son of the' body).
Bit the inhabitants of Benares and the neighbouring
districts are in the practice of taking Kritrima “sons. Tt
is for thig, that Nanda Pandita, in his Dattaka Miman-
sa, has decided, that

zwvd wlAR@TETENTH, AT TANYAIN
wfans: g ¥fa sfavwRE™ TTMTHTATA|

« On the failure of the son of the body, like Dattaka we
“ can take also a Kritrima son ; because, Parasara has or-
« dained that in the Kali-yuga, there shonld be three sorts
«of sons, the Aurasa, the Dattaka and Kritrima.”

That is, though according to the prohibition of the
Aditya Purana, there could, in the Kali-yuga, be but
two classes of sons, the Dattaka and the Aurasa, yet
when Parasara, in declaring the Dharmas of Kali, has
sanctioned the filiation of the Kritrima, this latter also
becomes canonical. Distant pilgrimage, we find, is men-
tioned as a prohibition in the Aditya Purana. But it is
unknown to none that even now many persons go on
distant pilgrimages. The prohibition of the rule of ex-
piation for Brahmanas extending to death isa prohibition
without having ever been observed ; for the celebrated
Udayanacharya, who defeated (in controversy) the Bud-
dhists and established on a firm basis the - Vaidic zeligi-
. on, énded his life by buming himeelf to death, Very
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lately; & distinguishéd personsges, with the view of ex-,
piatirig his'sins, observed the rule of éxpiation . extending
to death and starved himself till his lifs ended, with the
sanction of all the Pandits of Benares.

When, therefore, Parasara has given his sanction to
the performance of the sacrifice of horse with reference
to the Kali-yuga, and when olear evidence is found of
kings at different periods of the Kali-yuga having per-
formed the sacrifice, it becomes a Dharma which may
be observed in the Kaliincommon with the other Yugas.
The shortening of the period of Asaucha (impurity) simi-
larly, when mentioned in the Parasara-sanhita as a Dharma
of the Kali, becomes suech without a shadow of -doubt.
The reason, however, why we do not see the Brahmanas
of the modern times shorten their periods of impurity,
is that Parasara has given his precept for the shortening
of this impurity with reference to them alone, who perform
every day sacrifices at the alter and who every day study
the Vedas.

Thug t— -

TR, WA ot z?nfwiuuﬁ-w
mijuﬂwﬁf’r'ﬁ Zafufg A 0

“The Brahmana, who performs every day sacrifices at
“the slter and every day studies the Vedas, shall be cleared
“of impurity in one day, and he, who simply studies the
“vedas, in three days. He, who, neither performs the one

* The lité Semackurn Baberjea,
10
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®nor studies the othar, shall bo -clearéd of impurity in ten
“days” 7 -

Since, now a days, every-day sacrifice and the study of
the Vedas have fallen into disuse, the shortening of the

period of impurity has in consequence been disused. And
when in the Parasara Sanhita the eating of the Anna
(edibles), offered by a Dasa, Napita and Gopala &ec. of the
Sudra caste, has been mentioned as a Dharma of the
Kali-yuga, that it is'such there cannot be the least doubt,
It might be urged, that ifaccording to Parasara, the
eating of the edibles, of a Dasa &c. in the Kali-yuga be
allowable, are the three superior castes (the Brahmans,
Kshatriyas and Vaisyas) then allowed to eat the anna
of those Sudras ? I think they are allowed to eat and
they do generally eat. A careful consideration of the purport
of the Text in which Parasara gives this permission and
of the two Texts that precede, shall make even my
opponents agree to this.

Thus :~ ,

way NTE §F TRAGT GOwaw |
. uw fane® ud el wwTARa )

“ Dried edibles, that is unboiled rice ; cow,;uwe, thut s
“ milk, and oil, whan brought from the hduse of a Sudra and
« cooked at the house of & Brahmana, becomes purified and
“ Manu has declared that anra (ednbles) to be accop{able

“ g food, ”

 This Toxt sta.tes that a Brahmﬂna may, thhout meumng
gmlt, bring to his" hiomié anboiled "rice 6.’ given to him
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by a Sudrs,. and eat xhem after. ha.vmg them : cpoked .at
his own house, 1t is inferentially to bb understood, theze-
fore, that he incurs guilt by eatmg them, after baviog
them ocmked at & Sudra 8 house o

wmiuﬁnmne%tﬁu
mmguunmn

“ At the txme of da.ng;r, if é Brahmuna. eats a:t the house

“of a Sudra, he will, be cleared of all impurity by repen-
“tance, or by repeating the Drupada Mantra a hundred
“ times.” .

:

That eating at the time of danger at a Sudra’s house,
after cooking the"edibles there, is not -reprehensible,
clearly appears from this Text. It is inferentially evi-
dent, therefore, that eating at a Sudra’s house after cook-
ing the edibles there, at other times than those of dan-
ger, is reprehensible.

zmmfnvhmwuﬁtmw qfcg:
TR UEW witegTat g favgdn
“ Of the Sudra céste, Desa, Napite, Gopala, Kulamitra,
“and Ardhasiri are the classes, and those that come for
“ help are the individuals, whose anna may be eaten ; that
“ig; the unboiled rice &c., which they might offer, may be
“ caten, after bemg boxled or cooked at thexr houses.” "

By ‘these three Texts 1t is clear, that if a Brahmana

- eats even the unboiled rice &c., offered by a Sudra, after
.cookmg them at his_ (the Sudra’ s), house, he eats the

anna of aSugat\ tehe unbonled uce &a, gwen by a3
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Sudra, do not. beeome the dnna. ofa Sudra, when h:ought
home and eaten after bemg cooked. At times of danger
however, these. edibles might: be eaten at a §ndras house
after cooking them there. But the unboiled rice given
by a Dasa, Napita, or & Gopala'and so forth 'may, with-
out incurring guilt, be eaten ‘after cooking "or boiling
jbat his house, whether at times of danger or at other
times.

Now let my re&ders Judae what harm is thére ‘in
accepting this sort of anna of a Sudra. Some have un«
derstood the word Sudranna (anna of & Sudra) to mean
the boiled rice of a Sudra. This, however, cannot be the

. meaning of the word here. Had it been so, there would
not have been in the Aditya Purana the prohxbxtlon of
the cooking of the anna of a twice born by any one of
the Sudra caste, immediately after the prohibition of
the eating of the anna of Dasa, Napita &c. of the
Sudra’s, ®# When, of the two prohibitions, one after the
other, in the one that comes last, the cooking of the
anne is distinctly mentioned, the first prohibition, as
a matter of course, must refer to uncooked anna. It
must be considered also that even unboiled rice of the
Sudras is treated in the Sastras as Sudrm

UFT Frenarayattany ﬂfmm v
za‘tmm REqufagon n '
- AR Y wxw vwArfemafy w i

¢ The eating of the anna by a grihastha (houscholder) of the twids
born classes offered o him by a Dass, Gopals, Kulamitra, and Ardhasiri
of the Sudra coate ; distant pilgrimage; the oooking of ] Brahmana's

anng by a Sudra (ata pq;bibiwl in&ol{;hm . .
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“The unbo:led annaof a Sudra. is to be cou!udered as boil-
“ed ; the bonled anna of a Sudra a.u.n oﬁ‘al i )

The explanatlon that ha.s been gwen above of the ,
word Sudranna is corroborated by a discussion on ‘the
subject by the Smarta Bhattacharya Raghunapdana,

Thus o

wrawy gwAfy Wrsrrwd 7% grafErd gy | -
fFan ‘ _
wgdvafa fava @ a1 afg wr 3fw)
fagda 7 W g’ wgfa Qaw
fegsta ygrefae a1 wfu wxta wwm, va-
zrngmrfqu gy grefyn
m:rnm’l wo: gfy’ mife w“t T
xiferaiwy’ nfvew o gie
afaefe @rwroderTy veme: - -
- amayefa g aray @ ufy fgw:
femfaardme Te aufeewR o .
wxfn wyrdife wene oy wﬂm TgRTE
ﬁ'gstmr X
m"mf:m tﬁaw w wunm '

. mmm&i‘f.“ Dymgspujitattons.”
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“‘Eveu unboiled rice offered by a Sudra and eaten at his
4 louso becomes Sudranna ; for Angira has said, that <A
“ Brahmana, who has ceased eating Sudranns, should not
“ drink even milk or curd at a Sudra’s house, for that also
«jg Sudranna.’ On the subject of unboiled rice &c., Angira
“has said again, that ‘As water, coming from any part,
*“ hecomes purified the moment it has fallen into the river, so
“unboiled rice &e. on’ their very entrance from a Sudra’s
“house to a Brahmana’s, becomes purified’ Parasara has
“ gaid that Sudranna, even after it has entered o Brahmana’s

_“house, in order to be purified, requires his acoeptance ¢

“thug—"*So lohg asa Brahmana does not accept it, - it re-

_“mains Sudranna ; & touch of his hand purifies it.” In the

“Vishpu Purana, it has been stated that Sudranma should
“‘be accepted aftet being washed or sprinkled with water :
« thus—¢ When Sudranna comes to one’s own housg, it should
“he accepted after being sprinkled. Lngu‘a has stated
* that Sudranna is to be received on & ‘different plate ‘from
“that on’ w}nch it is brought ; thug— ¢ The milk “or curd
* whick - Stk “piakes & gift of, on his” own” plate, when
“ brought to one’s own house, should bé'acespted after being
« placed on'a different plate,, Frofn these, it i3 demonstrated

+“that upboiled rice &e. gwen by a Sudra lose all imputity
'/ “when brought to one’s own hotise ;- when" they. remam* ita
“ Sadew's; hoy ave tho. ioipurity of Stdranba., 4 555 -
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From all these considerations, 'therefore, it is “evident
that starting from the preconceived notion that the
sacrifice of horse &c. ate not the. Dharmas of the Kali-
yuga, it isno way consistent with reason to come to the
conclusion, that because these Dharmas are sahctioned
in the Parasara Sanhita, Parasara has not only declared
the Dharmas of the Kali-yuga, but has also declared
those of others, and that consequently Parasara Sanhita
does not teach the Dharmas of the Kali-yuga alone.

SR ——

CHAPTER. XX.

THE FATHER CAN MAKE A GIFT OF HIS WIDOWED
' DAUGHTER.

Many have stated the question, in the form of an
objection, “ that in marriage, who is to make the gift of a
widow¥ When the father has once given her away, his
right in her has ceased. When he has no right in her, -
how can he dispose of her by gmng her again to ano-

- ther in marriage, [ ST

We have at, preaent in our country two sorts of marri-
age “the Bmhma.” and “Asura,” that is by a gift or sale of
the da.ughter‘ Here the words “gift” and . “sale”, do not,
exactly mean what they mean elsewhére. . In ordinary

_cases, & man can makwﬂglfh or sale of & thing, *if- he
hes a right in it. Ho 1 ¥ bis right 'in that thing; if he
) 0 of ‘it, auid. odequently éannot
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make a sale or gift qﬂt sgain. From tinié immetsorial,
this law prevails with reference to the gnft. GFsalp of land,
house, ga.rden cattle &e. There seems, however, to be
no analogy between such sale or gift, and sale or glft of
a daughter. In the cass of land, cattle &c. n" one can
make a gift or sale, if he has no right therein. Should
he happen to make such a glft or sale, it beconmes null and
void. But this rule does not hold with reference to the
gift of a daughter. Gift in marriage is not actual but
merely nominal. The framers of our Sastras have en-
joined the disposal of the daughter in marriage under the
designation of gift. The marriage is consummated on
any one’s making this gift. The marriage is valid apd
complete by the gift of the bride by a person who could .
have no right whatsoever in her, equally with her gift
by him who may have'an actual right in her, In the
case of ordinary things, no person can make over by gift .
a thing to another when he has noright in that thing;
while a bride can be made over in gift by any person of
the same caste-

Thus—
faar zqa wd lm’i AT ATAHA: fag: |
ALY AT AP VTG0
+ wTaT apR gt A af ANy
nqmmﬁrmmm zq: mw.} ’

“ The father ‘should himself make the gift of the daughter, :
“or the brother should do so with the permission of the fa-.

Naracdasiibits, quoved iavive Ukinlimtatima.



[ w7 ]
“ther. The materml .grond father, the maternal ungle,
"persona desoended from the aume pu@gﬂml anoestor, tmd
“ persons “with whom thereare ties of oonsangu:mty, shall
“make the gift of the bride. In the absence of all these, the
“ mothéx, ifgphe i i¢'in her sane state, shall make the gift,

«if ghe i not, the ‘&ift shall be made by persons of the same
“ caste S

-

Mark now,  if 1t had been the intention of the framers
of our Sastras, that the same rule shall hold with re-
ference to the gift of a bride as with reference to the
gift of land, cattle &c., that is, he alone who has.a right
in her shall be entitled to make the gift, then how could
poersons of the same caste be eptitled to make the gift ?
If any one has a right in her it is her father and mother
alone, The others can have a rightin her by no possi-
bility. If the rule had been, that ®like the gift of land,
cattle &c., the gift of a bride shall be made by him alone
who has a right in her, then the framers of the Sastras
would not have stated the maternal grand father &c. as
persons entitled to make fhe gift, or why would they
make the mother the person last entitled to make the
gift ? She should have been, in that case, held second to
the father only. In fact, there cannot be the same right
in a daughter as there is in land, cattle &o. ; if there had
been, the giving away of a bride in marriage without
the knowledge and consent -of the father, by any other
person, . would have been considered null and void, being
a gift by a person whok afl'no right whatsoever. But it
isnot a rare occurrenc that sometimes .persons give
away fomales in marriage, under such cireumstances.
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Why are such mama.ges valid ? Why cannot tbe father
lay comp]a.mis before a court of justice, and gm ¢ void
the gift of his daughter by a person who ﬂwd no nght.
whatsoever in her 7 The gift of another’s land and cattle
isnever valid. Tt becomes void when a compi¥int is lodg-

ed before a court of justice. From all these considerations,
therefore, the gift of a bride is merely nominal and is
founded on no right whatsoever. If then the gift of a
daughter is founded on no right whatsoever in her, and if
it is & gift merely nominal and is enjoined by the Sastras
as only a part of the marriage ceremony, there is nothing
to pievent the father to give her away in marriage again,

if her husband is dead, or in any other contingencies
specified in the Sastras. ®Asin the Text quoted above,
sanction is given to the gift of a female on her first mar-
riage, so in other Tekts like sanction is given, in certain
contingencies, to the gift of her on her remarriage.

Thus:—

¥ g agautare: gfen: g A |
fawwra: wnay a1 grey Sratamf an)
wryrfie Y wrArey SyTICQY N ¢
“ If after weddin®, the husband be found to be of a differ-
“ent caste, degraded, impotent, unprincipled, of the ‘same
‘“Gotra or family, a slave, or a valetudinarian, thena mar-

“ ried woman should be bestowed upon another decked with
“ proper apparel and ornaments.”

Mark ! sanctnon is here give to gwe away aga.m a wed-
bed female in marriage in due form. If the cxrcumsta.nce
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of havmg gwen away a da.ughter once in marriage were
a bar t6 her being made a gift of on the occasion of remar-
uage, then the great sage Katyayana would not have
given clear ganction to her being made ‘over to another as
a gift, on her husband being found to be degraded, im-
potent, valetudinarian &c. Moreover, it is not only that
we find a mere sanction, but clear evidence is found that
a father did make the gift of 2 widowed daughter on
the occasion of her remarriage,

Thus— ‘
WA WA AT DT |
gargt TIATTHG WA qrOT \Awar o
CTIRT T TAT WATAT WAL
vt ¥R guyT Hwar A0

“ By Arjuna was begotten on the daughter of the Nug-raja,
“a handsome and powerful son nawed Iravan, When her
“ husband was killed by Suparna, Airavata, the magnanimons
“ king of the Nagas, made a gift of that dejected, sorrow-
¢ stricken, childless daughter to Arjuna.”

When, therefore, the gift of a daughter is, as proved
abové, not founded on right, but only forms a part of the
marriage ceremony, when there is clear sanction in the
Sastras to make the gift of a daughter on the occasion of
her remarriage with all the rites and ceremonies of
marriage, and when we have clear evidence of a widowed
daughter having been made over as a gift on the occasion
of her’ ‘remarrisge ; the objectxon that, after theé gift
of the daughter,’ the father %8s 108t all bis right'in her
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and therefors cannot give her away a second time'in mar-
riage, - is altogether unreasonable. The fact is, those
parties, who are entitled, according to the Sastras, to
make the gift of a female on the occasion of her fifst
marriage, can also do so on the occasion of her remarriage.

CHAPTER XXII.

TeE MANTRAS (NUPTIAL 'fx«:xrs) TO BE USED ON THE
OCCASION OF A SECOND MARRIAGE ARE THE
SAME, AS THOSE THAT ARE USED ON THE

" OCCASION OF A FIrST MARRIAGE.

Some of the Replicants object to the remarriage of
widows on the ground, that there are no Mantras for such
marriage, and that therefore it cannot be contracted.
This seems to be a futile objection, There is nothing
in the Mantras used on the occasion of a first marriage
to make it valid, which would prevent their being used
on the occasion of asecond. Those Mantras, that sanc- .,
tify the first matrimonial -connoxion, shall also sanctxfy :
the second.

It has already been mdtsputa.bly established that Manu,
Vishnu, Vasishtha, Yajnavalkya, Narads, and Katya-
yana have enjoined the remarriage of women under certgin
contingencies. But if the Mantras, preacribed for the first
marriages, had not been apphcable fot remarmges, those
Rishis‘would cértainly Bave prescribed othér Mantrss



ofthqm or-re!narmga wmﬂduhaabmd ﬂthma :
trts fof th@ﬁrst marxinge  wafe : siot, spplioable* o the

segond. * The mére indercouts of the sexes” mnnam»bo\
called the S’amkam (rite) of marrwyo which requires

the applioation of proper Mantras in due form. . If the

remarriage of women Were mere intercourss with men,
not duly sanctified by proper Mantms, the authors of our

Sastras aforesaid would not have applied the word Sans-

kara to 1t also Thus,

Manu says :—

AT T a1 wfoRmT fryar o wdeea ) 4
TEIEAN g AT ¥ whrty ewgky 9. 175,
AR LLULER s Coi s T
u?jr:ﬁw wutar 3?7: iw_ntm‘iﬁr no9.176.

“ Iﬁ a woman al’t,er be@oming & widow, or being divorced
“by her husband, marrien ogain, the son born of her of this
“ magriage, is called a Paunarbhava. If she be a vzrgm, -

“ or if she leave her husband and return to him, she is
“ enmled to the Samkam or ceremony of marriage,”

Vaslshtha\ﬁays t—
SRR
& 200 s
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. 4:She, whg jp mervied bt oontimues  YicEid,
«tled tc the ﬁmﬁfﬁ% ﬁ{fﬁ@ﬁf@@é' s
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. Vishnu says ="'
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« She, who, thongh married, continues & vitgin and under-
“ goes the Sanskara for a second time, is called Punarbhu.”

Yajnavalkya says :—
Co N ' Sy Ae
- wATN jm 1( 'gm(r\: dEaAT g | 1. 67.

"¢ She, who continues n virgin, or otherwise, is ealled

Punarbhu, if she undergoes the Sanskara for a second time.”
When, therefore, Manu, * Vishnu, Vasishtha, Yajnaval-

kya, Parasara and other writers of our Sostras, have
enjoined the remarriage of women under certain contin-
gencies; when they have denominated such marriage
« the Sanskara of marriage” ; when the word Sanskare
oan by no means be applied to a mere intercourse. of
the soxes, not sanctified by Mantras; when they have
legalized the issue of such morriages; apd When, at the
same time,  they have not prescribed adiﬁ'efent set of
Mantras for them, the Mantras, now used .in fiyst. mar-
riages, should certainly be used in-the second, espedially
as there is nothing in those Manteas which: would: make
them inapplicable to remarriage of fomales. - . ;.
" Some of the ‘oppositiofists péilté\ﬁ&"_foi??tliéfigaﬁpl icabi-
ity of he isting Manisoafo_remiage of woris®h

* the streiigth of the following Text of Manu 1w !
»



p‘The nuptm‘f Toxts are hpphed solefy 6. 'Ifomj b or e
“ gma, “ and nowhere to A}anym oF gxrls “Who have" Tost:thied |
. v:r«vnmty 5 etiige tltéy are ‘“mtudad frm;ﬂfm me of
" nhgwm dutceo

Hero I have to observe that in the Text, né.bqve cited,
Manu, by the word Adkanyq, does: uot mean mdbws but
girls who have lost their virginity ‘before: mwm.ge by
illicit intercourse with men, as is evident from the last
part of the clause “ Since they are excluded from the*
performance of religious duties.” No Hindu can assert
that widows are excluded from those duties. On the
contrary, such widows, - who:would _prefer, widowhood to
remarriage, are enjoined by the Sastras to pass then' lives '
in the performance of such dutics.

CHAPTER XIII

IN MATRIMONIAL Auwwus Umwmxn DAMSELS ABE
‘' PREFERABLE.T0 MARRIED ONES IN.THE SAME WAY .. ‘
T aB Unumnmn Man mn 10 anmn ONES,

Wlule dwellmg upon thf gub.;ect of the ‘r‘emarnagp of
w;dqw:, it shoyld be. conmdered thi '”__ Wing &
of Yajnavalkya@‘njomg ‘u}ge i &o unmargy
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Aok g the Bl of & sbudont fn o, Vod
“ c,hould marry, an wnmargied, omi)‘apfedp.mw infpripr b
“ age, w;t.h a%quioqn physical signs, apd without the pﬂe
“ of wgmmimty vy
From this as well as other Texts upon the subjact, the
oppositionists try to establish that a married damsel
should not be married again. .

This conclusion is no way cosistent thh the precept of
. Manu, Yajnavalkys,Vasishtha, Vishnu, and other sages,
who have in their Sanhitas given sanction, in certain
contingencies, to the remarriage of married women. For,
if the conclusion of my adversaries be admitted, the
sanction of the sages alluded to becomes dbsurd. In fact
the true purport of the Text is, that when a person
is entering into matrimonial alliance, he should prefer
an unmarried bride to a married one, just asinthe
bestowal of a daughter, an unmarried person should be
preferred to a married one. As in the Text of Yajne-
valkya a'man is enjoined to marry an unmarried damsel,
50 in” the following Text of Baudhayang it is lsid down
that a daughtm' should bebestowed on an nnmamed man

wmﬁfﬁ' fewra Wm’fmfui im u’f

“ A dp.ughm sho\xld be beftowed on‘ a Mm“' M“MAQ", ‘m :
u the Vedu, virtuoua, m!e énd mnmrmd’

o e

. Ya;mvn\kyu-q&nh{hl 53-‘

st Yajiiavaliya Dipakaliké,.



Mhtet on
3 “?”’m* v*!ﬁ‘
we, find -
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At B 98 }hé"'deﬁum of s wj.f
ol gontingenbies, "l | perséns g permxtwr t0
agﬂ 3 ‘!l‘o téoorxcxle this apparent dicrepa ‘
uoncludp thnt the Toxts refer to dlﬁ'erent degtées of pre~ ‘
feregc%f.” Kumnlar conclusio‘n must be arrived at with
1egﬁtd'tl';the thartyirig & virgin'of " mdrried damébl.- In
fact marrying & damsel once mapried is as'much & cate
of sdcond preference of the part of a man, as Marrying a
male person once married is on-the part of women. % -

T'his is & conelusion which has been arrived at by the
Smart&a Bhattacharya Raghunandana also, -

Thus —_—

Auta A fad - wqtrfmzﬁﬁ i'm'u
xuwtf‘m' wmm‘hmﬁifa wWagITTTeNE--
wfad | wmeeady fefafiay forerewaty-
vﬁnm mmmw nmmn?ﬁrﬁr w1 |
« Baudhayma has maid’ that & daughter should: be boatowed

“ onr & suitor studied:in the ‘Vedas,. virtuous, wise and une
o marmd{ 5 Prom: 8400 ' literal. mtorpxet&tmn of . this, it

“ would appear tho.t ‘daughters should be bestowed on un.
’din& ﬁm:‘ “the l‘emarringe of #man oncg
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ﬁ%‘on n unmamed person m a:
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fact,. ;\I;tﬂe obae;va ' would “show, that: the
f;ame:s ‘of d;eSa.sttas lnv 8 o Sueb, raattérs iaxd; ”ﬁaﬁn
equal ruley for both the sexes.—They have: ardgméﬂ‘
that, before betrotbu,ent, inguiry as to' the fa.m;ly and
character of the bndegroom is a8 much necessa.ry a3 that
of the bride.* After ﬂhe marnage is contmcted they make

““'uq

o

: quamaﬁ wm fquﬁ:r '

matrﬁrﬁ srawefrat vt v 102,

wﬁﬁmf\‘ WTRRAHEHTA A AR |

WYRTA_ CAATZE ATEA: fagawar 4 1. 63,

Tngerfrarar Nfaarat agryara )

izt x egrfcdgiventuargy 1. 64

LX) < \ .
TR guUT: T DA 7T
aara e Qfera: g gar v vtz o 155
“ After leading the life of o.atux!,ent in t,he Vedaa, s poraon should

“ marry » damsel, tmmm'rled, smiabls, with auaptexoua Phymcd sigos,
+ inferior in age, without the pale of cansanguinity, having no insidable
“ digease, having & brother, not descended qug; the same line of ances-
+ tors, and five degrees without the mother's.-side and 'seven without
“ Lln fnthor'u A bride should pot be selqcted from the !a;‘gnl; which has
¢ & blemish or is ‘,‘”“to““-‘ disead mtwithahndmsitbewry
* distinguished, celobratpd for ten gemeratiots, pmod of riches; orn
* &o., and one in which:the Vedms argevary dsy ‘b\\glM The bﬂdepoom
"ulao ahouldbopommdo! thesa_ aM'.ribum, wwwwe




I

it w ‘much *a-duty of the mb&miu W@h&*‘ wife. !

that of the wif :to please hint.s Watt»bfaﬁmity ~they
nake s sinful on the part'6f man'as o that of womant
Mvthey have' ordditied man to iarry: again op” the
domxsé’bf hig wife'or on her proving barren S0, g0 +they
have ardmned woman'to marry again oun the'demise’ of
her husband or on his proving impotent %o, Marrying o
wonian once ‘married they have made as much a case of
second preference on the part of man, as marrying a man
once married on the pa.rt of woman.—~But udfortunately

-

wyet wrdar. \m’nm’t mw’i aﬁur:
afgar @ frel sery amx WA 4 3. 60,

“ Constent prosperity attends the family in wluch the wife pleases
* the husb “mdtheh band pleascs the wife.” Manu,

REIEE L Wm‘tfmt"mn e L T4

' The family, in which the wife and the husband keep each ot.hcr
pleased, and behave well towards each other, isone in which mtue,
mhen and on;oymenc increase.”  Yagnavalkya. ., .

'm!p:an wﬁv’ inu’f wumrﬁr lmmlr 1

A gywed W7 wﬁwhvmm !

“wrat et ﬂm: :

uﬁuwﬁm ﬁﬁm ‘W‘rm’wﬁ RS
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”’ﬁeﬁoblorvma. A wnmm dmt wm her hullu.nd mmw
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mias, the sidged Tes a‘mgum 0> bkl righite il
he s no?wwtﬁmg 1 aibosds s Waak - Womndn. ‘He M
taken ‘the S&sm:i‘mi;o hisowiRands ‘ahd iﬁ wid
moulds them in‘a’Way which best siits his’ mvenwﬂce‘ ;
perfoctly tegardléss'of the' degradsd” onditios to” which
woman hias been reduoed through his selfishuess #nd;in-
justice, A sight of the wrongs of the women of modem
India is really heart-rending, To respect the fomale  sox
and to make them happy are things almost unknown in
this oountry Nay men, who™ consider themselves wise
and are esteemed as such by others, take a pleasure in the
degraded state of the females, &~

Manu has declared :—

feafratafrgan wfafudeteer
w1 yufaaary v wegraarg fue o 3, 55
n aﬁﬁ TOOH TH AW AAT: |
aRATE W TouN axteAHer: w0 3. 56,
st z'nm?r 7 fangmng 2, T )
EA A ILE wamniﬂﬁurru 3 57
wrway arfy dtgrfa mnfm;fumz l R
' mmwﬂtvﬂ'ﬁvmmwm. 0, 8683,

“ Fatherg, brothers, hnsbg,ndﬂ, bxothers ofd hus . ‘

L wbg,wkfgr happiness uud vk F‘.l?emh shouﬁ
aqd keep them wdomed m uidtﬁer a‘n&'ﬁ'
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T iRy, s dosi ot s i :
“ a6 B9t rompyoted:The fasaily, n wmu tbn oplos sy -
“« Dpigyi LW Yises in. _hagipiaess ‘and wealth, Wm not

“ being propeily.treated and . Mpmed, wpmm"o\mo fhei:

wfho Tatder: uttorly pemh;ym if. dmmyed b Fn y;g. ?”

‘“Un‘ xiatély"thw' salutary rile regardmg 8 troat-
mbnt of ‘Wontelt s seurosly followed ; and the evil conse-
q\ienoéé ’usuaﬂy ‘atténdant upod & trahsgmiﬁ’bn of Sudh
8 golden rule, ‘are everywhere vigible.

CHAPTER XXIV,

Tue CustoM oF THE COUNTRY IS NOT A STRONGER
AUTHORITY THAN THE SASTRAS,

I have, to the best of my ability, explained the true
meanipg and purport of the Texts quoted by the Repli-
cants with the object to prove the nonconformity of the
marriage of widows to the Sastras. I will now endeavour
to meet another objection which  they have made with
regard to the introduction of the practice. The oppo-
nents have urged that even f the remarriage of widows
be oonsomnt to the Sastras, it should not prevml being
oppoaed to the custom of .the - counti'y, Anticipating
such 4n olgectwn, T ‘pointed out in'my’ first pamphlet '
aTexﬁ from Vaswhtha. 0 shew tha.t the Sastra in‘a

,r.y




stronger t\aw 3&
01111 ong Text bas, not been odnsid
pponet ‘58. I wxll clte othemﬁﬁonm ‘

Wy ForRTTERTTAT FATG TR A
fﬁ‘m mm mﬁzr !?Nnmi n

“ Tlmse that vush to know what Dharmas are, for them
“ the Veda is the highest authority, the Smriti. the _second,
“ and Custom the third. ” .

Here we see that custom is held a8 the weakest
authority ; and the Veda and the Smriti are stronger
authorities :

Again :

# a; reifgwdr 7 fadwn: Hal qat |
ey TLEA vt fagmn it

« Where there are no divect sanctions or prohibitions laid
« down in the Veda or the Smuriti, tl:e Dharmas are to be
« agcertained from an observation of the cmsbom of the coun-

* try and of the famxly .

Thus it is distinctly stated that custom is to be followed
on those matters only on wluch there are, no pregepts in
the Sastras. '

l'urther
_'»gﬁzﬁiﬂ 5 wﬂ:mvh aut aﬁu "

'b*s“tlf‘w PYRY w‘».y“,e'f,
* Mahabharata, Aqusseita Pagrs.
u}-m&ﬁmﬂ {» UL N . O3
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AQ Snmti u not to’ be wpepted when it'le gppoaed 1
“ Vedas, 80 custom is not to be respected wben it is at van-
‘“ance with Smriti. 7 .. . . Swenk
* So when Smriti and custom are opposed to eo,ch other.
cudtom is not to be followed, .

When we see, therefore, that there is dxstmct sanction
in‘the Sastras for the marriage of widows, to attempt to
establish that it should not prevail, because it is opposed
to the custom of the country, is acting in direct opposi-
tion to the opinion and precept of the framers of our
Sastras.

CHAPTER XXV.

CONCLUSION.

Every one, having’ the senses of sight and hearing,
must acknowledge how intolerable are the hardships of
our widows especially of those who have the misfortune to
lose their husbands at an early age ; and how baneful
to society are the effects of the custom which excludes
them from the - privilege of marrying again. Reuder!
beseech you to think seriously for a while upon the sub
ject, ang then tosay whether we should %ptwqg slaves to
tom, - regnrdlesa of thq prgcepts of our Sastras
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or should we. throw off tha ~ o mﬁng’oum
holymoﬁone.iumdubeam g estie véa ths’
widaws, “and thus reliéve ﬂi&e unﬁrtmmé craiiurei
from ' their misenes thle for}niﬁg your ﬂecmon, yoh
shotld bebr in mind thiab the custors of our country are
not mm\x\‘n.ble in their hature, No one ciin asoft that
they have never undergone any change. On the oontrary.
the  present inhabitants of India would appear to.
be altogether a difforent race, were you to oompare
their customs with those that prevailed in ~'days of old
omongst théir ancestors. One instance will suffice to
illustrate the truth of this statement. It,was considered
o heinous offence in a Sudra, if, in ancient times, he
‘durst 'be seated on the same carpet or mat with a Bra-
hmana ; but the Brahmanas of these days, like menial
servants, content themselves with sitting on the carpet
or mat, while the Sudra occupies a raised seat upen the
same. -

e * This custom is opposed to the Sast It is not only the Sudras aud
Brahmanas ignorant of the Bastras that follow this custom, but those
Brahmanas and Sudras who are reputed as vmed in them, act in ac-
cordance with it without compunotion,

Manu has sald 1— -

Mwﬁmmu ,

it wATE Prate’ Mwmi(kﬁs LY 3
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Changes in our customs have taken place even w:thm
a recent period. The Valdyas, from the time of Rajah
Rajbullub, have ‘commenced to reduce the period of
their Asaucha (impurity) to fifteen days, and to weal
the sacred thread, Before his time, the period of their
Asaucha was a month, and thq‘y did not wear the sacred
thread. Even now, there are families among the Vaidyas
who stick to the old custom. Have these innovators and
their descendants ever been treated as men degraded and
having no claim to the privileges of their caste? Again,
before the appearance of the Dattakachandrika, all Hin-
dus in adopting sons were obliged, in order to make the
adoption valid, to take them before the age of five, and to
perform the rite of Churakarana (ceremony of Tonsure
%n them. Since the publication of that work, if a son.]
adopted, in the case of 2 Brahmana, before the ceremon!
of the sacred thread, and in the case of a Sudra, before *
the marriageable age, heis still admitted to be within
the proper limits of age, and his adoption considered as
valid. '
In these cases, new customs were adopted according to
a new interpretation of the Sastras, not because they were
absolutely needed by the society at large, but merely be-
cause they suited the convenience or caprice of certain
individuals: For, if the Vaidyas did not reduce the
period of their Asaucha, or wear a theard, or if sons
were not adopted after five years of age, society could”
neither gain dor lose, But what an amount of misery
and evil does the country sustain from the non-pre-
valence of the marriage of widows! Here you have a

12
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posttive pvil==evik of 2 magnitude pmmg our nmngma-
tion t6 conceive, Now, if you could adopt customs that
at best suited but your convenience, you should do any
thing for the removal of this awful evil, when you have
your Sastras most explicitly permitting your widows to
marry again.

But I am not without my apprehensions that many

among you at the very sound of the word * custom "
will consider it sinful even to enquire if the change should
take place. There are others again, who, though in their
hearts agree to the measure, have not the courage even to
say that it should be adopted, ouly because it is opposed
to the customs of their country. O what a miserable
gutate of things is this ! Custom is the supreme ruler in this
puntry : Custom is the supreme instructor : The rule
custom is the paramount rule - The precept of custom
" 15 the paramount precept.

What a mighty influence is thine, O custom ! Inex-
pressible in words ! With what.absolute sway dost thou
rule over thy votaries ! Thou hast trampled upon the
Sastras, triumphed over virtue, and crushed the power
of discriminating right from wrong and good from evil !
Such is thy influence, that what is no way conformable
to the Sastras is held in esteom, and what is consonant
to them' is set at open deflence. Through thy influence,
wmen, lost to all sense of religion, and reckless in their
wonduct, are every where regarded as virtuous and enjoy
all the privileges of society, only because - they adhere
to mere formg: while these truly victuous and of us-
blemished conduct, if they disregard those forms and
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disobey thy authority, are considered as the most irreli
:gious, despised as the most depraved, and cut off from
society,

What a sad musfortune has befullen our Sastras
Their authority is totally disregarded. They, who pas:
their lives in the performance of those acts which the
Sastras repeatedly prohibit ‘as subversive of caste ant
relegion, are every where respected as pious and virtuous
while, the mere mention of the duties prescribed by the
Sastras makes a man looked upon as the most irreligious
and vicious. A total disregard of the Sastras and a care-
ful observance of mere usages and external forms is the
source of the irreristible stream of vice which overflows
the country.

How miserable is the presant state of India! It was
once known to nations as the land of virtue. But the
bload dries up to think that it is now looked upon as the
land of depravity, and that from the conduct of its pre-
scut race of people. From a view of its present degrada-
tion it is vain to look for a speedy reformation.

Countrymen ! how long will you suffer yourselves to
be led away by illusions ! Open your eyes for once and see,
that India, onoe the land of virtue, is being overflooded
with the stream of adultery and foeticide. The degradation
to which you have sunk is sadly low. Dip into the spirit
of your Rastras, follow its dictates, and you shall be able
to remove the foul blot from the face of your country.
But unfortunately you are so much under the domination
of long established prejudice, so slavishly attached to
custom and the usages and forms of society, that Iam
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afraid you will not* soon be able to assert your dignity
and follow the path of rectitude. Habit has so darkened
your intellect and blunted your feelings, that it is
impossible for you to have compassion for your helpless
widows. When led away by the impulse of passion, they
violate the vow of widowhood, you are willing to connive
at their conduct. Losing all sense of honor and religion,
and from apprehensions of mere exposure in society,
you are willing to help in the work of faticide. But
what a wonder of wonders ! You are not willing to follow
the dictates of your Sastras, to give them in marriage
again, and thus to relieve them from their intoterable
sufferings, and yourselves from miseries, crimes and vices,
You perhaps imagine that with the loss of their husbands,
your females lose their nature as human beings and are
subject no longer to the influence of passions. But what
nstances occur-at every step to show, how sadly you are
mistaken, Alas! what fruits of poison you are gathering
from the tree of life, from moral torpitude and a sad want
of reflection. How greatly is this to be deplored ! Where
men are void of pity and compassion, of a perception of
right and wrong, of good and evil, and where men consider
the observance of mere forms as the highest of duties and
the greatest of virtues, in such a country would that
women were never born.
Woman | in India, thy lot is cast in misery !



TO THE HONORABLE THE LEGISLATIVE COUNCIL
OF INDIA.

The Humble Petition of the Under~
signed Inhabitants of Calcutta and
the Lower Provinces of Bengal.

MosT RESPECTFULLY SHEWETH,

1. That your Petitioners have read with much con«
cern the Draft of a Bill entitled. “ A Bill to remove
all legal obstacles to the marriage of Hindu Widows,”
which was read by your Honorable Council for the first
time on the 17th November last, and for the second
time, on the 19th January. Your Petitioners are aware
from the printed papers of your Honorable Council, that
the said Bill has been brought in, on the Petition of
certain Hindus who desire that Widow Marriage should
be legalized. Yonr Pctitioners are also sensible that
the principle of the said Bill is consonant with the
social system of theic Euglish fellow subjects, and there-
fore is likely to be acceptible to your MHonorable Coun-
cil ; yet your Petitioners cannot but feel it as a duty
a8 well to themselves as Hindus as to their countrymen
in general, to submit their objections to the proposed law,

2. The preamble to the Bill states that ¢ whereas
it is known that by the law as administered in the Ciwl
Courts established in the territories in the possession
and under the government of the Kast India Company,
Hindn Widows with some exceptions are held to be,
by reason of their having been once married, incapable
of contracting a second ‘valid marriage, and the offspring
of such widows by any second marriage are held to be
illegitimate and incapable of inheriting property ; and
whereas many Hindus believe that this imputed legal
incapacity, although it is in accordance with established
custom, i8 not in accordance with a true interpretation
of the precepts of their religion, and desire that the



2

Civil law administered by the courts of justice, shall no
longer prevent those Hindus who may be so minded
from adopting a different custom in accordance with the
dictates of their own consciences” &c.

3. Your Petitioners beg leave to observe that the
remarriage of Hindu females is not only not in accordance
with the established usages of Hindus, but is likewise re-
pugnant to the precepts of their religion and the ordi-
nations of Hindun law, from which all their social insti~
tutions have originated, Though there are different tribes
of Hindus who speak different tongues, follow different
cudes of laws, wear different dresses, and have different
customs and usages, yet they are all unanimous in re-
prehending the marriage of their widows, in consequence
of its being against the positive injunctions of their law,
and the interpretations of that law by different com-
mentators  of ancient and modern times. ‘The Yajur
Veda in the Taithriya Sakha declares that ¢ as round
a single Yupa (sacrificial post) two tethers can be tied, so
one person can marry two wives. As one tether can
not be tied round two Yupas, so one female can not
marry two husbands.” The most ancient and revered
of our lawgivers, Menu, says in Chapter V. verse 161
that ““ a widow who from a wish to bear children, slights
her deceased husband by marrying again, brings dis-
grace on herself here below, and shall be excluded from
the seat of her lord.” And also at the following verse,
“issue begotten on a woman by any other than her
husband, is here declared to be no progeny of hers ;
no more than a child, begotten on the wife of another
man, belongs to the begetter ; noc is a second husband
allowed in any part of this code to a virtuous woman.'
The same authority further directs in Chapter 1X. verses
64 and 65, that ““ by men of twicesborn classes no wis
dow or childless wife must be authorized to conceive
by any other than her lord ; for they who authorize her to
conceive by any other, violate the primeval law. Such a
commission to a brother or other near kinaman, is nowhere
mentioned in the uuptial texts of the Veda; noris the
marriage of a widow even named in the laws concerning
marriage.” The Mahabharut, too, lays down that “a
woman is to kave only one husband upon whom ahe
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must depend through her whole life.” These ordina-
tions in the highest sacred works of the Hindus, added
to the long established custom and usage of the country
againgt the marriage of widows, will, your Petitioners
trust, weigh more in the estimation of your Honorable
Council than the forced construction of any solitary
text apparently in its favour, but quite unsupported by
a single instunce of such marriage having ever been
Jegally contracted in any period of the annals of the
Hindus.  Your Honorable Council will thus perceive
that the marriage of Hindu widows is not in accordance
with the dictates of Hindu law, as it is stated in the
preamble to the Bill for the removal of legal obstacles
to such mariiages.

4. Your Petitioners further beg leave to submit that
the proposed law is alse at vaviance with the several
statutes of the British Parliam-nt and the Regulations
of the East India Company, by which the natives of
this country have from time to time been assured, that
their rights of marriage and inheritance shall wot be
disturbed or violated. Section 23 of Regulation 1. of
1772 which was re-enacted in Section 15 of Regulation
1V. of 1793, ordains that in all suits regarding success
sion, inheritance, marriage and caste and ail religious
usages and iostitutions, the Mebamedan law ghall
prevail in respect of Mehamedans and the Hindu law
in regard to Hindus, This is also laid down in the
21st George 11T Chap. 70 Sections 17, 18 and 19. The
3id and 4th William 1V Chap. 85 Section 53 expressly
provides that in making any law for the natives of this
country a due regard should be had to their religion,
customs, laws and usages. The more subsequent Re-
gulation 'V of 1831 declares that cases relating to the
marriage, succession and inheritance of Mehamedans
shall be decided according to Mehamedan law, aud those
concerning the Hi.dus shall be adjudicated according to
Hindu law. These repeated declarations of the British Par-
liament and the local Government have induced a firm
belief that the natives of this country would be continued
in the evjoyment of their laws relating to mairiage,
succession and inheritance. Even in the General Order
recently issued by the Governor General in Council in
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reference to the late disturbance at Bolarum and the
conduct of Brigadier Mackenzie on the occasion, the pub-
lic officers were enjoined in the strongest manner ¢ never
to interfere with the religious observances of the natives
of India,” When the late Law Commission in 1837
applied to the Sudder Courts at the several Presidencics
for theic opinions on the subject of Hindu Widow
Marriage, the Judges of those Courts unanimously ob-
served that the legalization of such marriage ¢ would
be an interference with the Hindus in the matter of
their own law and religion and at once dislocate the
whole frame work of Hindu jurisprudence.” The Hin-
du Society has undergone mno material chauvge what-
ever since that year, which would warrant the Legisla«
ture to interfere with the Hindu law ou the ground of
expediency. Its integrity, it is true, has been most
serionsly affected by the enactment of Act XX1 of 1850,
but your Petitioners submit that one encroachment does
not justify another ; and, what is of more importance, the
said law has not increased the number of native cons
verts to Christianity. 'The experience of the last six
years shows that practic lly it has been of no more use
than afford.ng an example of an arbitrary and uncalled-for
interference with the Hindu law of inheritance. Legis-
lative intervention has never yet been able to effect a
change in public opinion, while the more such interfe-
rence is exercised, the more it assumes an objectionable
character.

5. Your Petitioners have been told that the Bill for
the removal of legal obstacles to the marriage of Hindu
widows, is merely a permissive law. In reply they beg
leave 1o observe that so far as it allows a widow to
contract a second marriage, at her option, it is undoubt-
edly of a permissive character, but in its immediate
and ultimate consequences, when it interferes with the
rights of others, your Petitioners bumbly submit that
it is a compulsory measure. As for example, if a Hindu
dies leaving two daughters, both of whom are widows,
but the one has a son, and the other no children ; by
the Hindu law of inheritance as it is now administered,
that son will be the sole heir of his maternal grandfather.
But if the childless widow contracts a second matriage
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and has issue by her second husband, by the proposed
law they would be entitled to equal shares of the proe
perty of their mother’s father with the son of the widow,
who has not remarried. Again, if a married woman dies,
leaving two sons, who have acquired property. Their
father mwarries a widow and dies leaving a son by bher.
Ouve of the brotheis has children while the other has
not ; but both of them subsequently die. By the Hindu
law the said children will succeed to the whole of that
property ; but by the proposed law, the son of the
widow will not only share c¢qually with the two brothers
at first, but will also succeed to the share of the de-
ceased among them to the exclusion of the said chil«
dren. Again, a person dies leaving a widow but no
issue and directs bher by bhis will to adopt a son and
heir.  If before the adoption takes place she contracts a
second marriage, she cannot carry out the directions of
ber deceased husband according to Hindu law : and the
consequence will be that his line will be extinct ; that
he aud his ancestors will have none to perform the
usaal funeral ceremonies prescribed by the Hindu reli-
gion ; and that whatever property he may have left, will
go to his next of kin, who, by the proposed law, will
find it to their intere.t to induce the widow to marry,
and thus defeat the intentions of her first husband for
their own benefit.

6. Your Petitioners can, to an unlimited extent,
multiply instances in which the proposed law for the
marriage of Hindu Widows will operate against the
civil rights of others who may prefer to follow the laws
and usages of their country,~a consequence which
had no doubt been anticipated by the Judges of the
several Sudder Courts, when they gave it as their ogi-
nion that the legalization of such marriage would amount
to an interference with the customs and laws of the
Hindus, and would at once upset their present system
of jurisprudence. If the Petitioners in favour of Widow
Marriage be disposed to adopt ¢ a different custom in
accordance with the dictates of their own consciences,’”
as it is stated in the preamble to the Bill, your Peti-
tioners have no objection whatever to their doing so,
but when the law whbich they have asked for, inter-
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feres with the rights of others, who entertain different
opinions and are not inclived to follow their example,
their demand is mavifestly unjust and unreasonable. The
Petitioners, at whose instance the proposed law has been
brought in, form a very small and insignificant portion
of the vast masses of the people whom your Petitioners
represent. It would, therefore, be scarcely just and rea<
sonable or even expedient to enact a law for the minority
which shall iaterfere with the rights of the majority.
As far as your Petitioners have been able to communi-
cate with the people of the interior, during the short
space of two months, which has elapsed between the
first and second reading of the Bill, they have found
but one opinion exist among all classes of men, and
that opinion is, your Petitioners need hardly say, against
the proposed law ; and if the fact of that law being
under the consideration of your Honorable Council be
made known still more extensively, your Petitioners are
sure the general voice of the entire Hindu population
will be raised against its enactment. The great majos
rity of the people of this country have yet had no inti-
mation of the proceedings which have been held in respect
of the Bill for the legalization of the marriage of Hindu
Widows. They have no kunowledge of the loglish lane
guage, and do not read the Knglish newspapers in
which the reports of your Honorable Council appear. The
Bill made its appearance in the Bengallee Government
Gazette only on the 12th February ; but still that would not
be sufficient, as the Bengallee language is only read
and understood in only one of the provinces out of the
immense extent of territories subject to British rule in
India, and that, too, by a comparatively small portion
of its inhabitants. Its enactment will, therefore, be with«
out the kuowledge of the people whose interests are to
be affected by it. If they know of ity yeur Petitioners
are certain they would cbject to it, and it would be
unwise to pass it into law on the apphcation of a few
against the wishes of the hundred thousauds of the Hin-
dus who own allegiance to the British Crown in India.

7. Your Petitioners also beg leave to submit that the
proposed law for the legalization of Bindu Widow Mar-
riage i3 vagae and insufficiens ; since it does not declare
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what shall constitute a valid widow marriage. The rite
of matrimony is held sacred in all countries and by
all nations. It is oone of the ten Sanscars or sacramen-
tal rites of the Hindus. Its details are no where left
to the option of individuals ; yet such would be the case
if the Bill for the removal of all legal obstacles to the
marriage of linda Widows be passed into law as it
now stands. The ceremony which at present prevaile
among Hindus, can not be performed in the case of a
widow taking another husband. “ The holy nuptial
texts” says Menu in Chap. 8 Verse 226, “are applied
solely to virgius and no where on ecarth to girls who
have lost their virginity.,” Again in Chapter 1X Verse
47. “Once is the partition of an inheritance made,
once is a damsel given 1n marriage, and once does a man
say I give” These three are by good meun done once
for all and irrecoverably.”” [t will, therefore, be neces-
sary to prescribe a wvew ritual in opposition to the dics
tates of Hindu Law aond Religion to prevent its being
a source of much litigation, which it will otherwise ne<
cessarily lead to. Such a result cannot surely be the
object of the Bill which is now before your Honorable
Council.  Your Petitioners also beg leave to submit that
many Hindu widows who, if remacried at an varly age
under the proposed law, might regard their second union
as a degradation and wrong, when ata mature age they
come to know the religion and laws of their country.

8. Under these circumstances your Petitioners beg
leave to submit that the  Bill to remove all legal ob-
stacles to the marriage of Hindu widows” should not be
passed into law, and that your Petitioners and the rest
of aheic countrymen, who prefer to follow the established
laws and usages of their country, will be permitted  to
continue in the enjoyment of their civil rights as they
have heretofore dune.

And your Petitioners, as in duty
bound, shall ever pray.






STRAY THOUGIITS,

CHILD MARRIAGE

BRITISH INDIA.

Job CuarNock was going up from Calentta to a place now
known as Barrackpore in a boat in the early daysof the Iast
India Company. At midstream the shricks of a fomalo renched
1is  ears, and he ordered his boatmen to land the boat on the
sank from whero the wails came. e saw the corpse of a Hindoo
>n a funeral pyre in flames, and a young female child of thirteen
seing foreibly dragged by ruthless IHindoos towards the pyre
‘or cremation with her deceased lord. The men were exhorting
her to die a suttee, and obtain eternal fame for chastity, and
axalt the glory of her deceased husband’s and her father’s family.
[he girl in utter despair, surrounded as she was by her execu-
tioners, was rending tho air with her frantic cries and shrieks,
and imploring Heaven to come to Lier rescue, froe her from their
grasp, and save her from being burnt alive. Job Charnock at
this juncturo appeared on the sceno, took tho girl into his boat,
and rowed away to the country-seat of the Governor of Bengal.
He educated her, and afterwards married her ; and she proved a
loving and a faithful wife, and died in the beautiful country-
seat, which after the name of Charnock, is to this day known by
the Bengalees as Chanuk, and by the Hindoostani sepoys as
Achanuk. The English know this place as Barrackpore, where our
Viceroys at times retirve for rest.
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Similar atrocious murders of flindoo widows were committed
by their relatives with impunity in all parts ot India under the
cloak of religion until the year 1829, when Lord William Ben-
tinck’s Government passed a law making the acta crime and a
felony, and aiders and abettors, felons, punishable, as principals,
with death by the gallows. Lord William Bentinck was no
coward son of Mars,  is stern sense of duty as protector of the
weak, the down trodden, and the helpless, living under the
weqis of the Dritish Nation, impelled him to action, and, view-
ing with disdain the prospect of a Hindoo rebellion which some
of hig chicken-hearted councillors whispered in his ears, hoe with
a bold stroke of his pen rid the country of the inhuman rite The
descendants of the Hindoos, who at the tima cursed himin secrot,
now hold him up as the founder of the British reign in tho
hearts of the lindoo race, and bless the nation that sent such a
man to their country to govern with principles of righteousncss
and humanity.

At the present day, though such horrid deeds are no more
heard of, there are nevertheless practices amongst the Hindoo
subjects of the British Crown throughout the length and breadth
of Dritish India which are blots in the present Dritish Adminis-
tration of India. The British Nation has no idea of the extent
of suffering to which innocent female children are subjected in
the name of Hindoo religion, nor of the oxtent of loss of life
attendant upon the observance of such Hindoo customs. The
annual administration report of each provinco in British India
gives the number of theft cases and each of the other offences
complained against, in which perpetrators of crimes were dotected
or undetected, and in which punishment was brought home to
the offender or otherwise, but no administration report of any
province in British India gives us any idea of the number of
Hindoo female childeen married in each year, nor of the age at
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which any particular number of them ave married from tle age
of two to the age of fourteen. No s‘ytstcm has yet been inaugur-
ated for the registiation of Iindoo marriages and there is no
chance of knowing the number of Hindoo female children
married in each year in India, nor the age st which any parti-
cular number of them arc married. Theic is no chanco of
knowing how many Hindoo child wives of threo years, how
many of four years, and so on up to fourtoen years become
widows in every year in India. We cannot know of the number
of child wives that dic in the throes of cluld birth between the
aue of ten and fourteen.  We do not thivk we can know of the
number of infants of any particular race that dic each year m
British India within oue month of their birth, within two months
a~d €0 on up to the third year of the existence of such infants.

We fear, that if the Government of India be ealled upon to
furnish information oa these points it would plead its present
inability to do so, and until the Government be directed by the
Home Authoritics 10 formulate measures to oblain accurate
information on all these subjects it will take no steps to this cnd,
so indifferont the Indian Government secms to be in these
matters.

Our Government i< under tho impression that the bigh
oducation it is giving to the people of this country will awaken
in them a high sense of their responsibilities as fathers for their
children’s well-being, and that thero will he no occasion for
interfering with parcutal rights of the Hindoos over their child-
ren.  OQur (iovernment has been acling on this impression,
The continual flow of le. tures by Hindoo young men from the
year 1850 to the present date on public platforms against child
marriage and enforced widowhood and the virtuous indignation
the lecturers displayed on suclt occusions on the evils of Ilindoo
rhild marriage and the unantmous vote of censure which the



audience on such occacions passed against such practices induce
a belief in high ofticers ot Government that the days of child
marriage are doomed aud that British India will in o short time
be freed from the yoke of such inhnman customs and of strecams
of ¢vils which flow from such a system.

At the risk of being long and tiresome I will reproduce here
the proceedings of two meetings of educated Hindoos from the
Indian Mirror of Sep'ember and October of 1878, to show the
altitude of educated Hindo s in connection with the subject of
child marriage.

[From the Indian Mirror, Thursday, the 26t September 1873.]

“Proceedings of a Meeting of the Students of Calcuttangainss
child marriage.””’

At the Instance of the Students’ Association a public meet-
ing of tho Students of Calcutta was held at the Albert Ilall on
Satnrday last at 6-30 . M. The Hall was crowded to suffoca-
tion and hundreds had to go away from want of space to stand in.”

“Dr. Mohondra Lal Sirkar was voted to the chair. The
chairman opened the procecdings of the meeting with the remark
that as one interested in the welfare of the country he considored
child marriage a great source of evil and that he was impelled by
a sense of duty to be present in the meeting,  The movement ho
sand was arightone and itoriginated in the most proper quarter.”

“The Sceretary then read a precis of the letters recetved from
diforent schools and colleges in different parts of the country
and 1t was seen from it that the movement was leld with  uni-
versal joy and unbounded enthusiasm.  Meetings were held in
differcut Schools and Colleges in the Mofussil and all were
unanimous in adopting the line of procedure indicated by tho
Studenty’ Association,”

“Utmost enthusiasm prevailed during the three hours during
which the meeting lasted and the following resolutions were then



proposed and cartied by acclamation, The Reso'utions were all
moved, seconded and supported in neat cloquent, and earnest
speechesby students represonting the different colleges of Caleutta
and it is worthy of note that all of them were unmarried except
the supporters of the first and second Resolution.

“Resolution 1.”

“That this Meceting deeply impressed with the pernicious
character of tho custom of Child Marriage, convinced that it lies
oven in the humble power of students to take stops to check it,
resolves to organise a movement amongst students to put down
a custom so prejudicial to their best interests whethor as students
or as men,”

“Proposed by Bahoo Byomhesh Cbakravarti, M. A,
(Presidency College) seconded by Baboo Bidoo Bhoosun Muk-
herjeo (Cathedral Mission Collego) and supported by Baboo
Jogendro Nath Bose.”

“Resolution 2.”

“That this Meeting convinced of the importance and neces-
sity of forming a band of young men pledged not to marry at too -
carly an age with a view to help this movement and gradually to
influence public opinion in its favor, resolves That tho following
form of pledgo be adopted to be signed by such students as are
in a position and Ieel themselves able to enter into this solemn
obligation.”

“Deeply improssed with the pernicions character of the
custom of child marriage and with the evils that have followed
in its train, convinced of tho solemn duty 1 owe to myself
and to my countrymen to discourage so far as may be in my
humble power a custom so hurtful to students, so prejudicial
to the best intorests of my countrymen at large, 1 hereby so-
lomnly declave that L shall not marry nor allow mysell to be



given in marriage till Thave completed the age cf twenty one
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years, my present ngo being

“Proposed by Buboo Narendrolal Dey (Presidency College)
seconded by Dr. Tumizoddin (Medical College) and supported
by Baboo Jogendra Chunder Bose B. A. (Presidency Collego)”

“Resolution 3.”

“That the Members of the Committeo of the Students’ Asso-
ciation (ex offirio) and the following gentlemen form themselves
into a Permanent Standing Committee with power to add to their
number for the purpose of taking such steps as may be deemed
necessary to help and promote the movement that Lias been
inaugurated and thero be two  scerctaries to the Standing
Committoe, one of them hoing tho secretary to the Students’
Association for the time being, and the other to be appointod by
the Standing Committee”

“Proposed by Baboo Nrityalal Mukerjee ( Free Church
Institution) seconded by Babeo Somendro Nath Tagoro (St.
Xaviers College) and supported by Baboo Bijoy Gobindo Dose.
General Assombly’s Institution.

“Tho following arc the gentlemen in the commiteo. A. M.
Bose Iisqr. M. A, Barister at Law, President, Students Associa-
tion, Baboo Kally Churn Banerjoo M. A. B. L. Vice-President
Stndents’  Assiciation, Surendra  Nath Banerjec B. A. Vico-
President-Students,  Association, Gooroo  Dass  DBanerjee
B, 1, Viee-President Students’  Association (now Honblo
Jjustice Goorco Dass Banerjee D. L. Vice-Chancellor Caleutta
University) Byomkesh Chakravarty M. A,, Suruth Chunder
Chaticrjee (Lucknow) Gooroo Prosanno Puttadar (Krishnaghur)
Jogendor Chunder Bose M. A., Tarakissore Chowdry, Kally
Sunkur Sookool, Syamul Dhun Mittra, Nritya Lal Mukerjce,
Somendro Nath Tagore. Monorunjun Dass  (Scerctary
Bhowanipore Students’ Association),”



“It mnst be noted here that an amendment to the second
vesolution was proposed by one Bepin Chunder Pal who wished
to add the following words in the form of the Pledge, “and 1 will
not marry nor allow myself to be givea in marriage to a girl
who has not completed her fourteenth year.”

“The Resolution was subsequently withdrawn when the
impracticability of the amendment was explained by diffrent
speakers.”

Baboo Rajnaran Bose of the Adi DBrahmo Somaj and the
Rev. Dr. K. M. Banerjee, who were presentat tho meeting spoke
strongly in support of the amendment. The remarks which
Baboo Rajnaran made in Bengali were very humorous and called
forth roars of laughter. He cxhorted the students to bewaro lest
their zeal and enthusiasm evaporate like camphor. Dr. Banerjoe
exhorted them to have ‘patience’ He remarked that he was glad
to notice a spirit of self-relianco growing up amongst the students
of the present generation. In his younger days the students
looked up to Government for suportin all sorts of reform.”

“Babu Surendra Nath Banerjeo in proposing a vote
‘of thanks said that the most difficult part of the businoss
yet remains to be done ; the difficulty was to carry on the
movement with caution, earnestness and zeal.”’ Ile exhorted
the Students not to flinch nor to flag. Asa Vice-President of the
Students, Association he said, that that body did not arrogate to
itself the functions of a Reformer but it has taken up the question
of Child marriage into its hands because of all others this was the
subject which affected the interests of students most seriously.”

The Meeting broke up at 9 30 P. M. and twenty five of the young
men present expressed their willingness to sign the pledge.”

From the Indian Mirror, Tuesday the 15th and Thnrsday
the 17th October 1878. From a correspondent

10 October 1878”



“BIRBHUM”

“On the requisition of ' the Calcuita Students' Association,
a meeting of the gentlemen of Suri was convened by the
pupils of the Dirbhum Government Sehool in September
last, in the Birbhum Government School premises, for con-
sidoring the subject of early marriage and the advisability of
the students signing a pledgo not to marrv before tho age of
twenty-one. The meeting was largely attended by respect-
able Native gentlemen of the station, and presided over by
Babu Kulodanund  Mukerji, an Tx-Subjudge.  After the
delivery of addresses by some of the gentlemen precent, it
was resolved that the pupils shonld not sign the pledge with-
out obtaining the consent of their parents and guardians.
The following is the snbstance of the speceh delivered hy
Babu  Khetter Mohun  Gangoly which produced a telling
effect on the andienco.

“Mr. President and Gentlemen.—We have heen eallod
here to-day to give expression to onr views on tho subject
of early marriage amongst students of our schools. Tho sub-
ject hag been ono of great interest to me, and it is with no
ordinary delight that T accept the invitation. T commend
the spirit with which the matter has been taken up by the
pupils of this School, and without any further observation
I proceed to address them.

“The move now made by the Calcutta students’ Association
for the repression of early marriage, which has heen one of the
many causes to which tho present degenerate state of the natives
of this country is attributable, inspires me with the hope that
there is looming in the distance, it may be, a more happy and
prosperous cra for the conntry. In days gone by, when the
Aryans first settled in the Valleys of the Indus and the Ganges,
and framed comprehensive rules for their conduct in life, early



marriages were quite unknown. The Shastras, which the
Rishis promulgated for the government of the people of India,
went so far as to prohibit them. By the laws of Manu it
was ruled that a man was first to finish his education, and then
tuke to him a wife ; and the Hindus of old never thought of
marriage for themselves or their children until they had
attained the age of twenty-tive, and when having completed
their education, they wero ina better position to judge for
themselves, and strike out a course of lifo most advantageous
to themsslves and to their fellow-creatures. In  those days
womon enjoyed greater privileges and liberty of action than
now. Tho pagor of the Mahabharat and the Ramayan tell us
of the age at which men and women joined hands at the
hymwneal altar and the diffevent modes in which they did so.
 Jfemalos of the age of those who are in Iurope consi-
dered marriageablo could choose their hushands from among
the male guests invited by their parents. The Sayamvaras
of Domayanty and other renowned ladies will doubtless recall
to your mind the numerous instances in which oducated ladies
of high rank oxercised the privilego of choosing their partners
in lifo.  Your ITead Master, Babu Sib Chunder Shome, has
already quoted authoritics to show that early marriage was
never countenanced by your ancestors ; and that it is because
early marriage was unknown amongst them that they came
to be a great nation. Whence, then, has this baneful practice
of early marriago sprung np —a practico which has taken such
a deep and widespread root in our land ?  This may at first
sight appear to admit of no satisfactory answer. But when
we recollect tho changes which India has undergone from
the time of the extinction of our independence : when we
cousider the misfortunes it labonred under during centuries
of Mahomedan misrulo, when we contemplate the struggles

9
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which the Hindus had to make to prevent any fusion of the
races and the shifts they resorted to in order to attain that
end, the difficulty vanishes and we see at least two of the
expedients they adopted. The Moslems, who then governed,
were far from being a chivalrous nation. They often attempted
the chastity of Hindu ladies, and the pages of history are replete
with instances of Ilindu ladies having perished by consigning
themselves to fire rather than submit to dishonor at the hands
of their lawless conquerors. It was in order the better to secure
their ladies from harm that the Hindus of those days first
introduced the zenana system and the practice of carly marriage.
Once wedded to these systems, the Hindus became staunch
adherents to what had obtained tho sanction of age. In course
of their degeneracy during this dark age the great majority of
them ceased to cultivate the language in which their ancestors
had sung praises to God, and thus it was that the sacred toxts
were left in the hands of those who conld retire from the
sceno and remain secure from intolerant enemies. The revolu-
tion, which followed the fall of the Hindu soversignty com-
pelled many a Hindu to take to tho study of Persian, and
thus eke out the means of subsistonce or perhaps earn Stato
honors. Sanskrit then became a dead language. The sacred
texts were cither destroyed, lost, or removed to places un-
known. The Rishis wero lost sight of even in the mountain
fastnesses and impregnable forests. Thero remained, then,
for the guidance of the Hindus, in matters moral and religi-
ous, but a few who had any pretension to a knowledge of
the ancient Aryan lore. In course of time death snatched
away one by ono the few able Pundits that survived the
downfall of the Hindu Empire ; and their successors, under
the consequent inauspicious circumstances that attended
their endeavours at the mastery of tho Sanskrit language, wero
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cerlainly not the best guidos to the fallen Hindu race in their
affuirs, temporal and spiritual. Thése men, possessed but a
smattering knowledge of a few straggling works on Hindu
Shastras, made their own compilations, annotations, and
commentarios, and only too often, from inability to grasp
the subject, rendercd erroncous explanations, and in order to
gain renown, engrafted on them opinions which, at the time
were best caleulated to suit the circumstances of the people
among whom they lived. Rughunundun Bhuttacharji was
a person of this class. 1lo it was that preached the doctrine
that when @ man married a femalo child at the age of cight
he obtained that reward in [eaven which Menoka and Dakhya
attained hy the gift of Gowri to Siva, and that when a man
kept his daughter unmarried till the age of twelvo he paved
his own way and that of his anceslors to the soventh genera-
tion to llell. Ignorant men, through fear of incurring the
wrath of Heaven, disposed of their female progeny in marriage,
not only before their twelfth,but even before their eighth year.”

“Thus, carly marriage having taken deep root in indu
society, and having the colour of sanction of 1lindu religion,
gradually became a part of the social and religious institu-
tions of the country.”

*¢ Unupurva marriage or hetrothal of children even before
their birth accompanied with religious ceremonies takes place
cven now in the 19th century among the Boidik Brahming ;
and instances of baby-marriage among the higher castes in
Bengal are not of infrequent occurrence, Fven in this school
thoro are married boys of tho age of eight ; and in this assembly
are grown up men who wero married at the age of ten.
Bengalt parents think that they have the right to marry
their children to whomsoever and whenever they please.
The good which parents alone can do to their eluldren with
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that hewly care aad solicitude which none other can bestow
is marred in most cases By early wmarriage. when the education
of the children isincomplete and when they are incapable of
realizing the duties and responsibilities they have undertaken,
or comprehending the injury, that their physical and intcllec-
tual nature are likely to suffer, and the pecuniary embarrass-
ments that may arise. 1 do not however for one moment
attribute  any unworthy motive to parents in this 1 ey
through hest of motives and mistaken notions of the fitness of
things they harry  on the  marriage of their chiidern. Early
marriage was prevalent among the Fnglish, and to repress
it the Biitish nation had to pass a law holding null and
void all marriages  of iafants under the age ol twelve in
the cuso of females, and fonrteen in that of males.  The
T'rench had to go further, and in the Code Napoleon it is laid
down that any child married daring his or her minority might,
within six monthsalterattaining the age of 25 at pleasure dissolve
the marriage, if theve be no children by the union. In India,
howaver there isno such law  We do not regret its absence when
we see around us so many young boys, yet unsaddled with
wives, striving head and heart to find out the effsctive means
of curtailing the unbounded and arbitrary power of parents
in this matter. The preseat occasion s, therefore, one of
joy to cvery man who has bestowed a  thought on the
subject. [Sarly marriage has the same effect on the married
conple as the grafung process has on seedlings which grow
into trees.  Seedlings left to the fostering care of nature
when anived  at maturity yield better and more durable
fruit than grafts which are wmmaturally forced, and conse-
quently made o yield wutimely fraits which erelong wither
away. We see the same ill effects from early marriage.
Bovs in their teens become fathers, girls become mothers



still carlier, both Lecome old before they have tasted the
real pleasures of youth. So far’for the physical aspece
of this all, important question.  Our Civil Surgeon, Dr.
G. C. Roy, who from the mature of his education and his
professional experience is botter ablo to afford information
on this subject, has alrcady given you his views. Now,
let us seo what effect it has upon our boys in respect to
their morals, The association of married boys with the unmarried
lias often a very deleterious effect on tho latter, Tho bachelors
from idle curiosity question their wedded associates about the
mysteries of marricd life, and learn from them things they
should not dream of, and become possessed with longings
which distract theiv attention from their studies and croate
artificial cravings. Boys, I beseceh yon to shun the company
of married boys whom the dulliance of the Bashurghur, the
flirtations of sisters-in-law, and the blandishments of wives
have made effeminate and renderod unfit for the austere,
the simple,the blessed life of a student. Shun them as you would
shun  your worst enemy, for they will poison your mind,
and overcast tho havon of your innocent thoughts with
dark clouds, which will raise tempestuous storms and destroy
your soul's peace. 1t is true we see instances of young
hoys who,notwithstanding these disturbing elements,have success-
fully passed their academical examinations. But these are of
rare oceurrence, and are the cxceptions which prove the
general rule that carly marriage has a banclul effect on the
prospect of many a young student, makes them mere abortions
in the intellectual world, and sends them forth into citics
and towns like famished wolve s in quest of service. This is
a fact beyond dispute, The number of applications accom-
panied by recommendations, which an  advertisement
for a kerani on a miserable pittance of Rs. 15 or 20 attracts
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from various parts of the country, affords irrefutable
proof of the deplorable influcnce of this great social evil.”

“It may be said that a stato of celibacy up to the 21st
year of their age would lead studonts to habits of immorality. I
scout the idea. The tendency to immorality, which must
bo the consequence of an unnatural and artificially created
craving, is as much for the married student as for the un-
married when thoy are not taken caro of by their parents and
guardians, and aro allowed to fall in bad company. But as
students devoted to the noble causc of learning, as members
of a sacred socicty united together by the bonds of a hrother-
hood keenly alive to the high sense of moral excellenco—the
very ideal of an ardent imagination, as votaries in the temple
of science, whose duties should engage the whole man, body
and soul, you will, Tam fully assured, never so far degrado
yoursclves as to forget your position, nor fail to reprobate the
conduct of such as stray from the right path. If there be
any whom all these considerations will not restrain, on him
my words are lost, and tosuch a person Ido not address
myself.,”’

“The Students’ Association at Calcutta have asked you
to co-operate with them, and to sign a pledge not to marry
hefore the age of twenty-one, I de not see how you, who are
dependants on your parents even for your existence, can accede
to this request without obtaining the assent of your parents,
Your parents wishes on this point ought, therefore, to be first
ascertained, and until this is done nothing can be said by
any ono of us who are present at this meeting. Your
fathers will, I fear, set their face against such a proposal.
Mothers in Bengal have, in matters domestic absolute
authority ; and it is through the influence of mothers that
boys are married during their infancy. The avarice for
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gold ornaments, gold and silver plates known as Dan
Samigri, and cash as Gon Pon at the time of their son’s
marriage, presents at every occasion of festivity, and pecu-
niary assistance in times of need from the bride’s father,
and the desiro of securing docile maids of all work free of
cost, induce many mothers to contract early marriages
for their sons. Such mothers seldom bestow a thought on
the future of their offsprings, and it is idle to hopo that
under the influence of such, Bengali fathers will keep their sons
unmarried till their twenty first year, or consent to thesignature
of the pledge by their sons. I would therafore suggest to you the
advisability of proposing to the Students’ Association a Memorial
for presentation to the Vice-Chancellor of the University with a
prayer for the passing of a rule prohibiting the admission of E
married boys to the Entranco Examination, and another to the l
Director of Public Instruction for a rule to stop the admission !
of married boys, and continuance in Government and Aided
Schools of such as may be married after tho enforcement ¢
of the rule.”

Now, let us seo what lesson the proccedings of the Students’
Association of Calcutta held in September 1878 teach us. It
shewed :—

1stly.  An earnest desire on the part of the Ilindu students
of all the schools and colleges throughout the province of Ben-
gal to prevent their parents and guardians from marrying them
before they had obtained their full physical growth, before they
had finished their education, and before they had begun to earn
the means of supporting themselves and their families.

2ndly. An earnest endeavour, with the advice and under
the guidance of gontlemen of superior culture and worldly
experience, and of the leaders of public opinion, to remain un-
saddled with wives, and unencumbered with cares, anxieties, and
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pecuniary embarrassments consequent on the married state
during their academical career.

3rdly.  Tho promptitnde with which the members of the
Jearned professions, medicine, law and divinity, members of tho
British Indian Association, members of the Indian Association,
members of the Brahmo Samajes, graduates of the University,
and members of the Hindu community of Caleutta, responded to
the call of the students of Bengal for help in their deliberations
in connection with the course to be taken to prevent their
marriage during their scholastic career.

4thly, The impracticability of finding unmarried Hindu
girls in Bengal of the age of fourteen.

5thly. The uselessness of the endeavour of students and their
distinguished supporters without the help of Goverment, but
only with the aid of a pledge vot to marry or allow themselves
to be given in marriage before thoy have completed the age of
twenty-one.

To the reader I leave the task of drawing the wmorale from
the procecdings of the meeting of the students of Birbhoom held in
September 1878.

More than twelve years have elapsed since these events
took place; and the question of child marriage, in"so far
a5 it affects Hindu students, remains in the same stato in which
tho students found it when they took it up. But where aro
the friends and well-wishers of [lindu studentsy Where ave the
Prosidents, VierPresidents, and other office-bearers of the
Students, Association who held their meeting in September 1878
at tho Albert Hall? Have theso gentlemen, whom the rising
generation of Bengal look up to for the welfare of their
Country, ceased to feel an interest in the student’s cause 1 No,
it cannot be ; untoward events must have stared them in the

face, and compelled them to keep back till an opportunity offers
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to enable them to prove themselves equal to the trust reposed
in them by their young friends tho Hindu Students of Bengal.
I have heard people say these gentlemen finding the inutility
of the Student’s pledge, in their unwillingness to lose touch
with the Hinda Community by invoking the aid of theGovern-
ment in its educational department as suggested in the address
to the students of Birbhum and seeing no hope of having the
co-operation of fathers of Hindu students who nover let slip
an opportunity of making money in their bargains for the
marriage of their sons during their academical carecr have wash-
od their hands off the matter in utter despair. I do not think
it has come to this, but if it be so, it is a matter of deep regret.

Let us now for a moment dismiss this subject from our
mind’s eyo and turn to Miss Rukhmabai’s tale of woo of the
Hindu child wife in her letter to the National Review repro-
duced in the Indian Statesman of the 27th September 1890,

“Rukhmabai tells the following pitiful narrative of the lot
of the Hindu child wife”

“In cousidering how child marriago affects the young wife
wo shall find, as might be expcoted, that the Hindu woman is
oven more degraded than the man. Indeed no words can describe
the mischief done by the system. It is the sole cause of the
present deterioration of women in India. If child marriage is
injurious to a man, it is ten thousand times moroe so to a woman.
It has degraded her to such an extent that she has almost lost
the dignity of humanity,and has come to be considered an inferior
being. Indeed men regard her as much as they regard one of
their domestic animals. The birth of a baby girl is always most
unwelcome, The father gnashes his teeth and stamps his fect. The
mother is sorely disappointed, and although her tenderness may
bring its sure wealth of love,she curses both herself and the child.
There is moreover a notion prevalent that women who bear only

3
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girls are sinful and this intensifies the grief. As the baby grows
into a little girl the anxielies of the mother increase day by day.

“The girl as a rule, is married when she is eight years old.
From what she has seen of life in her small expericnce she has a
greater horror of going to her mother-in-law. The mere men-
tion of her name is often enough to throw the child into a fever,
and she tries every possible contrivance to delay her departuro.
She knows only too well the fute that awaits her. No play, no
amusement, no kind words, ne sweet smiles, not enough food,
not even a quict corner to rest in.  Continually before her there
will be the stern and angry faco of the mother-in law, who will
find nothmg but fault with her, and punish her in the most
cruel manner imaginable—from slapping to branding aud starv-
ing or beating to death., At hand thero will be young brothers
and sisters-in-law on the alert to add to the wrath of their
mother by telling fictitions tales of the child’s misbehaviour
towards them. She will bo kept at hard work frem morning
till night and be rewarded by upbraiding and taunts. She will
not be allowed to speak (reely with any of the family or with
any one else. Such will be her life  No wonder that the, poor
child dreads il.  Nevertheless she has to face it. Her only
consolation is to tell her mother about the treatment she receives
in her husband’s house. When the opportunity comes she
pours out all her grievances with sobs and sighs in the hope of
getting redress. But alasy theve is none. The mother has no
power to help her. The only consolation she can give is to say:-
It was no fault of mine or yours that you were born a woman.
But since it has pleased God to send you as a woman into this
world you must bearit as others have done. As time passes
you may find your husband good and kind to you, and then
you may feel amply rewarded for all these present sufferings,”
The poor girl, somewhat comforted by this kind advice, patient-
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Ty awaits the brighter future pictured by her mother, whose
sufferings have probably been similar. The time comes when
the young people are united, and the promised happy time
arrives. The young wifo exerts herself to please her husband.
If he loves her tho promise is fairly fulfilled. She finds some
comfort in his assurances of a happy faturo before them, when:
he may be able to carn aliving for her, and when the mother-in-
law can no longer disturb her happiness, But husbands who
follow in the footsteps of their mothers are not rare. Thero are
many faults which may be found by such a husband. His wife
may not be handsome cnough for him. 8he may not belong to
a well to-do family, and may not have brought him a good dowry.
She may not be clever nov obedient enough for him : and the
faults grow in his sight as months go by, till he determines to
put up with her no longer. She is cast aside and is superseded
by another wife. Is thero no onc on carth who can help her ?
She has her parents.  Will thoy not receive their own flosh and
blood? She goes to them to scck refuge but public opinion is
too strong, and though they lovo her dearly, they do not dare
to roliove hor, except with words of comfort. The mother’s
heart melts with grief and the father isin deep distress, but
they can only say to their child, “Parents give birth, but do
not shape destiny. Iach individual brings his or her own destiny
into tho world. Whatever your misdoings in the former life have
been, you must, my dear, suffer the penalty in this life, Try and
bear it patiently and your future life will be a happy one. We
have done our parental duty in giving you in marriageto the best
person we could find; and after marriage there is no placo on
earth for a woman but her husband’s house,and tho only salvation
for her is to live and die under his roof. Therefore, my child,be
brave and face your misfortune without complaint.”

“To live and die under the roof of her husbaud is the only
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salvation for a womant She has lived all these droary years
under her husband’s roof ; but she has not yet died there. As for
living under it the thought is absolutely repugnant to her. Lifo has
not the slightest attraction for her. Had she not better secure the
¢“complete salvation” as soon as possibley The end is easy.
She drowns her-self in the nearest well, tank or river, or takes
a strong dose of opium. Thus is closed the brief chapter of
sorrow and misery. Thank God, such is not the fate of every
Hindoo woman. Let us turn to those who are still dragging
along the weary path of life. This custom of child marriage
cauges many a Hindoo girl to become a mother at the age of
fourteen, and she may bear a dozen or more undeveloped and
sickly children, half of whom are born only toadd to the misery
of the poor ereature, and to leave the world after having brought
nothing but trouble and anxiety into it. It would bo marvel-
lous indeed if the young wife were not broken down by such
ceaseless physical and mental strain. It has been shown that
the education and mental culture of the boy-husband ave hin-
dered by premature marriage, and it can easily be inforred
that the education and mental and moral development of the
girl-wife become next to impossible.  Thus any effort to educato
the Hindoo woman before the abolition of child marriage seems
like putting the cart before the horse.”

“It remains for us to consider how child marriage, which has
ruined the Hindoos, morally and physically, is to be got rid
of. 'We must realise the fact that the race, by the long preva-
lence of this pernicious custom. has been weakened to such an
extent that to rise up against that custom with united strength
has become next to impossible. Owing to the spread of Western
education, few individuals amongst the Hindoo community
are ready to sacrifice themselves for this object. But after all
they are a mere drop in the ocean. The majority of the people,
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:ﬁ;ﬁi l‘t\f(iak :}1]1.1(1 xgnorarlt, lack the .moml courage to face the
ies which stand in the way. *The importance of moral
courage, adherence to principles, and self-sacrifico for the good
of their country, is not yet recognised by tho masses. Still
we' are not justified in withholding tho help we can give to
bring about a better condition of things. Whero is help to
come from? Ireply the Dritish Government. True, it has
undertaken not to interfere with religious beliefs of th; natives
of Indin. But child marriage is not sanctioned by the ancient
Hindoo religion. It is mere custom. With custom the Govern-
ment has to its credit more than once interfered in case of
infanticide, homicide and suttee. These Hindoo practices were
disastrous, but excepting the first they were self-imposed and
not universal. The person sacrificing himself suffered prema-
ture death in this world hoping by that action to secure eternal
rest. 1o or she died and tho matter ended. But the Govern-
ment considered itself bound to step in and prohibit those inhu-
man practices. Now the practice of child marriage is really far

above mentioned abuses, for by that practice each

It casts into tho vital essenco

worse than the
and every individual is affected.
of young and old alike without distinction. How many a man
has died heart broken and bankrupt through it. And what
of women have to lead a life of utter misery and
How many babes die befora they are even con-
s an inevitable result of this

a number
degradation !
scious of their existence, simply &
unnatural system,  Considering all the evil this monstrous
custom is doing to the nation, wemay well ask whether it is
right for the British Government to ¢
should be no delay in taking action.
need not necessarily be harsh, but rather should be mild and

Without loss of timo the Government might do a
al of this custom of the

ontinue passive. There
The measures adopted

porsuasive.
great deal in publicly showing disapprov
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Hindoos™ by declining to hold any marriage as binding until
the ages of, say, eighteen in the boy, and fourteen in the girl.
The small class of educated Hindoos are working with zeal to-
bring about this reform. They form associations, and pass
resolutions. But an association is not a Government, and a
resolution is not a law. The evil is too widespread and deep
rooted to be got rid of by such means. I thercfore earnestly
appeal to the British Government to help us to put a stop to
child marriage in India.”

Thus has the poor girl of Southern India disburdened her
troubled heart. The statement of her case combines moderation
with admirable forco. It is moderate intone and style. Can
we say it is untruthful?  Wo cannot contradict her for she
has told tho truth and we join her in the appeal to Government
for help. But the help we want is not of the kind which Miss
Rukhmabai seeks. Several influential European officials of the
British Indian Government seeing the present attitude of the
Hindoos with respect to legislative interference in the matter
of Hindoo child marriage, are counseling Government not to
interferc for fear of creating a wide-spread disafluction among
the Hindoo population against the Government. Under such
circumstances we do not think there is any chance of any alter-
ation being made in the law of marriage among the Hindoo
people. Are we then without any hope of reform? Admitting
the disinclination of Government to disaffect tho Hindoos by legis-
lative action with a view to reform the Hindoo marriage law,
wo do not think that after doing all that it has done for our
intellectual elevation, it will remain indifferent and neglect to
take such steps as without coming in conflict with ITindu religion
and Hindu social usages will be effectual in arresting the pro-
gress of Hindu child marriage and causing the evils which are
the necessary consequences of such a pernicious institution imper-
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ceptibly to disappear. It may be asked what is this mighty
force which is capable of accomplishing such a marvellous fent.

The answer to this is simple. It is nothing but an altera-
tion in the educational policy of the Governmeut. It involves
neither tho curtailment nor the increase in the cost which the
Government annually bears for the maintenance of its educational
department, It is simply the direction to which the stream of
education is to flow and this is a matter in which the Govern-
ment has the supreme control and is one which our humane
Government is bound to take up in right earnest asit will in the
end remove the monstrous evil, the Hindu child marriage, from
the face of India in no time.

We will now revert to the admirable and truthful letter
of Miss Rukhmabai which we have reproduced in extenso. Miss
Rukhmabai in this letter states that the child-wife’s life ceases
to be insupportable when her child husband finishes his educa-
tion and becomes an earning member of the family. We see
from this the necessity of taking steps to throw obstacles in the
way of the marriage of Hindu boys before they have finished
their School caveer. If this be done, many of the evils of Hindu
child marriage will disappear and there will be no necessity for
interfering by legislation with the rights of Hindu parents to
marry their female children at any age they choose a right
which they believe they are bound to exercise under the ordi-
nance of their Hindu religion and social usage.

The only way to prevent the marriage of Ilindu boys
during their educational career is to induce the Government to
alter its educational policy by closing the doors of its educational
institutions against married students and to persuade the Uni-
versities to disaffiliate Schools and Colleges which admit married
boys as pupi ls and allow pupils who marry to continue as stu-
dents. In making this alteration in its educational policy the



Blovernment will bo acting in atrict - conformity to Hindu law
fingient and modern which says a man must first finish his
‘eduieation and then take to him a wife.

: " Now the question arises who will ask the Government
‘snd the Universities to take up this step. Ileave the question
-unanswered in the hope that some philanthrophist will take it
“wp in right earnest for the good of his or her Hindu fellow
 ereatures.

“November 1-1899. KHETTER MOBUN GANGOLY
OALOUTTA.
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